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PREFACE. 


The encouragement} which the first three volumes 
of this series have received at the hands of the public 
and the request of many of my friends to have the 
second part of the Ohh&ndogya published as soon as 
possible have induced me to get the present volume 
through the press within a short space of time, 

1 am glad I am in a position to announce that the 
translation of the Erihadftranyaka Upanislmd which 
was in the hands of Pandit Gangfi Nath Jh& lias 
been completed and it will shortly he issued in parts. 

V. C. SESHAOHARBJ, 
Publisher, 


Madras, 
December 1899 . 
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lie who knows the oldest and the beat becomes the 
oldest and best. Breath indeed ia the oldest and the 
Ipest. (1). 

Com . — The northern way of the philosophy of the 
conditioned Urahman has been explained. Now, in the 
fifth Adhjjdjfc^ after having explained the same way 
with regard to the lmowers of the Five Fives, and to 
such householders and celibates as are devotional in 
their nature and endowed with other sciences, — what is 
to be described is another way, the Southern, charac- 
terised by “ Smol'e ” and the rest, which belongs to those 
who perform sacrifices alone, and which is in the shape 
of frequent returns, a way of metempsychosis, much 
harder than the previous oue. Such explanation, being 
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for the purpose of creating dispassion in the minds of 
men, is now begun* “ Breath is the best” among sjDeech 
Ac. Tliis Breath has been frequently mentioned in 
the foregoing sections.: “Breath is Samvarga” Ao., Ac. 
“But how is Breath the best among Speech Ac., when 
the character of functioning conjointly belongs equally 
to all of them ; and whence follows its meditation ?” 
3n order to establish the fact of Breath being the best, 
the present section is begun. Any one, who knows 
that which is the oldest in age, and the best in quality, 
becomes the oldest and the best. Having attracted the 
listener by mentioning the result, the text lays down 
that “ Breath is the oldest ” in age, among speech and 
the rest; because while the child is in the womb, the 
Breath attains its functioning stage, before speech and 
the rest, and it is by this prior functioning of the 
Breath that the foetus grows; while it is only after the 
organs of sight Ac., have been developed in the foetus, 
that speech Ac., begin to function; hence, Breath becomes 
the oldest in age. The fact of Breath being the best 
will be explained by the instance of the Suhajja 
(horse) Ac., Ac. Hence, in this aggregate of causes and 
effects, Breath is the oldest and best. 
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lie who knows the richest, becomes the richest of all 
his own. Speech is the richest. (2). 

Com. — “One who knows the richest — Le the best 
caverw, the most endowed with wealth — himself being 
the richest among all his own relations. It is explain- 
ed wlmt tlie richest is: *' Speech is the richest, l> — 
since eloquent persons suppress others, they are the 
most endowed with wealth ; and hence speech is the 
richest. 

'qredN after it \ n 

He who knows firmness, becomes firm in this world 
and also in the other. The ISye is firmness. (8) 

Com . — He who knows firmness, becomes firm in Ibis 
world, and also in the other. Ibis explained what 
firmness is The J5ye is firmness' 5 — inasmuch as it 
is only by seeing with the Wye, that one remains firm 
on even as well as on rough ground, the Kye is 
firmness. 

*ft 5 ^ qiWT: q?f% %rsr qnqr- 

^ qrq ?rq^|| « || 

One who knows prosperity, — all his desires prosper, 
both divine and human. The I3ar is prosperity. (I). 
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Com. — One who knows prosperity, — all his divine 
and human desires prosper. It is explained what this 
p rosperity is : ,l Tho Ear is prosperity/' — since it is by 
the Ear that the Vedas are heard, and their meaning 
understood, whereby, sacrifices are performed, whence 
proceed all desirable things; therefore the Ear being 
the means of the prosperity of desires, it is pros peril (f. 

qf ? Wf ^SS*RR% 5 WMl WfcT % 

*u || <\ ii 

One w r ho knows the home becomes the home of 
his people, Mind is the home, (5). 

Com. — One who knows the home becomes the home 
Le, f the support — of all his people. It is explained 
what the home is : — “ Mind is the home 5 ', — since 
mind is the substratum of the objects, — cognised by 
the senses for the sake of the person, — in the shape of 
perceptions ; therefore mind is said to be the home, or 
substratum, 

TOfifir n $ n 

Now, the five senses quarrelled together as to who 
was the best — saying ‘ [ am better'/ I am better/ (6). 

Cm. — Now, the senses, described above with their 
qualities, quarrelled together,— every one of them saying 
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* I Wti better*, 4 1 am better*. and thus contradicting one 
another. 

cr ? urt: jRiqfa ftn^j^SiPF^r q: «rg 

flF^qrsr qfitpq zamfit qrtK qifaB^ffcr s^fer *r q: 

^2 |Rf 1| \s || 

The senses having gone to Vraj&puti, their father, 
said to him: ‘ Sir, who is the best amongst us ? He 
said to them : 1 He on whose departure, the hotly looks 
the worst, that amongst yon is the best.’ (7L 

Com , — Thus quarrelling among themselves, and 
desiring to decide as to who among them was the best, 
they went over to their progenitor, Pr&japati , and asked 
him : “ Who among us is the best in quality ? ” The 
father replied : “ from amongst you, he, on whose 
departure, this body looks the worst, — even though 
living, yet appearing like dead, and looking worse 
than a corpse, unclean and ui^t$$^able — that amongst 
you is the best.” He replied in this roundabout way, 
in order to avoid giving pain to any of them, 

at ? m q^qiqre wm- 
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The Speech went forth ; and having stayed away 
for a year, it came back and asked: 'How have yon- 
been able to live without me ?\ * Just like the dumb' 
not speaking, but breathing with the breath, seeing 
with the eye, hearing with the ear, and thinking with 
the mind.’ Speech entered. (8). 

Com.— Having been thus addressed bv their Father, 
from among the senses, speech went forth ; and having 
stayed away for a year, — ie ceased to exercise its func- 
tion,— and then having come back asked the other 
senses : “ How were you able to hold your own during 
my absence ?” They replied : li just as the dumb &c. — 
i. just as in the m dinary world, the mute, not speak- 
ing with speech, live all the same. In what way does 
he live ? ‘'Breathing with the Breath, seeing with the 
lSye, hearing with the Ear, and thinking with the 
Mind/ 5 — j ust performing the functions of all the other 
senses, In the same manner did we manage to live. 
Having thus realised the fact of itself not being the 
best among the senses, Speech entered into the body 
<.c,, began to exercise its function. 

W&m $T®T qraflOTRRfr 
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The Eje went forth; and having stayed away for a 
year, it came back, and asked : ‘How have you been 
able to live without me?’ ‘ Just like the blind, not 
seeing, breathing with the breath, speaking with the 
speech, hearing with the ear, and thinking with the 
mind,’ The Eye entered. (9), 

The Ear went forth ; and having stayed away for a 
year, it came back and asked : ‘ How have yon been 
able to live without me V\ ‘Just like the deaf, nob hear- 
ing, breathing with the breath, speaking with the 
speech, seeing with the eye, and thinking with the 
mind/ The Ear entered, t (10) 

The Mind went forth ; and having stayed away for 
a year, it came back and asked : ‘ How have you 
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been able to live without me ?\ ‘Just as children, with- 
out mind, breathing with the breath, speaking with 
fch6 Speech, seeing with the eye, and hearing with the 
£ar. 5 The Mind entered, (11). 

Com , — The rest is similar to what has gone before. 
The eye went forth, the ear went forth, the mind went 
forth, &o, &c, &c Children without mind * — ?>., with un- 
developed minds, 

m % sn®r m 

w ?r: 

£srsfo wmm n \ \ || 

Now the Breath, just as going to depart, tore up the 
other senses,—* just as a spirited horse might tear up 
the pegs to which he is tethered. They gathered 
round him, and said: ‘Sir,, prosper, you are the be$t of 
us; do not depart. 5 (12). 

Onm. — When speech &c., had all been examined, the 
Breath in the mouth, just as he was going to depart — 
i.e., jrist as he thought of going away— did this : just as 
in the ordinary world, a spirited horse, when struck by 
his rider bv a whip with a view to test him, might 
tear up the pegs to which he is tethered, — so did 
Breath tear up the other senses, speech and the rest. 
And these senses, having been thrown from their places, 
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and not caring to live there, gathered round tin* 
Breath in the mouth, and said: ‘ Sir, prosper,* — be you 
our lord — because * you are the best amongst us ; and 
clo not depart from this body*’ 

m |q q<5 i qfaglsftq w rrcfatrstfterc 

Iff q Rf% qftgrsfa w cfcjjRisrssftfq \\\\\\ 
®f«r Iff ffitfqaisftwfr IN 

qq q^mq^qf^f w q<uqqqq*f# in » II 

Then speech said to him : ‘ If I am the richest, you 
are the richest.* Then the Eye, said to him : ‘ If I am 
* firmness, you are firmness.* (18) t 

Then tlie Ear said to him : 4 If I am prosperity, you 
** are prosperity ; Then the Mind said to him : ' If I am 
the home, you are the home.’ (I I)- 

Com , — Now speech and the rest, confirming, as it 
were the superiority of Breath, said — just like people 
recognising the authority of the king by making pre- 
sents to him. Speech said: * If I am the richest, you 
are the richest * — i.e.> the property of being tlie richest, 
which belongs to me, is yours* Or, it may mean, 
that this property is in reality your own; it was 
through ignorance that I mistook it for my own. The 
-same interpretation is applicable .to the cases of the 
** Eye, the Ear and the Mind. 
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And people do not call them * speech, 1 ‘ eye, * ‘ear/ 
or ‘ mind they call them 1 Breath 1 for Breath is 
all these. (15). 

Com. — The assertion of the text that the speech said 
so to the breath in the month is true; because, in 
ordinary parlance, the senses are not called either 
‘speech’ or ‘eye* or ‘ear,’ or ‘miud, 5 but ‘Breath. 
Because Breath is all these senses ; therefore what the 
speech Ac., told the Breath was only a fact. “Well, 
how can this be ?” It is only sentient persons that 
can quarrel among themselves, as to who is the best 
of them. Nor is it possible for the Bye, &c., to speaks 
without speech ; nor is it possible for them to depart 
from the body, then again to enter in it, go to Brahman 
or eulogise the Breath. True : but the sentient character 
of speech and the rest is based on Scriptures, inas- 
much as they are presided over by the deities of Tire 
&c. If it be urged that this theory of a multiplicity 
of sentient agencies in a single body militates against 
the nj/djfa doctrine, — we deny this; because they hold 
God to be the efficient cause (of the body) ; and those- 
that admit such a God, also hold that it is always, 
through the supervision of God, that any functioning 
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is possible for the internal and external organs, mind 
and the rest. And we too do nob hold the intelligent 
deities of Fire &c. t to be the inner enjoyevs (personal 
agents) ; but as a matter of fact, we admit a God, 
only as supervising over these deities, — -having in 
themselves the causes and effects, being only different 
manifestations of the single deity of Prana, and serv- 
ing only as prototypes of the millions of d i fife rentiat ions 
into the Physical, Supernatural, Divine, and the like. 
And this God is without any organs, — as declared in 
such texts as : “ without hauds and feet., lie runs and 
holds, he sees without eyes, and hears without ears 
and the Svetasvatara reads : “ Look upon Iliranya - 
ifcirhlta being born” ; ,f He brought forth Iliraaj/ayar- 
bha , first of all” and so forth. We are going to explain 
later on that the Httjoyer is the Jtua, connected with 
the results of actions, and as such, differing from 
the aforesaid God. The conversation of speech 
and the vest is a mere assumption, — meant to esta- 
blish, for the wise, the superiority of Breath, both bv 
means of negative and affirmative reasonings. Just 
as in the world, certain persous, . quarrelling on the 
point of the superiority among themselves, ask a wise* 
person as to who among them is the best, — and being 
told in reply that one who accomplishes such and such 
a task is the best, they go forth and each of them tries* 
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to fulfil the condition laid clown, and thereby ascertain 
the superiority of one amongst themselves; — so, exactly 
'the same process the text has applied, by assumption, 
'to the case of speech and the rest, The wise one is to 
ascertain the superiority of Breath, on the ground of 
the fact that the body was seen to live, in the absence 
of speech and the rest, while it ceased to live on the 
departure of breath, As says the text of the lCaushitald 
also : " one lives devoid of the speech : we see the dumb ; 
one lives devoid of the Eye : we see the blind; one 
lives devoid of the Ear: we seethe deaf ; one lives 
devoid of the Mind : We see the children ; one lives 
when the arm is cut off ; oiie lives when the thigh is 
cut oft,” and so forth. 

Thus ends the 1'irsfc Khaada of Adhy&ya Y. 
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He said : ‘what shall be my food ? \ They replied : y 4 
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4 whatever there is, from the clogs to the birds. This 
is the food of the Breath ; his name is distinctly * Ana* 
For one who knows this, there is nothing that is 
not food. 

Oom , — The Breath in the mouth said : “ what shall 
be lpy food ?” Having assumed the breath to be the 
questioner, the text assumes the speech and the rest 
to be the repliers; ancl the reply given is : “whatever 
is known as food, in this world, including even 
dogs and birds, that will be your food. ” And in 
order to show that Breath is the eater, and that 
everything is food for Breath, the text adds its own 
independent testimony, apart from the assumed story : 
whatever food is eaten by living beings, in this world, 
is really of Ana, Breath, be., all food is eaten by the 
Breath alone. And in order to show that it pervades 
over activity of ail kinds, the name of Breath is dis- 
tinctly u Ana the prefix “ Pra ” only specialising the 
motion (signified by the root The distinct 

utterance of the name “ Ana ” constitutes an utterance 
of the name of the eater of all foods ; be., the name 
“ Ana ” directly denotes the * eater of all foods. ' One 
who knows this — bo., knows himself to be Breath, as 
residing in all beings, and as the eater of all foods — , 
for such a one, there is nothing that is not eatable ; t. e,, 
for such a knowev, everything becomes food ; since the 
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-knowing Person is Breath itself; — as declared in another 
te^b : having begun with “ It is from Breath that it 
rises, it is in Breath that it sets”, it finishes with 4 from 
the knower of this does the sun rise, in the knower 
of this does it set*’ (1). 

*T ft ^ gRT 

pcrmiqfts!ir&: w 5 qral 
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He said : 4 What shall be my clothing ’ ?, They said 
‘water', Hence, it is that while eating, people cover it, 
both before and after, with water. He thus obtains 
clothing, and is no longer naked* (2). 

Com . — The Breath said again, — the assumption being 
as before : “what shall be my clothing ?”. Speech &c., re- 
plied “water*” And because water is the clothing of 
Breath, therefore when going to eat, and also after 
having eaten, the learned Bnihmanas do this. What is it 
that they do ? Before eating, and after having eaten, 
they cover up the Breath with water, as if with cloth. 
Then he becomes capable of being clothed, — Le, t obtains 
clothing, and ceases to be naked. Since the absence of 
nakedness is signified by the mere presence of the 
cloth, the addition of “ceases to be naked” must be 
taken to mean that be also obtains a wrapper. What 
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is meant here is that the sipping of water, done before 
and after food, must be simply looked upon as being 
the clothing of Breath ; and the " covering by water ” 
is not a third sipping. Because what is meant by the 
preceding mantra is that whatever food is actually eaten, 
by living beings is to be looked upon as belonging to 
the Breath; so too, in the present case, the questions — 
what will be my food, and what will be my clothing — and 
the replies given being exactly similar. Otherwise, if the 
present passage be taken to signify the performing of 
an independent sipping— apart from what is ordinarily 
performed, then, in the former case too, the food ordain- 
ed for Breath would come to include even such insects 
&c,, as are not ordinarily eaten, For, the question 
and the reply in the two cnses being exactly similar, 
aud being for the sake of knowledge, and as such, the 
section being simply for the sake of knowledge, it can 
never be right to interpret them by halves. There is 
an objection that the ordinary sipping is for the sake of 
preparation — readiness for food, and as such cannot be 
for the second purpose of clothing the Breath, But 
this objection does not hold : since we do not assert 
the sipping to have both the ends ; all that we mean 
is that the water, that is sipped for the sake of readiness, 
is to be looked upon as the clothing for Breath — this 
is what is enjoined by the passage ; and as such the 
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objection to the double purpose of the sipping falls to 
the ground. If it be urged that it could be so looked 
upon, only if the water were for the purposes of child mj , — 
we deny this ; because in a seulence, which is meant 
to have the sole purpose of knowing the clothing, if 
the meaning be taken to be the laying down of an 
independent sipping for the sake of clothing, and also 
the injunction of looking upon it as nob naked,— there 
would be a split of the sentence ; and there are no 
grounds for holding the sipping to have both the 
purposes. 

, 5frarsi fairrarifcfrrn 1 \ 
snfeq: q^r- 
\\\\\ 

iVahjuh&wi. Jdhala, having explained this to Gusruti 
the son of Vjiayhrapad, said to him : 4 if one were to tell 
this to a dry stick, branches should shoot forth, and 
leaves would sprout out from it, 1 , (3). 

Com.— The aforesaid philosophy of Breath is eulogised. 
Stdijahma Jcibala , having explained this philoso- 
phy of Breath to Qo&ruti, the son of Vtfdrjhrapac^ said 
to him something else, that follows: ‘If oven to a dry 
stick, one knowing the Breath were to explain this 
philosophy, from that stick would shoot forth branches, 
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and leaves would sprout, out. What then would be the 
result, if it were explained to a living man ?\ 

m qfc tftR&sn 

<$sra Sibpt FfrtsqaM- 

|<3T *Pd ^qicWTOI, 11 8 |1 
If one desire to reach greatness, then having in- 
formed the initiatory rite on the Am&v&st/a and on 
the Paurnamdsi night, having stirred up with curd 
and honey, the mash of all the herbs, he should pour 
a libation of ghee into the lire, saying ‘ >S?d/*d to the 
oldest ! j Svaha to the best !’ ; and then he should throw 
the remnant into the nmsli. (4). 

Com, — The text now lays clown the action of mashing, 
for one who knows the Breath as described above. 
Now, after this, if one wish to reach greatness, then he 
should perform the following action. Greatness is 
followed by wealth ; and the wealthy person ])ossesses 
treasures; and these treasures are the means of the per- 
formance of actions, whence becomes possible either 
the path of the Gods or that of the Fathers. And with 
a view to this end, if one desires greatness, he should 
perform this action, which is not for one who desires 
merely a sensuous enjoyment of objects. And it is for 
such a one that the restrictions of time &c., are laid down. 
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Having been initiated on the Amdvhija night, — i.c., 
having observed the restrictions of sleeping on the 
ground and performed the penances of speaking the 
truth, observing strict celibacy and the like. The initia- 
tory rite itself, however, does not make up the whole action; 
because, the action of mashing does not form part of it. 
From another text — “ Upasadorati &c —one also obser- 
ves another restriction of drinking milk alone. On 
the Pauniamdsi night, he begins the action proper. 
Having collected all sorts of herbs— those found in the 
villages, as well as those in the forests — , in quantities 
either large or small, he should thrash them, and make 
them up into a pulp, and then having put the pulp 
into a vessel or a cup made oi'vdamhara wood — in accord- 
ance with an injunction occurring in another text — he 
should mash ifcup with curd and honey ; and then having 
placed the whole, thing before him, he should pronounce 
“ Sodhd to the oldest. ; SviiltA to the best ! and pour 
a libation of ghee into the ordinary fire, and throw the 
remnant, attaching to the Sntvo 3 into the masln 

3i %spt gsn 

bpt gcqr 

n \ \\ 
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Saying 4 Svaha to the richest’, he should '"pour a 
libation of ghee into 1 the fire, and throw the remnant 
into the mash. Saying 'Svaha to firmness ' , he should 
pour a libation of ghee into the fire, and throw the 
remnant into the mash. Saying ‘ Sottha to prosperity’, 
he should pour a libation of ghee into the fire, and 
throw the remnant into the mash, Saying SS v&htt to 
the home 5 , he should pour a libation of ghee into the 
fire, and throw the remtiant into the mash. (5). 

Com . — The vest is similar to what ims gone before 
He should throw the remnant after having poured the 
libation, saving, in each case 1 Stkllid to the llicliest, to 
Firmness, to Prosperity, and to the Home*. 

srom*r»n w 

*r ft m tfsnsMcn % m 
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Then, moving away, and lidding the mash in bis 
hand, he recites: *‘Thou art * Ama ’by name, as all this 
vests with thee. He is, .the oldest and best, the king 
and sovereign. May he lead me to the oldest age, to 
the best position, to kingship and sovereignty. May 
T be all this.’* ■. ((>), 

Com . — Then, moving a little away from the Pirn, 
and holding the mash in his hand, he recites the 
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following Mantra: *' Thou art Ama by name ” — Ama is* 
the name ofBveath ; and inasmuch as Breath moves 
in the body, by means of food, the mash, being a food 
of Breath, is eulogised, as being Breath itself: “ Thou 
art Ama by name ”. Why ? Because all this universe 
vestb with time, in the character of Breath. And the 
inasli, as Breath, is also the oldest and best ; and hence 
also, M King,’’ — effulgent, and u Sovereign’— he., one- 
who extends his protection ter all things. May this* 
mash lead me to its own qualities — oldest age and the- 
rest. “May 1 be all this” — world, — like the Breath. 
The particle *\ifi ” signifies the end of the mantra, 

mm m fqstfcf R#pq q? %% qqq m q^r- 
#q?rfcr =qqfar m mvmv m qiwirOT?: s 
i%q q?qfH?« || vs n 

Then lie eats with the following verse, at each- 
foot : saying, 1 we ask for S&viiris* lie takes a little': 
saying * the God’s food', he takes a little ; saying ‘ tlie 
best and all-sustaining,’ he takes a little ; saying * we- 
meditate upon the quick of the God ’ lie drinks up all 
and having cleansed the vessel or cup, he lies down 
behind tlie fire, either on a skin, or on the ground, in 



WITH SRI SAXKARA?ti COMMENTARY, 


2‘1 


silence, peacefully. Now if he sees a woman, he must 
know that his business has succeeded. (7), 

Com. — After this, at each foot of the following verse 
he takes a little of the mash. That is, he takes a 
morsel at eaoh foot of the verse “That food of Sdvltri ” 
of the progenitor, which includes both the ‘Breath and 
the Sun — we asked for ” — this food being in the form 
of the mash ; the meaning being “ by eating of which 
food of the Sun, we shall attain to the form of the Sun,” 
“Of the God” — of the Sun— refers to “ S&riiri" gone 
before. “Best” of all the foods. “ All-sustaining” — the 
■greatest Sustainer, or the Creator, of the whole world. 
Both of these qualify the ‘‘food.” “ Quick of 

•quick form, — of the Sun, “we meditate upon”- — we think 
of, after having our heartSr purified and duly prepared 
by the excellent food. Or* the meaning may be : " \va 
performed this sacrifice with a view to attaining to 
greatness, the cause of K Bhtuja\( Riches) ; and it is this 
that we think of,” “ He drinks up all”, that is left 
of the mash. And having cleansed the vessel or the 
cup of uchimbam wood, and having washed Ins mouth 
after eating, lie lies down behind the fire, with his head 
towards the East, either on a skin, or on hare ground, 
in silence (not speaking); — “in peace” — i.e,, having 
Ins mind under such control as not to be troubled by evil 
dreams. Then, if he see, in his dream, a woman, he 
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must understand that his business in hand has succeed- 
ed. 

w q^i qn% fa*r \.v&n q^i% 
«S ctfewafarift ii<n!> 

And there is this verse to the effect : * If during such 
sacrifices as are performed with a 1 definite end in view, 
one should see a woman in dreams, — in such dream- 
vision, he should recognise success ; yea ! in such dream- 
vision.’ (8). 

Com,— To this effect, there is this verse: if, during 
the performance of such sacrifices as are performed 
with certain definite ends in view, one happens ’to see 
a woman, during his dreams, then he should recognise 
success ; i.c., he should know that success would surely 
result. M In that dream-vision ” — i.e., in that vision of a 
woman, in a dream. The repetition is meant to indicate 
the end of the sacrifice. 

Tims ends the Second Khanda of AOhydya V. 


o ■ 
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KHANDA III. 

— o — 

^%^rsssqq: q^ic5R! x^mfafarc a nqr- 
stfi^fower *otrh csrsftrefafaR 1 % *pw ^ 11 \ ii 

sp v> 

SvStahGiV) the grand-eon of -dnma, went to tlie as- 
sembly of the Pmchalas. Pravdkana Jaivali asked him : 
^Boy,-has thy father taught thee?’ * 4 Yes* Sir. 1 (1), 
Com, — For the purpose of creating dispassion in the 
^ minds of those desiring Liberation, various way shave to 
be explained — ways beginning from Brahman and end- 
ing down to the tuft of grass. With a view 7 to this, the 
next story follows : Sveta ketu, by name, — the grand-sou 
of Jwifl, went to the assembly of the Vtntch&la people. 
And when he had reached the assembly, Vvavaham , 
the son of Jmda, asked him : ‘ 0 Boy, has thy father 
taught thee?” — meaning thereby — “What haBb thou 
been taught by thy father?” Being thus asked, the 
boy replied : “Yes, Sir, 5 ’ — meaning “Yes, I have been 
^ taught by my father.” 

'& y for q^TT: ^ m * f # m qqt 
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\ ?r to |fcr m q^ilwRW fq<x- 
^ TO&rr ^ ^[cr 5T to s[Rr II \ II 

‘Dost thou know where men go to, from here?’ 1 No, 
Sir.’ * Dost thou know how the}* return?* ‘No, Sir. 1 

* Dost thou know the diverging point of the two paths 
— the path of the Gods and the path of the Fathers?* 

* No, Sir’. (2). 

Com. — He said to him : “If thou hast been taught, 
dost thou know the place where men go to, after having 
gone up from this world?* 1 The other replied “No, 
Sir ” — “ I know not what you ask.” “Then dost thou 
know by what means they come back?” He replied : 
“No, Sir.” ‘Dost thou know the point of divergence 
of the two partly contiguous paths” — i.e., the place 
from where the persons destined for the two paths, 
having gone together for some distance, separate from 
one another. ‘No, Sir. 1 

TOTS# ## \ |fcr * TO ^*T 

tot wrorgarara: jw# ?k to 

II X II 

Dost thou know why that world is never filled ? * 
‘No Sir.* 1 Dost thou know how in the fifth libation, 
water comes to be called Man?’ ‘Indeed, Sir, no*’ (3). 
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Com . — “Dost thou know why that world of the 
Fathers — from where people come back — is not filled 
with the many men that are passing thither?” He 
replied: “ No, Sir / 5 “Dost thou know how, in what 
•order, when the fifth libation lias been poured, the 
water, that is poured as the sixth libation, comes to be 
called 1 Mati ? He replied: “Indeed, Sir, I know not 
any of these things.” 

gi%51 STSS*TCcT: fttjdfrire ^^^ 5 - 

%«t stt^t fit || 8 n 

'Then, why didst thou say thou hadst been taught? 
One who does not know these things, how can lie de- 
clare himself instructed?* Troubled in mind, he came 
to his father’s place, and said to him : 4 Sir, without 
having taught me, you told me that I had been taught/ 

w- 

Com , — “Thus then, being totally ignorant, wherefore 
didst thou say thou hadst been taught? One who 
knows not the things that I have asked, how can he 
declare among the wise, that he is instructed ? ” Thus 
troubled in mind, by the King, SvelaMln came to his 
father’s place, and said to his father ; u Sir, without 
having taught me, you told me, at the time of finishing 
^ my studies, that you had taught me.” 



26 


THIi CHHA'NDOGYA UPAKISHAD. 


qar nr sr^iHiin^Nt >Nr ^ ft- 

NS 

*r- frare *wr rs ^rorssfaf ?Wr 

^ ?r Is: h ?rra$qftft 11 ^ 11 

s s jffcrm <r$ % snsrarchrerc sr 1 

hrt: surt sftqrc urtw wm^ero ftriw 

*rc ?Wfar sft *r cf%q- ft^r m? ww- 

(WFa siwiFroreritor h sCrra *r ? svrc ii $ ll 

‘That fellow of a Kskalrvja asked me five questions, 
and I could not understand even one of them \ The 
father said : " As you told me these questions, I did 
nob understand any one of them. If I had known these, 
why shoiild not I have told them to you?* (5). 

Then Gcndumn went over to the King’s place, and 
when he reached the place, the King tendered him 
proper respects. In the morning, he went over to the 
King in his assembly. The king said * Gautama , ask 
a boon out of such things as belong to the world of 
men. 5 He replied : * Let such tilings as belong to the 

world of men rest with thee., Speak to nie the same 
speech that thou didst speak to my boy.’ He was 
perplexed. ' (6), 

Com * — Because five questions did the “fellow of a 
Kshatruja ” — one whose relatives are KshatrUjas , he 
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himself being a wicked person — put me; and out of 
these questions I could not understand the meaning of 
£ven on^ of them. The father replied : “ Just as you 
o/une, you repeated these questions to me, and I could 
not understand a single one of them. Thus then, from 
your own ignorance, you should infer my ignorance 
also. That is to say, just as you do not know these 
questions, so, X too do not know them. Therefore, do 
not think otherwise (ill) of me, because I do not 
know them ; had T known them, for what reason should 
I nht have told them to you, my dear child, at the time 
of your finishing studies. ” Having thus consoled his 
boy, Gautama~i.e. t the Rishiof the family of Gautama — 
went over to the place of the king JaivalL And to him, 
the king offered proper respects. And being thus enter- 
tained hy the king, Gautama went over to him in the 
morning, as he was sitting in his assembly. Or, " Sabha - 
go?' may mean “ being duly respected 1 ’ by others, Gauta- 
ma came to the king. The king said to Gautama : “ Ask 
for a boon out of such things as belong to the human 
world’ 5 — i.e,, such tilings as villages and the like. Gauta- 
ma replied : 41 0 king, may such human wealth rest with 
thee. Thou must speak to me the same speech, full. of 
questions, that thou didst speak to my boy.” Having 
been thus addressed by Gautama, the king became per- 
plexed, as to how he could do what he was asked to do. 
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fa* st^stfrabTRiR; rf w nr r? 

nraRmd *m n srr^; to mr strsmTO^fr 

nwif «Sj Sfasefprefcr sRiRpR^fe mt fftre INI 

He commanded ‘ stay here for a long time*. Then 
he said to him : ‘ As to what you have told me, 

Nauiama, before you, this knowledge did not go to the 
Brahma da \ and therefore, among all the people, it was 
only to the Kskalritfa that the teaching* of this belonged,’ 
Then he began. (7), 

Com . — He was perplexed, because lie could not deny 
tlie request of the Br&hmana ; and so thought it his 
duty to explain the philosophy to him ; and he com- 
manded him to stay for a long time. The King hinted 
at the philosophy, and then ordered Inin to sta} 7 , — 
for this he apologises, by giving an explanation of his 
conduct. The King said : Though equipped with all 
knowledge, yet, through ignorance of this particular 
philosophy, you have asked me, in such a way, to 
explain to you the philosophy, that I am declaring it 
to you. But there is something to be said on this 
point, — that prior to you, this knowledge did not go 
to the Brahmands ; nor did the Bt'dlimmas teach this 
Science, And it is for this reason, an universally 
recognised fact that it was to the Kshalritja caste 
alone that the business of teaching this Science to 


-sj 
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pupils belonged. And it is through a line of Kshaivijfas 
alone that this science has been handed down up to 
this day. However, I am going to impart it to you ; 
and henceforth it will go to the Bralman&s. Therefore 
you will excuse me for what I have said,” Having 
said this, he, the king, explained the Science to him. 

Thus ends the Third Khan J a of AtUttj&tja Y. 

» ADHYA'YA V. 

KHANDA IV 

— 0 — 

srra Tfcnnflrerarssftw ^ sfasswr 
STfRT TOSlfa II \ ll 

‘That world, 0 Gautama, is the Fire; the Sun is its 
fuel, the rays are the smoke, the day is the flame, the 
Moon is the embers, and the Stars are the sparks, 1 (1). 

Com . — The question that is taken in hand first is 
about the water in the fifth libation ; because, an ex- 
planation of this would make easier the explanations of 
the other questions. The beginning of the two libations 
of the Aynihotru have been described in the V&jasunfya ; 
and the questions refer to that. The starting up of the 
libation is the Way, the satisfaction is Firmness, and the 
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rise is the Return into the world. The explanations of 
these have also been given in the same book : {t These 
two libations, on being poured, start up j and they enter 
the sky ; they make the sky the A'havantya Fire ; they 
make the Air fuel, the rays the white libation ; then they 
satisfy the Sky ; and then rise up &c., <tc. Similarly 
do they satisfy the Heaven ; and thence they return \ 
and then having entered into this earth, and satisfied it, 
they enter into the man ; then finally having entered 
into the woman, they rise up in the world.” And what is 
shown here is that the mere commencement of the 
two libations of Aynihotm is made in the said manner. 
Whereas, what is meant to be laid down here is the 
means of attaining to the northern path, in the shape 
of worshipping, as Fire, the afoiesaid commencement, 
in the shape of the Apftn'ti of the Ayni/iotra sacrifice, 
.after having divided this latter into its five component 
parts. With this view, it is declared: “ That world , 
0 Gautama , is the Fire, i to”. What is meant here 
is that the morning and evening libations of the 
Arjnihoin^ poured by means of milk &c., accompanied 
by due devotion, duly endued with the AGiavaniya Fire, 
Fuel, Smoke, Li g)it, Embers and Sparks, as also with the 
agencies of the doer and the like, — having gone up 
through the sky, enter into the Heavenly Region, and 
thus become etherealised, come to be connected with 







x 
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water, and hence called by fche name “ water, w and 
also by the name " Faith and the Fire is the sub- 
stratum of these. The fuel &e., connected with them 
are next described : The idea of Fire in the libations 
is also pointed out in the same manner: M That 
world is the Fire, 0 Gautama — just as in the case in 
question we have the A* hava iu\ja Fire, the substratum 
of the Agn&hotra, And of this Fire, named “ the 
Heavenly .Region *\ the Sun is the fuel; as that world 
shines only when lighted up by the Sun ; therefore, on 
account of lighting up , the Sun is the fuel. The rays 
are the smoke, because they rise from it; as it is from 
the fuel that smoke rises. The Day is the Flame, — 
because of the similarity of being bright, as also of 
being the effects of the Sun. The Moon is the embers, 
— because it is only when the Day has ceased that it 
becomes visible ; just as it is only when the Flame is 
extinguished that the embers become visible. The 
stars are the sparks, — because these are also besprin- 
kled [about, like parts of the Moon (just as sparks of 
the embers), 

a^r; m pfr 5R*n srat 
im n ^ || 

In this Fire, the Gods pour the libation of Faith ; 
and from this libation, king Soma is born. (2). 
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Com , — In the Fire described above, the Gods — the 
sacrificer's Pranas, in the shape of Fire &c., with 
regard to the Gods— pour the libation of •‘Faith* — the* 
etherealised waters, in the shape of the various* 
modifications of the Arpii/iotra libation, endowed with 
Faith, are called " Faith/’ Specially as in the question 
it is mentioned that “in the fifth libation the water 
comes to be called * Man ’ ”, — which points to water as 
being the object poured as libation. And it is also ordi- 
narily known that 1 Faith is water’ and that ( it is only 
after Faith has been taken up that people start a work,* 
This 44 Faith ” in the form of water, they pour as liba- 
tion * and from this libation is born Som, the king, 
who is a modification of waters called “ Faith w that are 
poured into the Fire of the Heavenly Reg ion, Just as it 
has been described that the waters bring about in the 
Sun certain effects in the shape of the Red &c., when 
they (waters) are in the form of the honey of the flowers 
ut Rigveda, carried along by the bee of liii,— so, in the 
present case, these waters, forming integral parts of the 
Atjaikoltu libation, in their subtle etherealised forms 
called ft Faith,” enter into the Heavenly Region, and 
bring about their effect in the shape of the Moon, as* 
the fruit of the two Aijnihotm libations. And the 
sacrifices too, performing the Ar/nihoira , — becoming 
identified with the libations, inbued with the thoughts- 
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of the libation, attracted by action in the shape of 
the libations, and bearing an iuherent relation with the 
“Faith” — waters, — enter into the Heavenly Region, 
and become the Moon, For, it was for this sake that 
they performed the Aynihotra. TVhat is meant to be 
explained here is, not the way of the sacrificers, but 
the modification of the libations, which are explained 
in the proper order of sequence, of the five Fires, as 
the chief factor, for purposes of meditation. The way 
of the ignorant will be explained later on, in the order 
of “ smoke &c.”, — as also the way of the wise, brought 
about by knowledge. 

0 

Thus ends the Fourth Khanda of AdlnjAtjtt Y. 

o 

ADHYA'YA V. 

KHANDA V, 

— o — 

q^qr qiq JTfcTOftaq qr#r 

'O C\ V3 

fq*3#p || \ || 

Farjanya, 0 Gautama, is the Fire. Of tins, Air is 
the Fuel, the Cloud is its Smoke, the Lightning its 
flame, the thunder its embers, and the tlmnderings its 
d sparks, (1 


8 
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Com . — The meaning of the synonym of the second 
libation is explained, “ 0 Gautama t Parjanya is 
the Fire ”, — Parjanya being a particular Deity 
presiding over Rain. Of this, Air is the fuel, — since 
the Fire of Parjanya is flared up by Air, rains being 
found to follow on the strength of the preceding wind. 
The cloud is the smoke, — the cloud originating in 
smoke, and also looking like it. The Lightning is 
its flame, — because of the common character of being 
bright. The thunder is its embers, — because of hard- 
ness, and of the connection with lightning. The 
thunderings are the sparks, — because they are spread 
over the clouds. 

sjifcr ?rcqi srrst- 

epK n x II 

In this Fire, the Gods pour the libation of Soma, 
the King. From this libation is born Rain. (2), 

Com .— As before, in this Fire, the Gods pour the 
libation of Soma } the King. From this libation is bom 
Rain. The waters named <f Faith 35 having developed 
into the form of Soma> when offered into the second 
libation into the Fire of Parjanya) develop into Rain, 

* o 

Thus ends the Fifth Khanda of Adhydya V. 
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KHANDA VI 

m q;^ gftrontn 

^rratf^snsi^T ^stFercfMrt f^i%sr; || \ ii 

The Earth, 0 Gautama, is the Fire. Of this, year is 
the fuel, A'hasd' its smoke, night its flame, the quarters 
its embers, and. the intermediate quarters its sparks. (1). 

Qom. — u The Earth is the Fire” — as before. Of this 
Fire, named “ Earth,” the year is the fuel, — because it 
is only when the Earth is fully developed through the 
time of the year, that it becomes capable of producing 
corn. The A'kasn is its smoke, — since the A f lam 
appears as if rising from the Earth, just ns smoke from 
Fire. TJ^e night is its flame, — the night being similar t 
to the Earth, which is of a non-illumi native character, 
— -just as the Flame is exactly like the Fire. The 
quarters are its e inkers, — because of the common 
character of being calm. The intermediate quarters 
are the sparks, — because of the common character of 
smallness or insignificance. 
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II ^ II 

III yhis Five the Gods pour the libation of Rain ; 
from that oblation is born food. (2). 

Cmn , — tk In this &c., v as before. From that obla- 
tion is bom food — the corns, barley &e. 

o - 

Thus ends the Sixth Khamla of Afllijidjia T\ 

ADHYA’YA V. 

— o — 

KHANDA VII. 

— o — 

w ^ p * 1 

i " ' ' - m \\ X IV 

The man, 0 Gautama, is the Fire, Of this, speech, 
is the Fuel, Breath its Smoke, the Tongue its flame* the* 
Eye its Embers, and the Ear its Sparks. (1). 

Com. — “The man, 0 Gautama , is the Fire”. Speech 
is its fuel, — because, it is by speech that man is raised, 
while a mute person is nob. Breath is its smoke, — 
because, it proceeds from the mouth, like smoke. The* 
Tongue is its flame,— on account of redness. The eye 
is its embers, — because, it is the substratum of light;. 
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The Ear is its sparks, — because, of the common char ac- 
tor of being spread over. 

fcr V: w- 

m || X II 

In tins Fire, the Gods pour the libation of Food, 
From that oblation is born the semen, (2), 

Com . — The vest as before* They pour the libation 
of Food ; and from that oblation is born the semen. 

Thus ends the Seventh KluttKla of AiUit/dua V. 

ADHYA'YAV. 

—o — 

KHANDA VIM. 

— o — 

v THf ^(R flSJfW slRRRq 

II \ II 

The woman, 0 GauUtmi, is the Fire &c. &c 

.... ‘ d). 

Com , — The woman is the Fire, 0 GaitUnna i & c. &c. 

aftroafaraifr tfcn XmRiR fffqf 3fl?rVw: Hvtqfcf 
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from that libation is bom 

the foetus. (2'). 

Com.—" In this Fire, the Godfr pour' the libation of 
semen j and from that oblation ia born the fret, us.’’ 

Tims, if comes to this : that through the intermediate 
grades of Faith, Soma, Haiti, Food and Semen, it is 
water itself that has developed into the frctus. And 
inasmuch as it is water that is directly connected with 
the libations, water is the predominant element here ; 
and thus it is that water comes to be called “ Man,”" 
in the fifth libation. But water alone by itself does 
not produce the effects. Soma and the rest j nor 
does water exist, apart from its three-fold constitution. ' 
Even when objects have three-fold constitutions- 
we find them named, as “Earth,” “Water’’, 

“ Fire”, though the excess of one or other of the 
constituents (i, <?., though water is made up of 
Water, Earth and Fire, yet it is called “ Water ” 
because there is an excess of watery element in it). 
Therefore the fact is that it is an agglomeration of 
various elements— in which the water is the predomi- 
nating element— that brings about the effects. Soma ; 
and hence, these are said to be brought about by water • ! 

(and the predominance of the watery element is appar- 
ent from the fact) that we find an excess of fluidity in ’ 
all these effects— Soma, Rain, Food and Semen ; though ^ 
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the earthy body too abounds in fluidity, Thus then, 
in the fifth oblation, Water, in the shape of semen, 
develops into the foetus. 

Thus ends the eighth Khanda of Adhp&j/a V. 

o — - — 

ADHYA’YA V. 

— o — 

KHANDA IX, 

— o — ‘ 

^fcT g q^mipt^q: gww wcfift a s^r- 
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Thus, in the fifth libation, Water conies to be called 
( Man. 1 This foetus enclosed in the membrane, 
having lain inside for ten or nine months, more or 
less, comes to he born. (1), 

Com, — Thus, in the fifth libation, Water comes to 
be called ‘Man’ — one question has been explained. 
And by the way, it is also explained here — what has 
been declared in the Y&jaeantya : — viz., that the two 
libations having returned from Heaven to this Earth, 
rising to this world, after having in due course entered 
into the Earth, the man and the woman. The first 
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question was: 11 Dost thou know whither men go, 
from this world ? ” And it is a consideration of this 
that is now commenced : “This foetus” — a particular 
modification of the water named 14 Faith, 11 and being 
direct]} 7 related to the libation, — “Enclosed in the 
membrane, ” having lain in the womb of the mother 
for ten or nine months, move or less, comes to be born,” 
The mention of the fact of being enclosed in the 
membrane is for the purpose of creating a feeling 
of disgust : IS.fl., A great trouble it is For the foetus to 
be lying in the mother’s womb, full of urine, bile and 
other humours, and being besmeared with these, 
encased within the membranous covering, having for 
its seed the unclean bloody semen, growing with the 
addition of the essences of the foods and drink taken 
by the mother, and all the time having its own power, 
strength, virility and splendour mercilessly suppressed* 
And still more troublesome is the painful exit there- 
from, through the uterus, which constitutes Birth* All 
this is meant to create a feeling of disgust, When a 
single moment of such existence would be unbearable, 
what, when one has to lie in that condition for ten or 
nine months ! 

qcr q<r: || H II 
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Having been born, he lives up to the life’s span. 
When he is dead, they carry him, as appointed, to the 
Fire, whence he came, and whence lie sprang. (2). 

Com . — ‘‘Being born, he lives up to the life’s span,” 
performing actions, for the purpose of frequent coming 
and going, like the pulley, or, for that of going round 
,aud round in a cycle, like the potter’s wheel — till such 
time as is fixed by his own deeds. And, when at the 
-end of his life, lie is dead, they take the dead body as 
'appointed ^ — in a manner that is determined i>y his 
own actions; Te., if during his life, he has been enti- 
tled to Vedic rites or to Knowledge, then the priests 
or his sons carry the body from the village to the 
funeral fire, for the due performance of his obsequies, — 
the Fire being that, from whence he came, in due course 
through the various grades of libations; and from 
whence, the five-fold fire, he sprang; to this Pi re, they 
•carry him ; i.e. f they make him over to his own source. 


Thus ends the Ninth Khtmda of Aclhj/dija V. 



ADHYA'YA V. 
khanda X. 

qq $4 ftj: I ^ m m %sf%< 
qHftqqq<qf%qrs^ 3rr^fiF'nq^Hr'^FD r iqfai^F^. 
mix wrc. II \ II 
*r§wr : 

fq^r wj5^sw?w: *r qpnF?i$r ifaqR: q^r $$i 

II H II 

Those who know this, ancl those who in tho forest 
meditate upon Faith and Penance, go to bight, from 
Light to Day, from Day to the bright half of the 
month, from the bright half of the month to those six 
months, during which the Bun rises northwards; (1). 

From these months to fell© year ; from the year to 
the Sun, from the Sun to the Moon, from the Moon to 
Lightning. There is a person, not human ; ITe carries 
them to Brahman, This is the path of the fiods. (2). 

Com . — The question that presents itself to lm 
met is— “ Dost thou know the plaeo to which men 
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go from here.’ 1 Now. among such house-holders as 
aspire towards a higher world, “ those who know 
this ’’ — that is, those who know the philosophy 
of the five Fires, and who realise the fact of their 
having been produced from the Fires, themselves being 
of the nature of Fire. “How is it known that the* 
clause 4 those who know 1 refers to the house-holders 
alone Because, it will bo declared later on that 
from among house-holders , those that do nob know this, 
and are given to the establishment of charitable insti- 
tutions, repair to the Moon, by the path of smoke &c. 
^ And again, those among the people living in the forest 
— Vail'hcinasas and the Parivrajahas — who meditate 
upon Faith and Penance, will also go over to Light &c., 
together with “ those who know this,’ 1 ' — as will be de- 
clared later on. Both these classes of men, being spoken 
of later on, the only class that could be referred to here* 
is that of the house-holders. “ Inasmuch as the reli- 
gious student is nob included either among the vil- 
lagers or among the foresters, how can the house-holder 
alone be accepted as the only remaining class ?” This 
does not affect the question. On the ground of the Pura- 
n&$ &c., it is a pretty known fact that for the celibate and 
^ the religious student, the path is that of the Sun &c. 

Hence, these too are to be taken* with the foresteis. 
w y The “ Uixthirv&nal'as” form a class by themselves for the 
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purpose of getting up the f 'cda\ and 
fit fur separate treatment. “ If celibao 
the means of proceeding by the norths 
ground of Pitv&nas &c., then the * I 01 C 
referred to here, would be purposeless* 
such knowledge has its purpose for 111 
Such house-holders as are not endowed 
ledge, are well known to be destined for b 
of smoke,— hence, those among the hoi 
know this, —whether they perform their 
—they always go, by themselves, by the 
Light, “ Well, the celibate and the ho 
belonging to the same order, it is not } 
northern path should belong to the cel 
the ordinary house-holder, specially \vt| 
there is an excess of such actions as th 
the like.” This does not touch our po 
these latter are not purified ; since b 
with aversion and attachment, due i 
enemies and friends, as also with i 
due to kindness and slaughter; ami 1 
there are many ineradicable impurities, 
er, untruth, sexuality and the like, 
impure: and. being impure, they cm 
the northern path. The others, on , 
have their selves purified by the re nr 
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purities of slaughter &c M as also by the eradication of 
the aversion and attachment for enemies and friends, 
having all their foulness removed; and as such, it is 
but proper that they should proceed by the northern 
path. Say the Punhuis: “Those irresolute ones, wlm 
sought after children, attained death ; while those 
resolute ones, who did not seek alter children, attained 
immortality.” Under the circumstances, the house- 
holders knowing this and the foresters having 1 the 
privilege of proceeding by the northern path, such 
knowledge comes to be of no use to the foresters ; 
and thence, a contradiction of scripture texts : ‘the 
southerners go nob there, nor do such persons as 
perform penances but are ignoraut* and ‘ nol kuou- 
ing tins he does not enjoy it 1 . And here is a contra- 
diction/ Not so; what is meant by “ immortality, v 
iu the above quotation, is continuance HU the dissolution 
of the elements ; as say the Pa'idvds: “continuance 
till the dissolution of elements is called Immortality " 
(Vishnu Puraaa), Wheieas, it is Absolute Immortality 
that is referred to by the passages “ the southerners 
go not there &o/ And hence, there is no real contra- 
diction. If it be urged that “ there is a contradiction 
with such text3 as * they return not’, * they return not 
tothis whirl of humanity * and the like”, — we deny 
this; the specification ‘to this whirl of humanity 9 denotes 
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that, there is no return to this whirl alone ; if absolute 
nonreturn were meant, then any such specification 
would be useless. If it be urged that “ this &c.,” js 
to be taken merely as denoting class, this cannot be ; 
since the mere word “non- return” being capable of 
signifying eternal non-reburn, any such assumed deno- 
tation of class would be purposeless. Therefore, 
in order to make some use of the specification “ to this 
whirl”, we assume the return of such people, to some 
other condition. And again, for one who has a firm 
-conviction of Brahman as ‘‘Existent, one alone without 
a second ”, there is no going by the upper artery, 
through the path of Light &c. ; because of hundreds of 
such texts as— “Being Brahman He goes to Brahman," 

" Therefore He became everything ”, “ His Breaths do 
not go forth ", “They become dissolved in this ”, and 
so forth. If it be urged that » we shall assume these 
texts to mean the Breaths of such people do not go 
away, but they go with themselves ”, — this cannot be ; 
since, in that case there would be no meaning of the 
specification “ they become dissolved here ” ; and also 
because a going away of the Breaths is pointed out 
by the passage " all the Breaths depart.” Therefore 
that the Breaths go forth is beyond doubt. Even 
m the case of the theory-that ‘Liberation being 
something quite different from the paths of the \ 
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metempsychosis, the Breaths do not go away with the 
Life and hence they do not depart at all/ — there would 
he no meaning for the specification “ they become dis- 
solved here. v Nor is any motion or life possible for 
one who has been deprived of the Breaths. If scriptu- 
ral texts have any authority, it cannot be assumed 
that there is any life or motion for the Ileal Self, apart 
from the Breaths; because this Self, being all-pervading 
and impavbite, the relation with Breath alone is the 
sole cause of its differentiation into Jiva ? — just like the 
spark of fire. Nor can it be assumed that Jim being 
anatomic part of the Supreme Self, goes forth, leaving 
a hole in it. Therefore the passage ‘ going above by 
that, one readies immortality,” must be interpreted as 
' indicating the fact of the worshipper of qualified 
Brahman going upwards together with his Breaths; and 
“ immortality must be taken as only comparative 
immortality, and not as direct absolute Liberation 
Having declared that “ that is the nnconquered city / 5 
that is the bliss-intoxicating tank * &c. &c., the Svuti 
directly specifies that “for them alone is this region of 
Brahman." Therefore the meaning must be accepted as 
being that such house-holders as know the five Fives, 
and such Foresters, Ascetics and lleligious Students, as 
meditate upon Faith and Penance &c., — including 
/ such devoted persons as faithfully perform penances 
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&c. &c. ; [the word “ meditate ” =* are given to, or are 
endowed with, ju3t as in the sentence “ IslU&pQrte 
dailamUtjiqidste"] So also in another SruU passage : 
One who meditates upon true Brahman named ‘ Hinuuiu- 
yaMuC , — all these reach the Light— that is, the Deity 
presiding over Light. The rest is similar to what has 
been explained in connection with the fourth Path. Thus 
has been explained the Path of the Gods, — ending in 
the Sutyalohi, outside the artery, — as says the mantra 
1 Between the father and mother &o. &c.’ 

m q m piffr 
|| ^ || 

And those who living in villages, perform Sacrifices 
and worksof public utility, mid give alms, — they pass on 
to smoke, from smoke to night, from night to the dark- 
half of the month, from the dark half of the month to 
the six months during which the sun rises southwards, 
from there they do not reach the year. 

Oom . — “ And” indicates the beginning of a new sub- 
ject. Those house-holders, who, < [may in vilUtijet.' 

this qualification serving to exclude such house- 
holders from those that live in the forest, Just 
as in the case of the Ascetic, the Forester &c„ the 
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qualification 4 living in the forest , serves to exclude the 
house-holders. t{ Sacrifices and works of 'public utility *’ — , 
sacrifices are the A tjnihotra and such other aofcions 
prescribed in the Veda ; (t works of public utility ” are 
the making of wells, tanks, gardens and the like ; 
“ aims’’ consists in the giving, outside one’s house, what- 
ever lies in his power, to beggars, Those who follow 
such conduct, (the particle lt iii ” signifying “such,”) 
being devoid of real vision, pass over to ** smoke/’ i,e. t 
the Deity presiding over smoke. A\k\ carried on by 
that Deity they reach, the Deity of Night; from Night 
to the Deity of the dark half of the month and from 
the dark half of month they pass over to the Deity 
presiding over the six months, during which the 
Sun vises southward. The plural number in “ Mastin'* 
is due to the fact of the Deities of these six months 
always moving together. These sacrificers do nob 
reach the Deity presiding over the year. Was Lhere 
any possibility of such reaching the year, that it 
is separately denied. Yes; Lhe Northern and Southern 
declensions of the Sun are both parts of one and the 
same year; and it 1ms been described that those that 
pass by the path of Light pass on to the year from 
the six months of the Northern declension ; and hence, 
having heard of the sacrifice!’ reaching the six months 
of the Southern solar declension, people niay be led to 
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infer from analogy that he too will pass on to the year ► ^ 

for this reason, such passing on is expressly denied ; 

41 These do nob reach the year.’* 

qr ?F5ii jfompwr # wftr n » )) 

From the months they go to the Region of the 
Fathers, from the Region of the Fathers to A f lmu, 
from A'kiha to the Moon, That is Soma , the king. 

That is the food of the Gods, This the Gods eat, (4), 

Com. — From the months they go to the Region of 
the Fathers, from there to A'kasa, from A / kdsa to the 
Moon. Now what is it that is got at by these ? It i 8 
the Moon that is seen in the sky, Soma, the king of the \ 

Biahmuuas, That is the food of the Gods ; and this ? i 

Soma , the food of the Gods, the Gods eat. Thus then Ijh 

the sacrifices, having reached the Moon by the path of 
smoke, come to be eaten by the Gods. “ But, in that ! 
case the performance of sacrifices and works of public j 

utility would be resulting in trouble, if in Ithe end, ! 

such people were to be eaten by the Gods,” This does 
not affect the case. By l( Food n is 011I3 7 meant an J 
accessory, an appurtenance; and they are not literally ' * 
swallowed up by the Gods; the fact is that they 1 ; 
become the appurtenances of the Gods, in the shape of Vt - 
women, cattle and the like, We have often seen the t 
word “ Anna ” used in the sense of “ Appurtenance ” \A 
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*6.1/., ,f l ? ov the king, the women are food, cattle are food, 
the Vaisyas are food &c., &C,” Nor can it be denied 
that the enjoyed, the women &c., do not themselves 
experience any pleasure. Therefore even though the 
sacrificera are the objects enjoyed by the Gods, yet 
they themselves enjoy pleasure, in the company of the 
'Gods. And an aqueous body for them, capable of 
.sensing pleasures, is prepared in the )una^ Regions ; 
as has been declared above, that “ The water called 
faith, when poured into the fire of Heaven, becomes 
Soma, the king.” This water, followed by the other 
‘elements, having reached the Reavenlj* Region, becomes 
the Moon, and thence becomes the origin of the bodies 
for those that have performed sacrifices, &c. When 
the last libation ot the body is poured into the fire, 
.and the body is burnt down, the water issuing from it 
goes up with the smoke, and there having encompassed 
the sacrifice^ and then reaching the lunar Region, 
they become the origin of the exterior body, jusb 4 like 
grass, clay, &c. And it is in these aqueous bodips that 
they experience the pleasures resulting from their 
sacrifices, Ac. 

wmqiRMR qigvTRf '<jr *ri% w hrfsw 
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Having dwelt there till the falling off, they return 
again by the same path as they came, to A'liam ; from 
A'hasa to Air; and having become the Air, they be- 
come smoke ; and having become smoke, they become 
mist. ' (oj, 

Com , — The time that is taken in the consuming of 
all the actions that are bearing fruit, is called the time 
of « falling off" and till such time, having dwelt in the 
lunar orb, they .return by the path mentioned below. 
The mention of “again” indicates that there have been 
various goings to and returns from the lunar orb. 
Therefore, having laid by many sacrifices, &c., one goes 
to the Umar orb ; and when that action has been con- 
sumed in fruition, he returns from there, not being 
able to stay there even a moment longer ; because of 
the consumption of the action til at caused the stay ; 
just as the lamp goes out when the oil is all consumed, 
“ But then, it it after the actions that led him to the* 
lunar orb have all been completely consumed, that 
there is the downfall, or is it, while a portion of the 
action is still remaining ? ” What do yon mean by tin* 
question? “If there is a complete destruction of alt 
actions, then there is Liberation in the lunar ovh* y 
All right; let there be Liberation there, wliat then? 
“ Well, then, it is not possible for him to come back to 
the world and have fresh bodies and experiences ; anct 
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there would be a contradiction of such Smritis as lay 
clown the next body to be caused by the remnants of 
past deeds.” But, apart from the Sacrifice &c., there 
are many actions in the world of men, which lead to 
the’ taking of bodies and experiences ; and these are not 
fructified in the lunar orb ; and hence, these are not 
consumed; those that are consumed are only such 
•actions as have led the person on to the lunar orb; and 
hence there is no contradiction* The <( remnant ” 
mentioned in SmrUis ton refers to notions of all sorts ; 
and as such there is no contradiction on this score 
•either. Hence, the assertion that there would be 
liberation then does not touch our position ; because, 
it is possible for a single animal body -to be caused by 
several actions, bringing about the experiences of 
various species of animality; nor is it possible for all 
actions to be consumed in the course of a single life ; 
such actions as the killing of a Brihmana and the like 
being mentioned as bringing about results during 
■several lives. Those that have reached the inanimate 
stage, and are completely n on-intelligent, can have no 
actions that would lead them further up; and (if there 
were no remnants of action) no birth could be possible 
for the foetus, which would fall away as soon ns it was 
•conceived. Therefore, it must be admitted that in 
a Bi’ngle life, all actions cannot bear fruit" (and be 
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consumed). Some people hold that, as a rule, ibis only' ! 

when, at death, the substratum of all actions has beeiv * 
destroyed, they bring about another birth. But I 

in that case, it coulcl not be possible for some actions* J 

to be lying inoperative, while others would bring 
about the birth. If it be explained on the ground of 
Death being a manifester of all actions (which would* 
lead to the next birth),— just like the lamp which- 
manifests only those objects that are within its range* 
then the next birth would be regulated by only such 
actions as have been manifested at the last death ; 
this is nob correct ; because, it has been declared (in the* 
‘•Honey Section”) that tire whole becomes identified 
with the whole; because when the whole is identified ■ 
with the whole, inasmuch as it is controlled by the 
limits of time, space, &c. t it is not possible either for 
the whole to be completely destroyed, or for the parts 
to be manifested as the whole. The same would be the 
case with actions and’fcheiv substrata. Just as the contra- 
dictory and multifarious tendency of the pve-experi- 
©need lives of Man, Peacock, Ape, &c., is not destroyed 
by that action alone which leads to the birth of the 
Ape ; in the same manner, it is only proper that 
such Actions as are productive of other births should 
not be destroyed. If all pre-natal experiences were 1 
destroyed by that Action which leads to the birth of 
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the Ape, then it would not be possible for the Ape, 
just as it is born to hang to its mother’s breast, 
while the mother is jumping from tree to tree; be- 
cause, such capability has never been learnt in its 
present life. Nor can it be positively asserted that 
in its immediately preceding birth, it was an Ape; 
because of the Srull: “ Knowledge and Action follow 
him, as also intuition.” Therefore, like tendencies, all 
actions too can never be completely destroyed ; and as 
Such, a remnant of actions becomes possible. And 
since this is so, it is just possible that births may be 
brought about by the remnants of consumed actions ; 
and there is no contradiction in this. Now what 
is that path by whioh they turn ? “ As they came ” — 
i,e,y the same path by which they came. u The path 
of coming ‘has been said to be— from the months to 
the Eegion of the Fathers, thence to /J/Ztdsa, thence 
to the Moon ; while the return is nob in this way,— 
the return being described as from A'Msa to Air, and 
so forth ; hence, how is it that the Sruti saj T s ‘ as they 
came/ * This does not touch the case ; because the 
reaching of A'k&sa and Earth is exactly the same in 
both cases. Nor is there any such restriction in the 
text, as that 11 they return invariably and precisely 
by the same way the only necessary part being the 
repeated goings and returns. Therefore “ as they 
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came” is only meant to point out, in general, the way 4 
of return. Therefore, the meaning is that they reach 
the elemental A'kfaa, The water that brought about * 
the aqueous body in the lunar orb, became disintegrated 
on the destruction of such actions as were the source 
of the experiences therein. Just as a lump of butter 
is dissolved, on contact with fire, so the water became 
dissolved, and in its subtle state continued to exist as 
A'ix&sa in sky. And from the sky, it became Air; 
that is, residing in the Air, they became identified with 
Air, and are wafted hither and thither; aud ono whose 
actions have faded off, becomes Air, together with the 
water. Having become Air, he becomes smoke, again j 
together with the water ; and having become smoke, { 
he becomes wmf~i.fi., a form which only looks like 
being filled with water. 1 

sw w ftfr unto btr -mi smft % fg mf|q- 
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Having become mist,, he becomes the cloud ; having : 

become the cioud, he rains. Then they are born as 
rice and barley, herbs and trees, sesamum and beans. 
Henceforth, the exit becomes extremely difficult ; for, 
whoever eats the food, and who sows the seed, he 
becomes like unto him. ^ ■** fl 
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Com . — Having become the mist, lie comes to be 
-cloud, capable of be-sprinkling ; and having become 
the cloud, he rains clown upon high regions; i.e n one 
who has a residue of actions falls clown in the shape of 
■a shower of rain. And they are born as com, &c. The 
plural number in "they” is due to the fact of the 
multiplicity of those of consumed actions ; while in the 
case of the cloud, these, being one only, were spoken 
of in the singular. And inasmuch as those that fall 
down as min happen to be located in thousands of such 
places as, a mountain side, ui) navi gable rivers, oceans, 
forests and deserts, —an exit therefrom becomes extreme- 
ly difficult, ‘ Because, being carried by water-currents 
from mountains, they reach rivers, and thence the sea, 
where they are swallowed up by alligators, &c. These 
again are swallowed by others ; and then together 
with the alligator, they become dissolved in the sea, 
and together with the sea-water/ are again drawn \ip by 
the clouds, to fall down as rain upon deserts or inac- 
cessible stony grounds ; and while there, they are 
drunk up by serpents and deer, and eaten up by other 
animals ; these again are swallowed by others ; and so on 
they would go on, in an endless round. At times, they 
may be born, among inanimate objects, not capable, of 
being eaten ; then, they dry up then and there. Even 
& they are born among such inanimate objects that may 
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be eaten ; their connection with a procreating agent 
becomes extremely difficult, on account of the number 
of inanimate things being so large. For these reasons, 
exit from this state becomes extremely difficult. Or, the 
meaning may be that exit (or escape) from this condi- 
tion is much wore difficult than the state of the corn &c, ; 
—in this case a second ta will have to be supplied, — the 
construction in this case being — exit from the condi- 
tion of the corn, &c., is extremely difficult j still more 
difficult is the exit from the connection with procreating 
agents. Because, if these happen to be eaten by celi- 
bate persons or children, or by impotent and old men, 
they are destroyed in the middle (without chance of 
birth) ; because, the eaters of food are many and diverse- 
If by chance, they happen to be eaten by procreating 
persons, then, having become identified with these 
procreating agents, their actions take shape and obtain 
an existence. How ? Whenever a procreating agent, 
who eats the food connected with the latent individual- 
ity, and sows seed in the womb, at the proper time,™ 
he becomes like unto him ; Le., the latent individuality 
lying in the mother’s womb, in the shape of the father 1 * 
seed, becomes very much similar to him in shape; 
since the seed is impressed with the shape of the pro- 
creating agent; because of another text, which declares: 
the virility proceeding from all the limbs therefore* 
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the seed is of the same form as tlie procreating agent. 
Hence, it is, that from man is born a man ; from a cow, 
a cow, and no other animal. Hence, it is true that 
4 he becomes like unto him.’ Those other individual- 
ities that, without getting to the lunar orb, at once 
reach the condition of the coni, &c., through their 
execrable sinful deeds, and then subsequently again 
reach the human state, — for these persons exit is not 
so very difficult; because, they have been bom as the 
corn, by way of punishment for their sinful deeds ; and 
so, they remain in that state, till the results of the evil 
deeds are over ; when, their body of corn falling off, they 
take to other bodies like that of the caterpillar, &:c., 
in accordance with tlieir deeds; with them, in this state, 
consciousness is present, as declared in the text : u He 
conscious, he passes over as a conscious being.” Though, 
as a matter of fact, they assume another body, after 
having gathered within themselves all their organs, yet 
they are found to take to other bodies, endowed with 
full consciousness due to the dream-like impressions left 
by those actions which impelled him to the particular 
new body ; hence, the passing over by the paths of Light 
and smoke is accompanied by a dreamy consciousness ; 
because, such passing is due to actions that have taken 
shape. Such however is not the case with those incli- 
ff virtualities that aie born as corn &o., in their descent ; 
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these have no consciousness of their connection with the 
procreating agents; nor is it possible f° r conscious 
beings to live in the corn, when they al ‘ e being cut, 
thumped and grinded, Objection : tf ^bat case, even 
for those that descend from the lunar orb, the taking 
to a new body being exact!} 7 similar to the above case, 
it is only proper that these two should be all along 
equipped with consciousness, like the caterpillar. And 
in that case, for the performers of sacrifices and works 
of public utility, there is a terrible experience of hell, 
beginning from their descent from the lunar orb down 
to their birth, again as Jii'ahnnna, &c. And in that ease* 
the injunction of such sacrifices &c. r would be only for 
the sake of trouble, whereby the Veda would lose 
its authority, actions enjoined therein leading to 
such terrific results ” Ilephf: It is not so j them iB a 
difference between the two cases (of ascent and 
descent)— just as in the case of climbing a tree and 
falling from it. For one who is moving along from 
one body to the other, the actions have already taken 
shape in these bodies, and as such, it is blit proper that 
these should be endowed with such consciousness as 
is brought about by the actions * just as one who is 
climbing up a tree to pluck a fruit is fully equipped 
with consciousness. In the same manner, conscious- 
ness would be present in the case’ of those who are 
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passing on upwards, by the path of Light ; a3 also for 
those that are ascending to tlie Moon by the path of 
smoke. But, such could nob be the case with those 
that are descending from the Moon, — just as there is no 
consciousness in one who is falling down from the top 
of the tree. Just as we find a total absence , of cons- 
ciousness in such persons as have been struck down 
by a mace or such other instrument, and having all 
their organs of sensation benumbed by the pain 
caused by the stroke, are being carried along from one 
place to another ; so, also in the case of those that are 
descending from the Moon clown into other bodies, who 
have their organs benumbed on account of their 
aqueous bodies having been destroyed by the exhaus- 
tion of their actions in the experience of the pleasures 
of heaven. Thercfoie, the fact is that these persons, 
being as if rendered conscious by the water which 
served as the seed of the body which they have not 
yet renounced, descend by the way of A'kas/t, &c., and 
become attached to such inanimate bodies as are or- 
dained by their deeds, being all the time unconscious, 
on account of having all their organs benumbed. Thus 
too, he continues unconscious all through the processes 
of cutting, thrashing, grinding, cooking, eating, diges- 
ting, modifying into the seed, and its sowing ; because, 
during all this time, the action bringing about the next 
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body has nofc yet taken shape. Through all these stales, $ 
die continues to exist in connection with the water that 
found his lunar body ; and hence, the absence of con- \ 
eciousness in him is no contradiction, as it ib in the 
caterpillar (which is already endowed with an animate 
bod} 7 ). In the interim, his unconsciousness is like 
.that in the comatose state \ and as such is not open to f 

•any discrepancy. Nor is it possible to infer that ■, 

Vedic rites, being accompanied by animal slaughter, \ 
♦bring about double results (pleasures of heaven and ! l 
, pains of hell) ; because, such slaughter is authorised by 
the scriptures : “ not killing animals apart from sacred ] 
^places y And the slaughter that is authorised by the J 

scriptures can never be held to lead to evil con se- 
quences. Even if sucli were accepted, the mantras % 

accompanying it could easily remove the taints of sin, ^ 

like the removal of poison by mantras ; and as such, 
♦there would be no efficiency left in any agency of evil, 
that may have cropped . up, as the cause of. future j 
troubles, during the performance of Vedic rites ; just 
as there, is all potency in the poison removed by a due ; 
recitation of mantras. 
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Those whose conduct) here has been good, will 
quickly attain 1 some good birth — the birth of a Brfih- 
mcmt } the birth of a Kshairij/a or the birth of a Vaistja. 
And those whose conduct has been bad, will quickly 
attain some evil birth — the birth of a dog, the birth 
•of a hog, or the birth of a Gkanddla. (7). 

Com . — Now among the persons concerned, those 
whose conduct in this world has been good — i.e.> 
those whose actions have been virtuous, accumulating 
good residue — this qualification indicating such 
persons as have been free from cruelty, untruth, deceit 
and the like ; — these persons, through the remnant of 
the residue of actions enjoyed in the lunar regions, 
quickly attain to some good birth, free from cruelty &c, 
‘—the birth of a BrdAmam, Kshfdrit/a, or a Vais if a, 
in accordance with their deeds, On the other hand, 
those, whose conduct has beeu bad, and the residue 
of whose actions has been evil, — such persons quickly 
attain some evil birth, a birth which is devoid of all 
tinge of virtue, and is disgusting — fell© .birth of a dog, of 
a hog or of a Chan d ala, in accordance with their deeds. 
Those twice-born ones, whose conduct has been good, 
who have always lain in the path of their duty, per- 
forming sacrifices &c, such persons frequently go and 
return by the path' of smoke &c., like a pulley. If 
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however they attain knowledge, then they pass ,a way 
by the path of Light &c. 

qqrc ^cf^err ti r\ cTFfrnrr% 
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On none of these two ways are those small creatures 
continually revolving; they die and are born, This is the 
third place. Thus it is, that that world is never filled. 
Hence, one should have a feeling of disgust. To this 
end there is this verse. (8), 

Com . — When they do nob pursue knowledge, nor 
perform sacrifices, &c., they do not proceed by 
any of these two paths of Light and smoke. These 
become the small creatures — flies and mosquitoes &o . — 
that are continually revolving. Hence having fallen 
from both the paths, they go on being born and dying 
endless number of times. And in imitation of their 
series of deaths and births, it is said .‘die and be bom * 
—this injunction being assumed to be addressed by the 
God to such people. if or such people, all time is past 
in births and deaths and not in any sacrifices or in 
enjoyment of the results of; these. This is the third 
state, that of the small creatures,— .third in comparison 
with the two paths. Because;, those that proceed by 
the southern path return again; and because, those that 
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are not entitled to either knowledge or action, do not 
even go there, therefore that world is not filled. The 
fifth question has already been answered by the expla- 
nation of the science of the five Fires. The first ques- 
tion— that ‘with regard to the point of divergence of the 
southern and northern paths — has been answered by 
the assertion that the throwing into fire being common 
to both classes of men, the difference is lhar> (1) one 
class proceeds by the path of Light, whereas the other 
class having proceeded by the path of smoke to the 
six months of the sun’s southern declension, returns 
again ; and (2) one class passes on, from the months 
to the year, while the other proceeds from the months 
to the liegion of the Fathers, The return too, from 
the lunar orb, by way of has been explained, 

as being in the case of those whose residuum of actions 
has been consumed. The non-filling of that world has 
been directly explained by the text itself : “ Hence is 
that world not filled/’ And because, the ways of the 
world are so full of troubles, therefore one should culti- 
vate feelings of disgust towards it. And because, small 
creatures, having all their time taken up by experi- 
ences of the pains of birth and death, are thrown into 
an illimitable terrific darkness, as if in an unfathomable 
and unnavigable ocean, hopeless of crossing it over,-- 
therefore one should cultivate a feeling of disgust 
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towards such worldly processes’: — i.e., lie should pray 
that he may not fall into tins terrible ocean of the 
metempsychosis. To this ©fleet, there is a verse, in 
praise ot* the philosophy of the five Fires, 

m\ far JjXtereqflWSFJwn 

qctl% RRK; II ^ || 

A man who steals gold, who drinks wine, who 
dishonours the Teacher’s bed, and who kills the Brdk- 
MntW — these lour do talk and also tha tilth, one 
who associates with these, (9), 

Gom . — (I) One who steals gold from a finahinana, 
(2) the Jh'dhmauff, who drinks wine, (3) who dishonours 
tl\e Teachers wife, and (-!•) who kills a Br&hnuina , — 
these four fall ; as also 'the fifth, one who associates 
with these. 

m ? *r <^rrc*r n 

r%^ >tct: mfa q q sr ; \\\ o || 

()ne who knows the live Fires, lie is not touched 
by sin, even though he associates with them. He 
becomes pure and clean and reaches blessed worlds* 
one who knows this, — yea one who knows this, (10J» 
f W. "Now, one who knows the five Pices as ex- 
plained above, — even though he be associating with 
them, he is not touched by sin; lie continues pure ; and 
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by tli© science of the five Fires, be is also made cleai 
and because he is clean, he reaches blessed worlds- 
ie n worlds like those of Prajdpati and the like, — on 
who knows this, Le, the philosophy of the five Fire 
as expounded by questions and answers. The repetitio 
is meant to denote the end of the treatment of tli 
-questions. 

Thus ends the Tenth K/utnda of Adhtf&t/a V . 

ADHYA'YA V. , 

KHANDA XL 

— o — 

nrflsrcn® aftqipw: wrai: *ns§l* 

3R: .tsr nearer n?ri 

4rr%qr: *ftoi \w : £r *r a?fc*?r Pfe ndft || \ 

Prarhiittimla the son of Upamanj/Ui fialijaifatjm th 
sou of Pnlntha, Indradt/umna the grandson of Bhaltav, 
Jana the son of Had \nrdksha f and Budila the son o 
Asmiaraiva — these great house-holders and greu 
theologians, having come together, held a discussion 
as to f who is the Self 5 , k what is Brahman*. (!) 

Coin * — Those that proceed by the southern path 
have been said to, become food ; and it has been saic 
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towards such worldly processes': — i.e., he should pray 
that he may not fall into this terrible ocean of the 
metempsychosis. To this effect, there is a verse, in 
praise of the philosophy of the five Fires. 

%°q*q *rci % 

^mv. qsrfWFssRw^fa tl ^ II 

A man who steals gold, who drinks wine, who 
dishonours the Teacher’s bed, and who kills the Brak - 
tnttitft * — these four do fall, and also the filth, one 
who associates with these. (0). 

Qom.— (1) One who steals gold from a ttrdlunana, 
(2) fche Jtr&hmana who drinks wine, (3) who dishonours 
the Teachers wife, and ft) who kills a Bmhaicuu t, — 
these four fall ; as also ’the fifth, one who associates 
with these. 1 r 

I q qciRq qsnjfr% q 

q^T: qaq^FW q q ^ \\ 

One who knows the five Fires, he is not touched 

hy sin, even though he associates with them. He 
becomes pure and clean and reaches blessed worlds* 
one who knows this , — yea oae who knows this. (10J. 

CW.— Now, one who knows the five Fires as ex- 
plained above, — even though he be associating with 
them, he is not touched by siu$ he continues pure ; and 
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by the science of the five Fires, lie is also made clean; 
and because he is clean, he reaches blessed worlds — * 
ie, y worlds like those of Pwj&pati and the like, — one 
who knows this, Le. the philosophy of the live Fives t 
as expounded by questions and answers. The repetition 
is meant to denote the end of the treatment of the 
-questions. 

— o 

Thus ends the Tenth Klutndti of Aflhtf&yn V". 

ADHYA'YA V. , 


J 


KHANDA XI. 


1 


^ - 



— o — 

qi^qsw qr^ftfasrf^r 'm^-qqr 

M nsrai^r msj- 
.#fqqr: to Tftar xfll ^rf ; €i q f% q^i% not 

VfdehtiittfUa the son of Upamunyti > Saliia.ijaijnti the 
sou of Pulitxha, hid rndj/umm the grandson of Bhciltavi, 
Jtiiui the sou of tfnrfoir&ksha, and Buciilu the son of 
Abvatamii'a — these great house-holders and great 
theologians, having come together, held a discussion, 
.as to * who is the Self % * what is Brahman (1). 

Com . — Those that proceed by the southern path, 
have been said to. become food ; and it has been said 
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,at the Gods eat them ; and it has also been said that 
r them there is a troublesome course of births and* 
‘births among the smaller animals. And with a view 
the removal of both these discrepancies, and for the- 
Ifilment of an identification with Vaisvanara, the- 
ter, the next section is commenced; as is indicated 
7 such passages as 44 thou eatest food, and seest the- 
nar ones &c” The story is meant to facilitate the- 
unprehension of the subject, as also for the purpose 
showing the line of transmission of the philo- 
phy. PracMnasala , — by name — the son of Upa- 
>i anyu , Satyayagna — by name — the son of Pidu- 
a, Indradyumna — by name — the son of BhallctrL 
vna — by name — the son of SarJcarahsha, Btulila — by 
ame — the son of A&udia.vawa,~-&\\ these five *'\ great 
Duse-holders 5 ’ — possessed of large houses — 44 great 
eologians 55 — having the occupation of teaching the- 
eda — 44 having come together 5 ' somewhere ' 44 held 
scussion 55 , as to 44 who is our Self, and what is Brah- 
im. v The words 44 Self 5 ’ and 44 Brahman ” qualify one 
other, — the word 44 Brahman” precluding the bodily 
df, and the word 41 Self ” precludes the worshipabilitv 
such Brahman as is characterised by the Sun and the- 
se. Thus it conies to be established that Self is identi- 
fy the same as Brahman, and Brahman is the Self, — 
he Universal Self, the Vaisvanara , Brahman, that is ^ 
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Brahman”; because of such passages as “Your head 
■will fall off, and you shall be blind &c., &c. ” 

% f % WF^rs*RT#T: ^strfr- 

TWRITR 

T 5 : II ^ II 

They at last solved the difficulty : 4 Sirs, Uddalaka , 
the son of Aruna knows, at present, the Yaisvanara 
Self; let us go to him.* They went over to him. (2)* 

Com. — Discussing over the point, they at last solved 
the difficulty by finding a teacher. Uddalaka by 
name, — 0 revered sirs, — the son of Aruna , at present, 
knows fully well, this Yaisvanara > Self, \ that which we 
want to know. Let us go over to him. Having thus 
•decided, they went over to the aforesaid, son of Aruna.. 

*r ? sq^qi w* sjsrpct 

qr#«rr q nftrqc^T 

II \ II 

He thought : 4 These great house-holders and great 
theologians will question me ; and I cannot tell them 
all ; therefore I shall speak to them of another ’ (3). 

Com. — Just as he saw them, he knew the purpose 
for which they had come ; and so thought : 'These 
.great house-holders and great theologians are going to 
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that the G-ods eat them ; and it has also been said that 
for them there is a troublesome course of births and- 
rebirths among the smaller animals. And with a view 
to the removal of both these discrepancies, and for the 
fulfilment of an identification with Vaisvanara, the- 
eater, the next section is commenced ; as is indicated 
by such passages as “ thou eatest food, and seest the- 
dear ones &c..” The story is meant to facilitate the- 
comprehension of the subject, as also for the purpose 
of showing the line of transmission of the philo- 
sophy. Prachtnasala, — by name — the son of l/pa- 
manyu , Satyai/ac/na — by name — the son of Pulu- 
sha , pjulradyinnna — by name — the son of BhallavL 
Jana — by name — the son of Sarltaraksha , Buclila — by 
name — the son of A an: cl tarai ua .—all these five “great 
house-holders ” — possessed of large houses — “ great 
theologians ” — having the occupation of teaching the- 
Veda — “having come together" somewhere “ held 
discussion”, as to “who is our Self, and what is Brah - 
man. v The words “ Self” and “ Brahman ” qualify one 
another, — the word “ Brahman ” precluding the bodily 
Self, and the word “ Self ” precludes the worshipability 
of such Brahman as is characterised by the Sun and the 
like. Thus it comes to be established that Self is identi- 
cally the same as Brahman, and Brahman is the Self, — 

6 the Universal Self, the Vaisvanara, Brahman , that is 
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Brahman” ; because of such passages as 4i Your head 
will fall oft', and you shall be blind &c., &c. ” 

% 5 'I wRT'rswsf&r: m€\- 

:? g: imi 

They at. last solved the difficulty : 4 Sirs, Uddalaka, 
the son of Aruna knows, at present, the Vaisvanara 
Self; let us go to him. 5 They went over to him. (2)- 

Oom . — Discussing over the point, they at last solvecj 
the difficulty by finding a teacher. Uddalalca by 
name,— 0 revered sirs, — the son of Aruna. , at present, 
knows fully well, this Vaisvanara Self, that which we 
want to know. Let us go over to him. Having thus 
♦decided, they went over to the aforesaid, son of Aruna.. 

h ? RWri nsr^TPcT ffrrw tprT2w%- 

H HTcfqRPT 

II ^ II 

He thought : ‘ These great house-holders and great- 
theologians will question me ; and I cannot tell them 
all ; therefore I shall speak to them of another ’ (3). 

Com. — -Just as he saw them, he knew the purpose 
for which they had come ; and so thought :* ‘These 
-.great house-holders and great theologians are going to 
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question me with regard to the T ciisvanctra Self; and I 
cannot make np. my mind to tell them all about it f; 
therefore, I shall speak to them of another teacher. • 

JBTRCTHlfa II 8 || 

He said to them : ‘ Sirs, at present AsvwpaU Kdikeycc 
knows the Yaiu\dnara Self; let us go to hint.’ They 
went over to him. (4). 

Coni . — Having thought thus, he said to them : Sir,. 
A^ixqiatir - by name — the son of Iiehaya — knows well the 
Ydisvanctm Self &c., &c-, &c., as before. 

%>% % ^RqiWf H 5 JflcT: H- 

f^TflR 3RR H R *T *mi- HTHR 

=R3T t WRTSf- 

i#T «TRR[%^r RIRjRTRiRrT 3[T- 

*RTRT SRRg HJRFcT fl% || <\ || 

% terror twsrti <1r ^TRiHwi l^r- 
JR^HUfR^riR cw^f Rf j|Ctr% II t II 

cfFtlRR qral: qr%qTHRFfrT% % ^ RTOTm: t£?T- 
% qfcRsfiTJR cn^TRqqmfl3RR II vs || 

When they had arrived, lie made proper respects- to* 
be paid to each of them separately. The next morning. 
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having risen, the king said to them : 4 In m 3 ’ Kingdom, 
there is no thief, no miser, no drunkard, no man with- 
out the sacrificial fire, no ignorant person, no adulterer, 
— whence then an adulteress ? I am going to perform 
a sacrifice, sirs; and as much wealth as I give to each 
priest, I shall also give you, sirs ; please stay? (5) 

They said : ‘The purpose for which a man comes 
that he ought to give out. At present you know the 
Vaisvamra Self*; tell us that. ’ ( 6 ). 

He said : * To-morrow will I give you an answer? 
Early in the morning, they approached him, taking 
fuel in their hands; and without having performed the 
initiatory rites, he said to them. • (7). 

Com. — When they had arrived, the king had proper 
respects paid to each of them ,, 1 by his priests and 
servants. The next day, rising in the morning, the 
king approached them with reverence, and asked them 
to accept riches from him. Having been refused by 
them, he thought that they 'Considered him to be too 
sinful to receive gifts from; ><and hence with a view to 
show his right conduct, he said tp them : Tn my kingdom , 
there is no thief, no miser— : #mong those who can afford 
to give — , no drunkard— among Brahmamas — , none 
without a sacrificial fire — having a hundred cows, no 
ignorant person — in accordance with his, own class — . 
no adulterer, — whence then is an adulteress possible? 
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Then, being told them that they did want riches, he 
considered that they thought what he had offered to be 
too little ; and hence he said to them : ‘ I am going to 
perform a sacrifice for some days • and I have set aside 
plenty of wealth for that purpose ; out of this, whatever 
wealth I will give to each priest, that will 1 give to each 
of you also ; so please stay and watch my sacrifice.’ 
Having been addressed thus, by the king, they said : 
u With whatever purpose a man goes to another person, 
that he should declare to him — saying that I come 
to you for such and such a purpose ; such is the rule 
observed by all good people ; we have come, seeking 
after a knowledge of the Vaisvaactra self. And at 
present, you know this Vaisvdnara Self ; therefore tell 
that to us”. Then he said to them : ‘To-morrow 1 will 
give you an answer/ They, knowing the king’s inten- 
tion, approached him, early the next morning, with 
fuel in their hands, Inasmuch as such great house- 
holders and great theologians, giving up the pride of 
being ThuAwoia-house-holders, and taking bundles of 
fuel in their hands, approached with respect the King, 
one lower in caste, for the purpose of learning, — all 
other people, desiring learning, should behave in this 
manner. The king too imparted to them the learning, 
without performing the initiatory rites, — and as he im- 
parted the knowledge to capable persons in this way, 
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so should others also impart knowledge 1 ; — such is the 
meaning’ of the 3tory. “ He said to them the Ynisvci- 
ii' ora Self, explained below. 

Thus ends the Eleventh Khanda of Adhijaya V. 

ADHYA'VA V. 
khandaxii. 

^ RmRRgqrw sfa vrqqr 
trqi% t grfcrr q RqjRRgqrw frwr- 

Tiq fci wfo II \ II 

* ‘Aupamanjjccva, whom do you meditate upon as the 
-Self ? ’ ‘ The Heaven, 0 revered king ! 5 This sell' 
that yon meditate upon is the Vaisrdnara Self, the 
htuninous ; therefore in your family is seen the Suht- 
libation, as also the Pmsttia and H'sate-libations.Yl)* 
Com , — It is explained vvhat the king asked. i( 0 Aupa- 
m<uiyava t what is that V mvdnara Self which you 
meditate upon ?” “But is it not against all rules that 
the Teacher should question the pupil.” This is no 
‘ discrepancy ; because we also find such a rule as that 
/ tell me what you already know, and I will teacli you 
beyond that” ; and elsewhere too we come across such 
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questions, meant to arouse the latent intuitions of a 
dull pupil,— as in the case of Ajdta&airn : " Where did 
it exist then, and whereto did it go?” “ I meditate upon 
Heaven as the V aisfdnara Self, 0 revered king” — so said 
Anjmnanyav&' “This is the Luminous ” — i.e that whose 
light or brightness is good, — this is the Vaisvanara Self 
known as the “ Luminous and this is only a part of 
the Self — this on whom you meditate \ — and hence in 
meditating upon this, you meditate on a part ; therefore 
since you meditate upon the Luminous (Suicjas) Vats- 
v&nartt Self, in your family is seen the “ jSu ha-libation v 
of Soma poured out at sacrifices, as also the f 'l*t'asutci y - 
tlie excellently poured Libation and the " A'sttia' the 
libation to the AHum/anas. That is to say, the members 
of your family are excellent sacrificers. 

fSpT 515RW 

wk <^sraicm?r m 

*4 % sflSS»lfa*r |1 x II 

i You eat food and see what is pleasing, He 
eats food and sees wlmL is pleasing and in his 
family is Brahmie glory — one who thus meditates upon 
the Vaisvanara Self. But this is only the head of the 
vSelf ; and your head would surely have fallen off, if you 
had nob come to me. I 
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Com , — u If on eat food v with a good appetile, and see 
n hat is pleasing, and desirable — -sons and grandsons 
&c., &o. Others too eat food and see what is pleasing 
and in their family are seen the “ Sul a, Prasula and 
A'stiia** &c M — the marts of sacrifice, u Bra fame ylw'if ' — * 
— —those who meditate upon the aforesaid, Vaisia- 
unra .Self. However, this is the only head of 1 7mm- 
nara t and not the complete Vaiscdmtra, Therefore, in- 
asmuch as you meditate upon his head alone, as the 
complete Tmsrdjuim, your head would surely have 
fallen off — since you accept wlmt is contrary to truth — * 
if you lmd not come to me. Therefore you did well 
in coming to me, 

o 

Thus ends the Twelfth Khcmhi of Adkyfaja V. 

ADHYA'YA V. 

— o — 

KHANDA XIII. 

- — o — 

irerq qt<# ur^qqqq ^ wnmnraqr- 

so \Sj 

m ^qffoqqq ?fqr%r q fq^q 

q^wr q cqjTWRgqiw awraq q? fq^^q ??qq 

It \ Hi 
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Then lie said to 8altjatja<jna Paidushi : k 0 Pt'<Ukitia~ 
!MIU a i what is that on which you meditate as the Self? 1 
He replied : ‘The Sun, O revered king/ ‘This is the Visvct- 
ntprt Vaisnhiaru Self, on whom you meditate as the 
Self; therefore in your family are seen many and 
various articles. (1). 

Com , — Then he said to Sidj/utjatjmi ; <0 PraclunaijOffya, 
on what do you meditate as Self, 1 He replied : “ On the 
Sun, 0 revered king !” The Sun is said bo be Vis van! pa 
• because of its having many colours, and as such being 
many-coloured or fk 'Multiform ”, — or because the 
Sun has all forms within itself ; or since all forms 
■belong to the Sun, therefore it is Visvanqui” and from 
meditation thereon follows the possession of many 
and various articles of comfort, here and elsewhere, 

q?qi% ^ qcwqqRPR %grc*- 

q?nr mss 

|| ^ 11 

Heady is the car with mules, female slaves and 
jewels ; you eat food and see what is pleasing. On© 
who thus meditates upon this as the Vai&vdaam Self 
*eats food and sees what is pleasing, and in his family 
'is found Brahmic glory. That however is only the 
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Eye of the Self. You would have been blind, if you, 
had not come to me. ("2). 

Com . — And further, for you, are ever ready the car 
with a pair of mules attached, and also female slave* 
together with jewels ; yon eat food &c. # as before. The 
Sun however is only the Eye of Vaisvamm ; and hence 
by meditating upon this as' the complete Vaisranara, 
you would have become blind — deprived of your Rye — 
if you had not come to me &c., as before. 

o 

Thus ends the Thirteenth Kltanda of Adlnjdm V. 

ADHYA’YA V. 

• — o — 

KHANDA XIV, 

aw ^ {SRitirRjqrw- 

wr traits g^ffe^r for- 

?Rr CTflOlfflg'TI# cOTfxqi gq*^ 3?RpcT g«TW?T- 

"WS^cT || \ ||’ 

Then, he said to hidradymina Bh&ltaveya : ( Vaiyu - 
t /limpadtja , on what do you meditate as the Self f * fie 
replied : * On the Air, 0 revered king ? * This is the 
Frithagvartmd Vaisvdnara Self, on which you meditate 
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as the Self. Hence come to you, offerings in various 
ways, and rows of cars follow you in various ways. (T ). 

Com . — -Then he said to Itulradyunma BhdUaveya: 
4 Vaij/dtfhrapadt/ay on what do you meditate as the Self?’ 
as before 4 ‘ PrUkru/ cart nut ” is that which has various 
courses; and as Air has many courses, upwards and 
downwards, this way and that, therefore Air is 4< Pri- 
lhn<jnartm&. ” Therefore from the meditation of the 
Prilling Vaisvihiara Self follows the result that 
to you come, from various sides, various offerings of food, 
clothing <fec. ; and aUo that various rows of cars follow 
you. 

foraTOr q?«ri% M wrer spgsHr- 

You eat food anil see what is pleasing. One who 
thus meditates upon the Vaisvdmra Self eats food and 
sees what is pleasing. That however is only the breath 
of the Self. Your breath would have departed, it you 
had not come to me. (2). 

Com. — ' l You eat food &c.,” as before. That is the 
breath ot the Self; and your breath would have de- 
parted &c., &c. 

Thus ends the Fourteenth Khandn ; of Adhyaya V. 



ADHYA'YA V. • 

— o — 

KHANDA XV. 

• — 0 — 

torrrrt £rq[%q 1 5fjre arrcirr ’Itou 4 sr- 

vD 

wfirrcgqr# ?rhr 4 gg^rsfo mm m to m || ? |i 

Then lie said fcn Jana 8arbtrdkshjia : 1 SdrVafaVslnja. 
on what do yon meditate as the Keif?* 'On AHtOsa^ O 
venerable king',’ 'That Self which you meditate upon 
is the Bahula Vaisntnara Self. Therefore you are /all 
of offspring and wealth. ( 1). 

Com , — “ Thou lie said &u M &e.” as before. "This is 
the Bahula Self. v The A 'him is said to lie “ Bahula ’* 
(PnU) t because it is all -pervading, and because in is 
meditated upon as endowed with the property of full- 
nm. You are full of offspring — sons and grandsons-— 
and wealth — gold etc 1 . 

«itW5r rlmc^R q^fcr fqq ?r§jq4r- 

*r # *r stfcjir 

I(% ^i% m II 
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You eat food and see what is pleasing. One who 
thus meditates upon the Yutsv&iuu'u (Self eats food 
and sees and what is pleasing, and in his family i-. 
found 1 i?ah me glory. That however is only the trunk 
of the Self. Your trunk would have been torn, if you 

had not come to me. (-)• 

Com . — This is the <• middle trunk” of Vnisc&iwrn. 
The root. “ dill ” ~ accumulate ; and' since the Body is 
an tied 1 /a illation of flesh, blood, bone, &c., therefore the 1 
word '• Snmlelm ” — Body. Your trunk would have 
been torn asunder, if you had not come to me. 

Thus ends the fifteenth Khanihi of Adhiidi/ci V. 

ADHYA'YA V. 

KHANDA XVt 

— o— 

^ trq *RF $ ^IcRT faR$!t 
4 fRRiRRgqRl ranw xdtaFjtoifa n \ \\ , 

Then he said to Budita A* avatar As vi ; * Vtti\f(i(jhrn 
pad}ia, on what do you meditate as the Self?* 4 On 
water, 0 revered king, 5 This is the ftaiji f 'akra'nar/t 
Self, on which you meditate as the Self* Therefor? 
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you ai'e endowed with wealth and strong body. 1 (1). 

Com . — He said to Budila &c,, &c., — as before. “This 
is the Mayi Vaisvdnam Self ” — the Self in the shape of 
wealth; because from water proceeds food, and thence 
wealth. Therefore you are wealthy and strong in body, 
— strength being due to good food. 

3Tc^vi 9^1% ^1% fa4 SRI^- 

?r ^ q- t^RTij'Trer «nsro 

frrrcr ajfferet 5qvrc*wtf sirssnPw ?i% || \ \\ 

You eat food and see wliafc is pleasing. One who 
thus meditates upon the Vaisvdnam Self, eats food and 
sees what is pleasing, and in . his family is found 
Bmhmic glory, But that is only the bladder of the 
Self. And your bladder would have burst, if you 
had nob coiue to me. (2), 

Com , — “ That is the bladder of the Self Vaisvdnam; 
and your bladder would have burst, &c., &c.” 

o 

Thus ends the Sixteenth Khanda of Adhyat/a \ r . 



ADHVA'YA V. 

— o — 

KHANDA XVII. 

3R rftcIH ^ w*flWR3 t ifw 

VTTT% KRRIcT fftT# 1 * ? RRSISSRf 
4 ^RiRRfRfW fiwiw qrarsRrsfa sRqr ^ 

S3 

II * II. 

9T^ q^% fslTOf fSri WWW 5WW$-' 
^ sr^ q q^qqiRR q^R^gqfR qifr ^raraicJR ^fh 
tfqR qil) % sq^fRcf! *JWt VfrS5nfil«T ^ |R II 

Then he said to Vdddlaht A'runi : 'Gautama, on’ 
what do you meditate as the Self; 5 He implied : * On 
the earth, 0 revered king,* He said : 'That which you 
meditate upon as the Self is the Pratishthd Vaisvdnam 
Self* Therefore you stand firm with offspring and 
cattle/ 0)* 

You eat food and Bee what is pleasing. One who 
thus meditates upon the Vaisu&nara Self eats food 1 
and sees what is pleasing, and in his family is found 
Brahmic glory. However, those are only the feet of 
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the Self. Your feet would have faded away, if you had 
not come to me. (2). 

Com. — He said to Udddlalca &c., &c., as before. “ On 
- the earth ”&c. “This is the Prcdishthd, the feet of V aisvd- 
wra” '‘Your feet would have faded away ” — become 
<lull and benumbed — if you had not come to me. 

Thus ends the Seventeenth Khanda of Adit yd ya V, 

ADHYA'YA V. 

— o — 

KHANDA XVIJJ. 

toniOTir- 

V® 

# sr II Ml 

He said to them : 4 All of you, knowing the Vais- 
vdmra Self, as if different, eat your food, But one who 
meditates upon the Vaisvanara Self as li ]\dddsa-indtva 99 
and ‘ Abhivimana/ eats food in all worlds, in all 
beings, in all selves/ (1 ). 

Com . — He said to them, endowed as they were with 
the aforesaid philosophies of Vaisvdnara: “AH of you” — 
u Khalu ” is a meaningless word, — 14 knowing the one 
d Vaisvanara Self, as if different, eat your tood^ie^ all of 
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you have ideas of the Self as limited — and the difference- 
in your ideas is just like the difference of the idea that the 
born-blind have of an elephant. One who knows t lie one 
Vaisvamro; with Heaven as His head and the Earth as 
His feet, — as “rroUlesct-matra” — this compound meaning 
(1) that which is recognised bodily, through Heaven ns 
the head and Earth as the feet; or (2) that which is re- 
cognised in the mouth &c., as being the eater; or (3) 
that which is measured by a measure extending from the 
Heaven to the Earth ; or (4) that whose extent are the 
Heavenly Itegion &c., which are declared in the Scrip- 
tures; or (5) in other theories, the Self is said to 
measure only a span , extending from the head to the 
chin ; bub this last is not what is meant here ; because 
the treatment concludes with u of this Self &c\ v As 
” AbJuoimatia” — i.e., identical with himself. " Fa asm- 
nara v — (l) Pie who leads men to the states ordained in 
accordance with their virtuous or vicious deeds; or (2) the 
Universal Man, the Ail-Seif; or (8) He who is recognised 
by all men, after being differentiated into their counter- 
selves. One who thus meditates upon this Vaisvdnara, 
eats food in all the worlds— Heaven &c.~, in all 
beings— animate and inanimate — , in all Selves— fe,, 
in the .body, the sense-organs, Mind and the Intellect ; 
since, it is by all these tli at creatures name the Self, * 
The knower of Vaisvdaara, being the All-Self eats V 

li 
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food ; and not like the ignorant person, who knows the 
physical mass alone. 

f m wnsscfRf ^f?r srfciRejfq- 

HR: sWfaw snr^l Hfofor ?&- 
5%5T ^ qfl&4 iTf^qfqr q#rs?w- 

$r*R snwmpflfa: II \ II 

Of this Vaiscdnam Self, the head is Suidjas^ the 
Eye is Visvctnlpa, breath is the Frithagvcirlmd Self, tho 
trunk is BahiUa , the bladder is Hat/i, the feet are the 
Earth, the chest is the altar, the hairs are the sacred 
grasses, the heart is the Gdrhopah/a fire, the Mind is 
the Anvd hanjapach ana fire, and the month is the 
Ahdmuviya fire. * (2). 

Com . — Why is it so ? Because of this Vaisvdmtra 
Self, the head itself is Suiojas i tho eye is Visvarilpa, the 
breath is Pnthdf/vartmd Self, the trunk is JJafotla, and 
the feet are the Eaibh. Or the meaning of those 
explanations may be that such a Vaisvctnara Self 
is to be meditated upon* Next, with a view to 
show that one, \Vho knows the Vaisvdnam, performs 
the Afjnihotra sacrifices while eating, it is added. 
Of this Vaisvdnam y the ekter, the chest m the altar 
— because of the similarity in shape; the hairs are 
the sacred grasses — because the lmirs appear as 
being strewn over the chest, just as the grass over 
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the external altar; the heart is the Garhapatt/a 
l?j rej _because the mind, as created out of the heart; 
becomes centralised ; and for the same reason, the 
mind is the AnvaJifoynpaclima Fire ; the mouth is the 
A'havamija Fire,— because the food is poured into the 
mouth, just as the libation is poured into this Are. 

Thus ends the Eighteenth Khanda of Adhij&i/a V. 

— o— 

ADHYA'YA V. 

KHANDA XIX 

crass* 

II \ II, 

Therefore, that food which may come first is an object 
of libation. And the first libation that one offers, lie 
should offer, saying 4 Svdh& to Pram 1 ; and thereby 
Pram is satisfied. (J), 

Com.— Such being the case, the food that, at the time 
of eating, may first come to a man for eating, ought 
to be offered as a libation. What is meant here is only 
the full accomplishment of the Agniholnt sacrifice, and 
nob the detailed mention ot the processes of the parts 
of the Agnihof/rUi And the first libation that the eater* 
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offers, he should offer, saying ' Svdka to Prana i.e., 
uttering this Mantra, he should throw in some food, the 
quantity of which- should be exactly the same that is 
thrown into the Fire. And by this, Prdna is satisfied. 

qrq- gcqft T^spqfr ij'qcqrf^rcj'q- 

eqrf^ fx c qr% qr^-qfl ipqqqr qta sfrarrssfc- 

cq^ftfogq^qicr frqft q^qr q^faw- 

q cRqr q^qqqqiq 11 ^ 11 

Prdna being satisfied, the eye is satisfied ; the 03^0 
being satisfied, the Sun is satisfied ; the Sun being 
satisfied. Heaven is satisfied * and Heaven being satis- 
fied, whatever is under Heaven and under the Sun, 
is satisfied; And through the satisfaction thereof, lie 
himself is satisfied, also with offspring, cattle, health, 
brightness and Brahmic glory. ( 2 ). 

Com . — Prana being satisfied, the eye is satisfied; and 
so do the Sun, the Heaven &c; and whatever is under 
— i.e ti supervised— by the Sun and Heaven, becomes 
satisfied. And all this being satisfied, he himself be- 
comes satisfied, with the food that he then eats, and also 
with offspring &c. “ Brightness n of the bod}", or of 
speech and intelligence ; “ Brahmic glory ” — glorious 
brightness resulting from a properly accomplished study 

of the Veda. .0 

Thus ends the Nineteenth Iihanda of Adhydya V . 



ADHYA'YA V. 

■ — o — 

khanda XX. 

— 0 — 

m qt Itefori ^rai «jgqi<aRiq sqFrej- 

Rfq IH II • : 

. The second libation that he offers, he should offer, 
saying 'Svaha to Yijflm? Then Yy&m is satisfied (1). 

sqR mi cJ^fcT m *£RT% 

j^qm ?P*F*3 *rf^r f^T- 

% ^S?TT«?lfafaST% qf^RT ?RqR HRqT 

m qwirqfr || \ \\ 

Ytj&na being satisfied, the ear is satisfied ; ear being 
satisfied the Moon is satisfied ; the Moon being satis- 
fied, the Quarters are satisfied ; and the Quarters being 
satisfied, whatever is under the Quarters and under 
the Moon, is satisfied. And through the satisfaction 
of this, he himself is satisfied, also with offspring 
cattle, health, brightness and Brahmic glory. (2). 

Thus ends the Twentieth Khanda of Adhy&ya V. 
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KHANDA XXI. 

— o — 

m qf qcftqi sjgqrat ^qr^TifTR 
II \ II 

The third libation that he offers, he should offer, 
saying ‘Sudlid to Apdna then Ajidna is satisfied. (1). 

arqiff ci c qi% qraprft qrfa ^qqqmr&^qat 
^qft 3*qj% giqsqf cj'qqqr q$R=q 51%^ =qirq- 
cRqpj^ 3^1% 5 Rqr qsjPqwsN 
%^r q§rq^qj% || ^ || 

Apana being satisfied, Speech is satisfied ; Speech 
being satisfied, Fire is satisfied ; Fire being satisfied, 
the Earth is satisfied ; the Barth being satisfied, what- 
ever is under the Earth and Fire is satisfied/ Through 
the satisfaction of this, he himself is satisfied, also 
with offspring, cattle, health, brightness and Brakmio 

fftojy-” (2). 

Thus ends the Twenty-first Khanda of Adhy&ya V. 



ADHYA'YA V. 


— o — 

KHANDA XXII, 

— o — 

qr =^r4r ^qrai §frq[??rqrctq *qi%r% *rerq- 

\3 v^) S3 N3VS 

^qfr in i! 

arr cpqr% *rctf qft rri% fRi% 

qspq ?Fqict qf?^ 

q^^ftfogcT^ t qr% ercqiq ^rr fqj% n<nqr 'rerft- 
vam OTrq^ltRfa || \ ir 

The fourth libation that he offers, he should offer 
saying * Sva h a to j Sam&ntt* ; and thence Samana is 
satisfied,* J (1),/ 

Samatia being satisfied, the Mind is satisfied ; 
the Mind being satisfied, Parjanya is satisfied; Parjawya 
being satisfied, Lightning is satisfied ; Lightning being 
satisfied, whatever is under Lightning and under 
Pmjanya is satisfied. And through the satisfaction 
of this he himself is satisfied, also with offspring, 
cattle, health, brightness and Brahmic glory, (2). 

o— — 

Thus ends the Twenty-second Khanda of Adhyaya V, 


■ 0 - 



ADHYA'YA V 
KHANDA XXIII 

fa in ii 

gcqfa rq-fKRft Rf% c^FRl R*pcJRfa *?R> 
gRR^r^RR^Rt gRfa qfa&R ^rg^ss^reraTfa- 
fagmer^Rfa rTRf'j gfa gRfa n^rai q$f*rc?ri^ %- 
str MnfcsSfa II ^ II 

The fifth libation that lie offers, he should offer* 
saying 1 Svdhd to Uddna and thereby Uddna is 
satisfied* (1). 

Uddna being satisfied, the skin is satisfied \ the skin 
being satisfied, the Air is satisfied \ the Air being satis- 
fied, A'h’&sa is satisfied ; A'kdm being satisfied, what*-* 
ever is under the Air and under A'hha is satisfied* 
And through the satisfaction of this, he himself is 
satisfied, also with offspring, cattle, health, bright- 
ness and Brahmio glory, (2)* 

— — o 

Thus ends the Twenty-third Khancla of Adlujat/a V. 





ADHYA'YA V. 


— -0 — 

KHANDA XXIV. 

sr q wsjfrcroNr 

in II ■ 

If without knowing this, one were to ofier the A(jni- 
liCftmy it would be -just as if a man were to remove the 
live-coals and pour the libations on dead ashes. (1), 
Com . — If some one, without knowing the aforesaid 
philosophy of I 7 aisv&nara> were to offer the well-known 
A[fiiihoira, — it would be exactly as if some one were 
to remove all the live-coals capable of libations being 
poured in, and poqr bis libations in the dead ashes 
left behind. The difference between the Agnihotm of 
one who knows the Yai8vdmra t and that of one who 
knows it hob, is just the same as between pouring 
libations in fire and that in ashes. By this deprecation 
of the ordinary 'Agnihotra, the Agnihotra of one who 
knows the Vaisvmam, is praised, 

^3 §<r II X ii 
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But lie who, knowing this, offers the A gnihotva, 
his libations fall upon all worlds, all beings and all 
selves. (2), 

Com. ^Therefore, the A qmkolm of the knowing per- 
son is of superior qualit3\ Why ? Because one, who 
knowing this, offers the Acjuiholruy the libations of 
such a person * who knows the aforesaid Vtdsvd)iara y 
fall upon all the worlds &c., &c M as explained above, 

* the falling of libations * and * eating of food ’ being 
synonymous. 

tfrcf qr c HW: cr- 

I! ^ I! 

Just as the soft fibres of the IsM Agreed would bum, 
when thrown into the fire, in the .same manner, are 
burnt the evils of one, who knowing this offers the 
Agnihoim . (3). 

Com.— And just as the soft fibres of the Ishika reed 
would burn away quickly, when thrown into fire, so, 
for one, who knows this and is the All-Self the eater of 
all food, are completely destroyed all the evils— virtue 
and vice — “accumulating through many births, and being' 
produced in the present life, prior to and consecutively 
with the appearance of knowledge. What is burnt is 
ail the evil, except that ' which is destined to operate 
towards the making up of the next material body of 
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the individual ; because, these are not burnt, being, as 
in the case of the liberated ones, already operative 
towards its effect. This is for one, who knowing this 
offers the Agnihoim— i.e. t eats his food. 

#&; II if II 

Therefore if one who knows this were to offer the 
remnant of his food to a Chandala, it would be 
offered in his own Vaisv&nara, self. Hence, is this 
verse. (/A). 

Oom > — If the knowing one were to offer the remnant 
of his food to a Clumddla, who does not deserve such 
offer — i.e, t even if he were to dispose of the renin an fc 
against ordinances — , it would be offered into his own 
Vaisv&mra Self, as located in the Ghand&la's body ; and 
thus, such an act would not be sinful. By this, it ie 
the knowledge of Vaisv&nnra that is eulogised. In the 
sense of such praise, is the following vedic verse. 

sji%( vm q|qra<r ^cn ? «r- 

fatftqqf^ \\ \ ir 

As here, hungry children wait upon their mother, so 
-do ail beings wait upon the Arjivihotra* Yea, they wait 
upon the Aynihoira, (o). 
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Com. — Just as in this world hungry children wait 
upon their mother — expecting when the mother would 
give them food, so do all beings, that eat food, wait 
upon the Agnihotro^ as offered by one who knows the 
above, — i,e. y they wait in expectation of the eating of 
the knowing person ; waiting to see when he would 
eat and feed them ; the fact being that the whole uni- 
verse is satisfied by the eating of the knowing person. 
The repetition is meant to indicate the end of the 
AcUu/djia. 

Thus ends the Twenty-fourth Khaada of Adlujatja V. 

Thus ends the Fifth Adhij&ya . 





®l)c €l),l)rtubocjya Upauisl)nb. 

ADHYA’YA VI. 

— o — 

KHANDA I 

— o — 

^ 3?re ^ 

Uarih Onil There was one SwtnkoLu, the grandson 
of Arana. His father said to him : * Svelaheiti, go and 
live a religious student ; for, there is none of our family* 
my dear, who has not studied the Veda, and who is 
Brahma ) irronly by birth? 

Com. — The connection of the Adhjatja l ' Svelah&ln, 
&c” is this : It has been declared above that u all this 
is Brahman^ rising in It, dissolving in It, and living in 
It”; and now it has to be shown how the universe is 
born from It, how it is dissolved into It, and how it 
lives in It, And again, it has also been declared that 
when a single knowing person has eaten, the whole 
world is satisfied ; and this could be possible, if the 
self in all creatures were oue ; and not, if this self were 
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diverse; and this sixth Adhyaya is begun with a view 
bo show that the self in all is one. The stoiy of the v 
father and son is for the purpose of showing the 
gravity of the philosophy. “ Svelahetu ” by name. 

%t Ilai ” indicates tradition. u A'rmStta — the grandson 
of Arana, To him said his father, Aruni t ‘finding him 
to be a fib person for knowledge, and seeing the time 
of his initiation approaching : <( Well SrelnLStn find a 
$imi t fit for your family, go to him and live as a 
religious student. Because it is not proper that one 
born in our family should not know the Vedu i and 
should be a Bralunann only b\j birth” — i.c,,one, who only 
calls Br&hmanas his relatives, and dues nob himself 
behave like a Brdhmnna , j rfa iffjfit » 1 ^ ; (J >/, 

rr ^ <^rc cr\? %ci^r 

ttifrt *cts%srct ?mfonrawFT: 

II ^ II 

Having gone when twelve years old, lie came back, 
when he was twenty-four of age, having studied all 
the Vedas , greatly conceited, considering himself well- 
read, and arrogant. His father said to him : "Sv&lakiUu, 
since thou art so conceited, considering thyself well-read , 
and arrogant,— didst thou ask for that instruction?” (2). 

7 
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Cow. — It seems that the father himself was away 
from his home ; whereby, though himself fully endowed 
will all necessary capabilities, he did not initiate his 
son, Having been thus directed by his father, Sveta- 
twelve years old, went over bo his Teacher until he 
was twenty-four years of age, — when, having read the 
Vedas and learnt their meaning, and being “ greatly 
conceited ” — i.e>, not considering anybody to be his 
equal — , inclined to consider himself well-read, and 
arrogant, came back to his home, Seeing his 
son unlike himself, arrogant and conceited, the father 
said to him, with a view to teach him proper manners : 
“ Well Sv§tal'elu t as thou art so conceited, proud of 
your learning and arrogant, what great thing hast thou 
obtained from thy Teacher ? Or, didst thou ask him 
about that " instruction ” — z.e,, that by which is taught 1 
the supreme Brahmcm, which can be comprehended! 
only by means of instructions,” 1 

h wftfa n ^ n 

By which the unheard becomes heard, the unper- 
ceived becomes perceived, and [the unknown becomes 
known ? ‘ How can there be such an instruction, Sir ?’ 

Qom. — The “Instruction” spoken of is described: 
That instruction, by which all that is unheard becomes 
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beard, all that is unperceived — i.e., unthought of — be- 
comes perceived, and the unknown becomes definitely 
known. What is signified by the story is that even) 
after one has read all the vedas, and having understood) 
everything else, if one does not know the truth with; 
regard to Self, his ends are still unaccomplished. Hav-S 
ing heard this wonderful account of the instruction, 
and thinking any such, by which the unknown be- 
comes known, to be impossible, SvdtaMtu asks : “ JIow v 
— in what way — “can there be such an instruction ? ” 

wi ftqjRr ?nu44 11 » n 

Just as, my dear, by a single clod of clay all that is 
made of clay becomes known, — all modification being 
only a name based upon words; the truth being that 
all is day, (4). 

Com , — “Just listen tome, how such instruction is 
possible, my dear". Just as in the ordinary world, 
when a single clod of clay — the material cause of the 
jar &c., — is known, all other modifications of clay be- 
come known by it. “ But how can all the effects be 
known by the knowledge of the cause, in the shape of 
the clod of clay ? ” This does not touch our position ; 
because the effect is non-different from the cause. You 
ithink that the knowledge of one thing cannot lead to 
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the knowledge of another ; and this would be true with 
regard to the point at issue, if the cause were something 
different from the effects. But as a matter of fact, it i& 
not so. “ TJien how is it that there is an idea, prevalent 
among men, that such a tiling is the cause, and that 
such and such a thing is its effect Just listen how 
that is; all modification is only a name (the affix' 
“ d ho if a ” has a reflexive meaning), based on mere 
words. That is, it is only a name based upon words,, 
and there is no such reality as 'modification. In reality,: 
the only reality is the claij. 

m\ *rppq%q %qq ‘foiRrx v?rs r- 

fq-HSKr i=rm^4 %fqfqq tffq^ || <\ h 

And just as, my dear, by a single ingot of gold, 
all that jis made of gold becomes known,— all modifica- 
tion being only a name based on words, the truth being 
that all is gold. (5). 

Gom .— Just as, my dear, by the knowledge of a 
single ingot of gold, all modifications of gold — 
crown, bracelet &c. — become known ; — ‘ only a name * 
&c &c. as before. 

*\*§v*v fv \ .A A , . 

w qqnq^qqq *rq qn^rq^r 

mrerss^of fq^rcr qr*ftq f 
#*q *r ssri^fr wfrft mu 
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t ^ *FFRT«T q qr- 

w N ^ q ^mqi% cP-jf ^tqi^ 

II « II 

And just as, my dear, by a single pair of nail- 
scissors, all that is made of iron becomes known, — all 
modification being only a name based upon words, and 
the truth being that all is iron ; thus, my dear, is that 
instruction, (6). 

* Surely, those venerable men did nob know this ; for, 
if they had known it, why should not they have told it 
tome? Please, sir, tell it to me,’ ‘So be it, my 
dear.’ (7). 

Com . — Just as, by a f< siiu/h fair of nail-scissors ” — 
which indicates any single piece of iron — all modifica- 
tions of iron become known, &c. &c, as before. The 

citing of many instances is with a view to including all 
the various phases of* the Reality to be explained, and 
also to bringing about a firm conviction in the mind of 
the listener, “Thus, my dear, is the instruction, spoken 
of by me.” When the father had said this, the son 
replied : *' The venerable men, my ‘Teachers, surely 
did not know this, that you have said ;^for, if they had 
known this Reality, why should nob they have told it 
to me, who was duly qualified, being devoted and 
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obedient to the Teacher? Hence, I conclude that the}^ 
did not know it.” The son made this assertion, even> 
though it was deprecatory to his Teachers, simply 
because he was afraid of being again sent away to the* 
Teacher, to learn the truth. " Therefore, please sir, 
tell that to me, which, being known, would make me 
omniscient,” Thus requested, the father said : “ So* 
be it, my dear.” 

Thus ends the First Khanda of Adhy&t/a VI. 

ADHYA'YA VI. 

— o — 

KHANDA l|. t 

— 0 — ’ i i 

<4*1 j j 1 j r, j 1 f t t 

arrel^cfiftcfaj ciwr^sm: srsiraa || \ \\ 

Xn the beginning, my deal’, this was pure Being, one, 
without a second. Some say that in the beginning this 
was non-being alone, one, without a second ; and from 
that Asctt, the Sat was born. £1), 

Oom. — “Sat" denotes pure Being which is extremely 
subtle,, undefinable, all-pervading, one, taintless, in- 
divisible, pitfe consciousness. That which is explained 
by all the.^ed&ut&s. The, word u Eva ” has a definitive 
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force. What is it ascertained to be? “This,” — the 
universe, which is found to be differentiated into 
name and form, "was Pure Being ”, — thus “Pure Being” 
being connected with " was ”, When was this 
Pure Being alone ? " In the beginning ” — /.e., prior to 
the creation of the universe. “ Is not this Pure Being' 
even now, that it is specified as being so in the begin- 
ning ?” No. Wherefore the specification then ? At the 
present time also, this is Pure Being, — but differentiated 
intoNames and Forms, the object of the notion of "this”; 
while, before creation, this was only amenable to the 
idea of " Pure Being v ; hence, it is specified " in the 
beginning this was Pure Being.” Prior to creation, no 
object could be cognised as "this”, as differentiated into 
Name and Form; just as it is not so cognised during 
deep sleep. Just as on waking from deep sleep, one 
recognises mere Being — that during deep sleep, the only 
object was Pure Being, — so also prior to creation. Such 
is the import of the text. Just as, in the ordinary world, 
in the morning, one sees the potter gathering clay for the 
making of the jar &c. ; and then having gone away to 
some other place, and returning in the evening, he 
finds in the same place various such articles as the 
jar, the cup and the like; and then, the idea in his 
mind is that " all this jar &c., was only clay in the 
morning ” ; in the same manner, we have the present 
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assertion, — “In the beginning, this, was “Pure Bei^g.” 
"One alQne n -r-i.e<, there is nothing besides Its own 
effeots, “ Without a second “■ — in the case of the jar, 
we find certain other co-operating agencies — in the 
shape of the potter who is the efficient cause, and so 
forth —apart from the clay itself ; and it is all such 
extraneous agency that is precluded from the case in 
question — in the case of Being, there being no other 
auxiliary agencies. The meaning is that apart from 
Itself, no other object exists. Objection : " In accord- 
ance with the VaisSshilm theory too, the co-existence of 
all things with Being, is quite possible, — the notion of 
Being pervading over all substances and qualities ; in- 
asmuch as the substance has Being, the quality has 
Being , the Action lias Being &c, as declared by the Yai- 
xediilias”. All this would lie quite true, as appertaining 
to the present time ; but the Vaiseshihts do not admit 
the fact of the effect having a Being, prior to its produc- 
tion ; inasmuch as they hold that prior to production, 
the effect is non-existent* Nor do they admit of ,fh^ 
reality of a single Being, without a second, prior to 
creation. Therefore it is something quite different from 
the Being held by the Vaiseshihts, that is here spoken 
as the cause, the “Pure Being/* explained by means of 
the example of the clay, &c. 

Now, at the time of the consideration of realities 
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prior to creation, “ some ” — i.e., the Nihilists — say, 
while considering such realities, that, prior to creation, 
this was non-being, i.e ,, a non-entity, —this universe 
being, at first, one without a second. The Bauddhas say 
that prior to creation, the only reality was the negation 
of Being 5 and they do not admit of any other reality, 
opposed to Being j as the Nau/dyikas hold that the 
reality is both Being and non-being, meaning thereby 
respectively, the object as it eAsts^ and its contradic- 
tory, “ If the Nihilist holds that prior to creation, 
there was a mere negation of Being, how is it that they 
speak of it as existing prior to creation, and being 
one only , without a second ,■ — thereby asserting its rela- 
tions with time and number ?” True; no such assertion 
is proper, for those that admit of the mere negation of 
Being. The theory of the existence of pure non-being 
too is untenable ; because that would be denying the 
existence of the theoriser himself, — which is impossible. 
If it be urged that “ the theoriser theorises at the 
present time and not prior to creation”, — this cannot 
be; because, there are no grounds for believing in the 
negation of Being, prior to creation ; which absence of 
grounds invalidates any such assumption as that 
“ prior to creation, this was pure non-being.” H Inas- 
much as words signify counterpart realities in the 
t objective world, how can there be any meaning in the 
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sentence, 'this was non-being, one, &c.’ And any mean- 
ing being impossible, the sentence loses all authority.** 
This does not touoh our position ; because the 
sentence refers merely tortile cessation of any 
cognition of Being. The word “ Being ” signifies a 
counterpart , objective reality j the words “ one,” and 
u without a second” too qualify — (lit., are co-existent 
with)— the word “ Being ” ; so also the word “ was *\ 
And the negative, used in the sentence speaking of 
“Being” only serves to preclude, from the object 
spoken of by such sentence; the notion expressed in the 
sentence— 7 tliis notion being that “ this was one alone, 
without d second ” — such preclusion being based 
upon the sentence treating of “ Being ” itself ; just as 
the person riding a horse, while taking his seat (based) 
upon the horse, turns the horse away from the object 
in its front And the sentence with the negative does 
not directly denote the negation of Being. Therefore, 
the sentence " this was non-being &c./’ is put forward 
Bimpiy with a view to set aside all mistaken notions from 
the minds of men. It is only when a mistaken idea is 
clearly expressed, that people can be warned agaiiiBt 
it; and in this lies the use of the sentence beginning 
with “ non-being ” ; hence this sentence comes to be 
endowed with full vedic authority. And therefore, the 
objection urged above falls to the ground. " From this 
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non-being ” — i.e,, from the negation of all things — 
,1* Being.”- — all that is. seen to exist — “ was born.” The 
deletion of the last vowel in “ Jdi/aia ” is a vedic form. 

fmg ssirq'- 

I s#r ii ^ n 

‘But how, my dear, could it be so ?’ said he; ‘how 
could Being be born from non-being? Infect it was 
Being alone that existed in the beginning, one, without 
a second ; 9 (2), 

Com .— Having thus put forward the view of the great 
Atheist, the text next proceeds to deny it : “ How” — on 
.what grounds—" my dear, could it be so ” ? — how 
could it be possible for Being to be born from non- 
being ? n Though the sprout is found, to appear from 
the destruction of the seed — a negation — -yet, even 
this is opposed to their theory. How ? Because the 
parts of the seed, that go to make up the complete seed, 
transfer themselves into the sprout; and they are 
never destroyed in the appearance of the sprout. And 
again, the shape of the seed is not held, even by the 
Atheists, to be anything apart from the constituent 
parts of the seed ; and as such, there is no portion of 
the seed that could be said to be destroyed at the 
appearance of the sprout. If it be held that there is 
•something apart from the constituent parts, then, that 
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goes against tlie Atheistic theory. If it be held that 
what is destroyed of the seed is tlie shape of the seed, 
held by mistake — samvriti — (to be apart from the parts)” 
— then, we ask— what is this, ,c mistake ” ? Is it an 
entity, or a non-entity ? -If a non-entity, then yon 
have no example whereby to prove its existence. If, on 
tlie other hand, it be an entity, then the birth* of t)m 
sprout is not from a non-entity ; the fact being that 
the sprout is born out of the parts of the seed. If it 
be urged that even the constituent parts of the seed 
are destroyed,— this cannot be; because the impossible 
ity of destruction applies equally in the case of the 
parts ; just as according to the Atheists there is no 
such complete ichole } as has the shape of the se6d, bo 
also are the parts no wholes ; and as such cannot be 
destroyed. Because the partB too will have their 
parts ; these laf ter again will have their own ; and as 
this series could never stop, no destruction could ever 
be possible. On the other hand, for One who holds the 
■existence of Being, the notion of existence going on 
ever so long, the fact of Being never ceases; and, as 
such, the production of an entity becomes established. 



Whereas, for those that hold to non-being, tliei'e Ij 
can be no example of the production of Being 1 
from non-being. For the former theorists, there are „ " 
found many examples— such as the production of the V" 
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jar out of • clay, the jar existing only while the clay 
exists, and never otherwise. If it were only from non- 
entity' -that the jar were to be produced, then one 
^de giving to make a jar would not take up the clay ; 
(1 or,fche jar* &c., would all be followed by notions of non- 
entity, None of these however is found to be the fact ; 
lienee, Being can never be born from non-being. It 
has been asserted that the idea of the clay is the cause 
of the idea of the jar; while there is no such reality as 
either the clay or the jar ; but in this case too, it is 
only an existing idea of clay that is the cause of the 
existing idea of the jar; — whence too, there cau be no 
production of Being from non-Being. If it be urged 
that “ the ideas of clay and the jar, standing in the 
relation of means and consequence, have mere sequence 
between them, and no causal relation,” — this cannot 
be; because, even in the matter of the sequence of 
ideas, the Atheists can have no instances to substantiate 
their case. Therefore the father said — u How could 
it he thus? In what manner could Being be born 
from non-being ?” That is to say, there are no instances 
to show the production of an entity from a non- 
entity, Thus having 1 upset the theory of non-being, 
the text sums up : “ Being alone, my dear, existed in 
the beginning ” — which has been established as the 
orthodox view. Objection : “ Even for one who holds 
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Being, there is no instance showing the production of an 
entity from another entity 5 since from one jar another 
jar is not found to be produced.” True it is that from 
one entity no other entity is born, — the fact being that 
it is Being alone which subsists in another form ; 
just as the serpent coiling itself round into a ring, and> 
as the clay-dust subsists in the forms of the jar &c. " If, 
in this manner, Being alone has all sorts of shapes, how is 
it that it is declared that ni the beginning this was Beincj 
alone’? Have you not heard the word u eva ” whioh has a 
definite meaning with reference to the denotation of the 
word "this** — which signifies the effect ? "But then, 
in that case, it follows that in the beginning there was 
non-entity, at first there being no this, while at the 
present time this has appeared.” Not so \ It is Being 
itself which subsists in the form of that which is 
denoted by the word u this,” — just as it is the clay 
which subsists in the form of that which is denoted by 
the words "jar” &c. " But just as the clay is a reality 
in itself, so too are the jar &e . ; because these too are, 
like it, the objects of notions, other than that with regard 
to Pure Being ; and hence, all effects would be realities 
different from the Being,— just as the cow from thehorse” 
This cannot be; because, though the various efieefcs 
lump, jar &c., differ among themselves, yet they are the 
same with regard to the clay. Though the jar differs- 
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from the lump, and so does the lump from the jar, yet 
both the lump and the jar do not difier from the clay ; 
hence, both the lump and the jar are pure clay. Where- 
as, the horse differs from the cow, and the cow from the 
horse. Therefore the jar &c., are only different forms 
of clay. In the same manner is all this only a form of 
Being; hence, it is only proper to say that “in the 
beginning, this was Being alone,”— all forms of modifi- 
cations being merely in name . “ It is declared in the sruti 
that the Purusha is indivisible, inactive, calm, faultless, 
taintless, divine and incorporeal the inner and outer 
unborn ; and as such how could the indivisible, incorpo- 
real Being be modified into different shapes ?” This 
does not touch our position; just as the parts of 
the serpent are assumed from the parts of the rope, so 
it would be possible for the shapes of modifications to 
proceed from the assumed parts of the Being ; because 
says the sruti “ all modification is only a name based 
on words ; and the only truth is that it is day” and 
thus the only truth is the Being. “ One, without a 
second/’ as a matter of fad, even at the time of the 
cognition of this (when the one-ness ceases only appa- 
rently,) 
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It saw, ‘may I be many, may I grow forth’. It 
created lire, The fire saw, ‘may I be many, may I grow 
forth’. It created water. Therefore whenever a man is 
hot and perspires, it is water producer! fron\ fire. (3), 

Com, — The Being “ Saw " — i.e, t did the seeing. It 
follows from this that the cause of the universe is not 
Praclkdna of the sank i/ as ; because, they hold the 
Pradltana to be non-intelligent ; while the Being 
spoken of here is intelligent ; because, It sees. How did 
it see ? “ May I be many, and may I grow forth ! v 
Just as the clay becomes many in the shape of the jar 
&c, or as the rope grows forth into the shape of the 
serpent, assumed in the mind. “ In that case all that 
is seen to be is a non-entity, because the rope as the 
serpent is a non-entity.” Not so ; because it is Being 
itself that is mistaken for dualities and diversities, — 
and there is no non-existence of anything anywhere. 
The NaUjdtjikas assume a reality other than being ; and 
then they declare that prior to creation, this is des- 
troyed, whence they assert its subsequent non-exist- 
ence. But we do not assume any name or tiling, other 
than Being. It is Being alone which names , and is 
named, as other things ; just as, the rope that is named 
serpent by the notion of a serpent ; or again, just as 
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fche lamp, the jar &o M being mistaken for something 
other than the clay, are named as a 4 lump 5 , 4 jar ’ &o ; 
while those that know the rope set aside the name and 
idea of serpent, aucl those that know the clay set aside 
the names and ideas of the lump, the jar &c; in the 
same manner, those that have a discriminative knowledge 
of Being, 1 set aside all words and ideas with regard 
to the modifications, — as say the Srtdis : “ Whence 
speech desists, nob reaching it even by the mind.” “That 
which cannot be named etc., &c. M Having seen (thought) 
thus, *• lb created fire.” 14 It has been declared in an- 
other Sruti that from the seif was produced A'kdw, 
from A / h'dsa i Air, and from Air, fire, — thus fire being 
the third in order of production ; then, how is it that 
in the present passage it is mentioned as the Jirsl 
creation, and A'kasa is said to follow from it; thus 
then, there is a contradiction between two parts of the 
8 rati” This is no fault; because, even in the present 
case, it can he assumed that the Being created fire, j 
after having created A'kasa and Air. Or, the fact may 
be that the text lias no eye to the order of creation ; 2 
all that is meant to be shown being that all things 
being the effect of Being, this latter 4 is one, without a 
second’; because, the instances cited are those of clay 
and the like* Or, it may be that wlmb is aimed at is ? 
an exposition of " IWviikamna n (the intermixture of J 
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t]\v ee elements); and hence the creation of only three — 
Fire, Water and Food — is described. 4 Fire * is that 
which is known as that which burns, cooks, lightens, 
and is red. Having been created, the (ire willed as before, 
1 may I be many, may I grow forth *; and 1 it created 
water*; — by 4 water* being meant all that is known 
to be fluid and white, Because, water is the effect of 
Fire, therefore, whenever a person is hot and perspires, 
it is only water tlmt is being produced from fire. 

5TT 3!PT WW m 3T5WS3T- 
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T he, water willed ‘may X be many, may X grow forth *; 
it created fo)d. Therefore, whenever it rains any- 
where, then is most food produced ; as from water alone 
is eatable food produced. (4<) 

Com , — ‘The water willed,* as before, the Being, in the 
form of water, willed ‘may 5 \ be many, and may I grow 
^ forth.* 4 It created Food — by 4 Food 1 being meant the 
'Barth; because Food is of the nature of the Barth. 
Because Food is produced from water, therefore when- 
ever it rains at any place, there the greatest quantity 
of food is produced ; hence, it is from water that all 
eatable food is produced. In the first sentence it was 
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said simply ‘ Food was produced/ where the earth was 
meant; here it is said * eatable food/ meaning thereby 
the various corns* barley &c. ‘Food’ is all that is heavy, 
firm, nutritious, and dark in colour. 4 We do not find 
any intelligent will in the case of fire &c.; inas- 
much as the killing of these is not prohibited, and as 
in them we do not find any such traits of intelligence, 
as fear and the like; then, how is it that the Text 
asserts that the five willed . This is no fault; lire &c., 
being modifications of the real source of intelligence, 
and the intelligent one bringing about effects in a 
fixed order, it can be reasonably said that * Fire willed / 
meaning thereby that, ‘It willed, as it were’ 4 "Well, 
then is the intelligence of Being only assumed ? ’ No, 
* by no means; the seeing of the Being being amenable 
only to words, it could never be assumed. The willmj by 
Fire, &c,, however, is inferred; and as such, there being 
an absence of real primary will it is only proper 
that it should be assumed, fin accordance with infer- 
ence). 4 The Being boo being the cause of clay, may 
be inferred to be nou-iutelligent ; and in that case the 
willing may be assumed as belonging to the nan-intel- 
ligent Saiil’hjfa pnulhdm, on the ground that the 
Being is for the sake of intelligence, and brings about’ 
effects in keeping with a fixed time and order. In the ■ 
/ ordinary world too, we come across cases where the 
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iion-intelligent is used as intelligent — ej/., ‘the bank 
of the river wishes to fall ’ ; similarly could it be with 
the non-intelligent Being . 1 This cannot be; because 
the Being is declared to be the self; * It is the true, it 
is the self * 1 If it be urged that The declaration of its be- 
ipg theSelf is also assumed, — just as there is an imposi- 
tion of the name Self 011 the non-Self, as in the case 
Tuy Self is WmI fasti ita,' — this cannot be; because, in the 
“sentence 1 the delay for him is only so much, &C ., 1 the 
find* declares Liberation for one who 1 ms a true know- 
ledge, ‘ I am Sat? If it be urged that this too is 
only assumed, — all declaration of Liberation being only 
assumed, even in the case of the theory that one who 
knows the l 9 radh&aa to be his self, is close to liberation ; 
just as, starting for a village, one might say ; ‘I have 
reached the village 1 , with reference to the speed with 
which he is going ; — this cannot be ; because, the sec- 
tion has begun with the declaration * a knowledge of 
which makes the unknown known &c/ It is only 
when the Being is known that all things become 
known ; because, all things are non-different from It, 
because It is declared to be * one without a second/ 
There is nothing else left to be known— which is either 
directly mentioned in the Sruti, and which could be 
inferred from any premises— whereby the declaration 
of liberation might be assumed. If the whole Adky&ija 
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were said to he assumed* then it would be so much 
labour lost for nothing ; because the fact of this Ailk- 
If&ijci explaining things leading to the final end of ilau 
is got at, by means of argument. Therefore, inasmuch 
as the Veda is authoritative, it is not right to 
ignore the directly denoted meanings (and assume 
secondary indirect ones). Therefore it is established 
that the cause of the universe is intelligent. 

Thus ends the Second Khanda of Adluj&ua Vi, 

ADHYATA VI. 

- — o — * 

KHANDA III. 

?rcf wrt sH* sfNrft sta- 

gfoaftfe || \ ii 

Of these living beings, there are only three origins: 
born from an egg, born from a living being, born from 
roots. (1). 

Oom . — Of all living beings, Bird because 

“Ssh&m** is added, we must take it to refer to the 
living, and not to lire &c. ; because the three-fold ness 
of these lias yet to be spoken of, and before it lias been 
spoken of, they cannot be referred to as “these” ; and 
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secondly, because we find the word * Deity’ used 
with regard to fire &c. '‘These three Deities <tc.^ < 

Therefore, of these living beings, the Bird &c., there tire 
only three origins, nob more. It is explained which 
ones these three are : (1) That born from the Egg — 
the Bird tScc, : the Bird and the serpent are seen to be 
born from the Bird and the serpent j heuce a Bird is the 
origin of another Bird, and so on. “Inasmuch ns’ j 

c Amlttja* is that which is born from an Egg } the origin , ' j 

is the etjf/, and not the Bird; and as such, how is it , 
that what is bom of an egg is spoken of as the oritjm?'* ! 

It would have been so, only if the Sridi was 
dependent upon your wish; but inasmuch as the Sruti 
is independent, it lias declared that the origin is that / 

horn from the eijtj, and nob the egy ; and as a matter of * 

fact also, we find that the absence of the Bird — and 
not that of the egg — brings about the absence of any 
'future brood of that species. Therefore, ihal which is ■ 
horn, from the egg is the origin of the anthtja class. 
Similarly “ that is horn of a living heituj” — i.e. t that which 
is born from the womb—, the man, cattle and the like. ' 
So also, that which is “ horn from roots ” — te., all that 
proceeds from that which shoots out, namely the im- 
moveable objects ; or ** udhhid ” may be taken as seed or 
roof i and that whifcli is born of these is the origin of 
all immoveable beings. Those born in perspiration &o M v 
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are included in the " egg-born ” <fcc. Hence is the 
number limited to " three” only. 

Trrs^q^ sqRWRftfcr || ^ || 

This Deity willed : * Well, may I enter into all those 
thi ee tie vat as by means of this Living* Welf (jitatma) 
and shall appear under different names and forms/ (2). 

Corn , — “ This Deity the one treated of here, 

named “ Being”, source of fire, water and food— willed, 
as before — "May I be many &c/ 5 Inasmuch as the 
purpose of becoming many has not yet been fulfilled, 
the Deity based its further desire upon that purpose. 
What did the Deity will: “Well, may I enter into these 
three dSvatas , Fire, Water and Food, by means of 
living self M — by this last clause referring to the process 
of living experienced by the Diety, during the previous 
creation, the meaning being ‘by means of that self 
which keeps the Breath’ &c, meaning thereby the self, 
partaking* of the character of Intelligence, and as 
such, not differing from the Beal Self, " May I enter 99 
i.e may I, having obtained, specific consciousness, by 
contact with Fire, Water and Food, manifest under 
various names and forms; that is to say, clearly dis- 
tinguish that such is the Name and such is the Form. 
"The non-worldly omniscient Deity being independent, 
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it is not possible that It should consciously determine 
to enter, and positively enter into the Body, which 
is the receptacle of hundred and one troubles, and 
by such entrance, actually undergo the troubles.** 
True; this would not be possible, if the Deity were 
to determine to enter and undergo troubles, in its 
pristine undifferentiated form; but, as a matter of 
fact, such is not the case j since it is clearly stated 
4 * having entered by means of this living self, — the living 
self being only a shadow of the Deity, a mere reflection 
of the Real Self, in the mirror consisting of contact' 
with S tuhlhi and the rudimentary elements; just like the 
reflection of the sun iu the water. The contact of the 
Deity possessed of unimaginable, endless powers with 
Jhuldhi &c,, produces a shadow of Intelligence, through 
the non-discrimination of the Real Bonn of the Deity ; 
and this shadow is the origin of various such notions, as 
4 J am happy, 5 ‘I am unhappy, 5 * I am deluded 5 and the 
like. Inasmuch as it is in its mere shadow that the 

s j 

Deity has entered.lt is not, in itself, connected with pain, 
and pleasure. Just as the man, the sun &u., re {led e<l 
in the water, are there only in their shadows, and ns 
such, are not touched by the faults of the reflecting 
surface; so also this Deity. “Just as the Sun being 
the Eye of all the world, is not touched by the exter- 
nal discrepancies of the Eye ; so also, the inner self 
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of ail beings* being apart from the world, is not touch- 
eel by the discrepancies of the world ; ” and also “ It is 
like A'kavt, all-pervading and eternal ” as declared in 
the Katha Upanishad; 44 as if thinking &c., v as in 
the VajasanSjfa. 4 * If the living self is a mere shadow* 
it must be false; and so also must be its being in this 
world and the next* &e,” That does not affect the ease ; 
because it is held to be iruo t in its character of the Real 
Self* All Name and Form is trite, only in its nature of 
the lteftl Self — all modification by itself, being false; 
as declared before fl all modification is mere name &c,”; 
so also with the living self* There is a well-known 
maxim that 4 the offering is in keeping with the' 
character of the elemental to which it is offered* ; and' 
it is in accordance with this maxim that all worldly 
modifications are true, in their character of Real Self, 
and false, in all other cases; and as such, the Naii/a- 
yikfi cannot raise any objections against this; because 
we can always explain away discrepancies by saying 
that all assertions of duality, contradicting one another, 
are mere fancies of one’s own intellect, based upon 
unrealities, 

ermf raid taqw sfiram'fm ei 
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Saying f may I make each of these three tiT-pavtite," 
the Deity entered into those three decatds, by means, 
of this living self, and differentiated Names and 
Forms. ( 3 ). 

Com. — u Having entered into these three decnids y in 
their original state, with Names and Forms undifferen- 
tiated, — may I differentiate their Names and Forms M — 
having thought so, and also that,— “each of these three* 
may I make tri-partite ”■ — in which process one element 
13 the principal and the other two being secondary 
constituents, — otherwise, it would become like the rope 
with all its three constituent threads of equal import- 
ance, The three elements are separately rendered tri- 
partite, but only within themselves. Thus Fire &c., come- 
to acquire their separate names — that this is Fire, vhis- 
Wafer and this Food « And the purpose that is served 
by the recognition of the separate names of these la- 
the accomplishment of all usage with regard to fcheivu 
Having thought tlms, the Deity entered these three 
dovaias, by means of the aforesaid living self, — entering 
inside like the reflection of the Sun — , entering first 
the body of the Virdt, and then the bodies of the Gods 
&c., finally came to differentiate Names and Forms, in 
accordance with its previous resolve — distinctly differ- 
entiating that such is the Name, and such the Farm, 
and so forth. 
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Ifc made each of these tri-partite; and liow each of 
these three dooaias becomes tri-partite, learn that from 
me, my dear, (4). 

Com . — Ifc made each of these do calm tri-partite — in 
accordance with the comparative excess of the one, with 
regard to the other two. You may, for the time being, 
lay aside the fact of the bodies of the gods &c., with 
their Names and Forms differentiated, being tri-partite. 
as consisting of Fire, Water and Food ; just learn from 
me first, how each of these three do vat as — exterior to 
those bodies, — comes to be tri-partite ; I will explain 
this by means of examples. 

Thus ends the Third Khanda of Adlnjatja VL 


■ o 



ADHYA'YA VI. 

— o — 

KHANDA IV. 

g^qf q^of q- 

qrerssww 
mqlfqq sm. || \ \\ 

Of Fire, the red 0010111’ is the colour of Fire, the 
white is of the Water, and the black is of the Earth. 
Thus vanishes Fieriness from the Fire, being only a 
modification, which is merely a name, based upon 
words ; the only truth being that there are the three 
colours, ’ (l). 

Com , — The tri-partition of the dioal&s is exemplified* 
An example is cited with a view to explain the whole 
by exhibiting only a part, Of the tri-parti te Five, 
what is known as the red colour is the colour 
of the pre-triparti te Fire; so also, the white colour 
of the Fire is the colour of the pve-tripartite water ; and 
the black colour is that of the Earth, prior to tr {-parti- 
tion, Such being the case, there vanishes what you 
think to be Fire apart from the three colours. Prior to 
the correct understanding of the three colours, you. 
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lmd the notion of Fire, as an independent entity; this 
notion as also the word Fire, vanishes. Just as when 
rock — crystal is seen over a red surface, the idea that 
people and the words that they use is that “it is a 
ruby ’—prior to the discrimination of the surface and 
the crystal, after which, however, the notion of rubtj, 
as well as the word ‘rubv 1 disappears. “Why 
should you bring in the idea and the word in the 
present explanation ? The explanation should he 
‘prior to the discrimination of the three colours, it was 
Fire; and as soon as the three colours were pro- 
perly recognised, it ceased to be Fire ; just as when 
/ the threads have been drawn away, the cloth ceases 
to be.’ Nob so; because Fire is cognised only by 
i* means of the idea and the word ; because it is declared 
that “ lb is a mere modification, being only a name” — 
"Fire” — “based on words.” For the same reason the 
idea of fire is also false. The only truth, that is there, 
is that there are the throe colours — z\e., apart from 
the three colours there is not an atom that is 
true. (1 ) 

vl^qi qc5- 

wf cT^i'Ti^i^i^r^cq f?ro sn*r- 

tjf $4 sftf&r ww, II \ II 
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Of the Run, the red colour is the colour of Fire, the 
white is of Water, and the black is of the Earth. 
Thus vanishes Snnuess from the Sun, being only a» 
modification, which is only a name, based on words ; 
the only truth being that there are three colours, (2). 

q< fi^r 

SIWISS^WI fa^iRT fTIR’qq 

% ^qi<ffl£ft \\ \ II 

Of the Moon, the red colour is the colour of Fire; felio 
white is of Water; the black is of the Earth, Thus 
vanishes Moonness from the Moon, being only a* 
modification, which is a mere name, based. on words; — 
the only truth being that there are three colours w- 

II « II 

Of the Lightning, the red colour is the colour of Fire; r 
the white is of Water; the black is of the Earth ; thus ; 
vanishes Lit flit aintjnesB from the Lightning, being only 
a modification, which is a mere name based on words ; — > 
the only truth being that, there are three colours. ( d l )„ , 
(fom . — Similarly of the Sun, the Moon, and the Light- 
ning; &c., &c,, as before. “it was promised abbve ‘Leani^ 
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from me how each of these cleoatas becomes tvi-partite;* 
wliiie in all the four cases, it is only the tri-parti fee 
diameter of Eire that lias been shown, and no examples 
have been cited to show the tri-parti te character of 
Water and Warfch/This is no fault; what is meant by the 
text is that in the same manner, examples may be added 
to show the similar tri-parfcite character of Wafer and 
Farth also. The examples in connection with Fire are 
simply meant to point out the nature and method of 
exemplification,— it being chosen on the ground of its 
being coloured, and as such, being more easily and 
and clearly comprehensible. Odour and taste lmve not 
been taken up in the example; because the thiee were 
not possible; as in fire, odour and taste do not exist. 
Touch and sound have not been taken up, because they 
are incapable of being shown apart from their sub- 
strata. If the whole universe is tri-parfcite, then, as in 
the case of Fire, the only truth would be the three 
colours, and like the fieriness of fire, the umeerseness 
of the universe would also vanish. Similarly too, 
earth being only an effect of water, the only truth 
would be the water, and the earth would be a mere 
name. So too, the water being an effect of fire, would 
be a mere name ; and the only truth would be the fire. 
Fire too, being an effect of Being would be a mere 
name, the only truth being the Pure Being. This is 
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whftb is meant by the text. “ Air and A'k&sn % not \ 
being tripartite are not included in Fire &c ; and these 
are still left as being true; and so also, do odour, taste, 
sound and touch remain behind • and as such, how 
could the mere knowledge of Being, make all things ; 
unknown? For, certainly, there must be some independ- , 
cut method of knowing, these latter that have been 
left behind,” This does not touch our position; because . 
all things are included in the * coloured substance. 
How ? hi Fire, which has colour, we also find sound and ! 
touch, and from this fact we infer the presence therein of , 
A'kasa and Air, whose specific properties are sound and ' 
touch; similarly Water and Barth are included in taste 
and odour respectively, The three coloured substances— 
Fire, Earth and Water — having been shown to be tri I 
partite, all that is included in them is only a modifica- 
tion of Being; and as such, in truth there being only the 1 
three colours, all is meant by the text, is that everything f 
is known by the knowledge of Being. Ether Air, and, 
AfkiUa or their specific qualities, touch and sound, ave 
never coguised apart from coloured mhstances. Or, an-; 
other explanation may be that the tripartite character of: 
the coloured substances too is shown only with a view 
to point out the way in which the others may also be , 
shown to be similarly tripartite, Just as in the case oi 
tripartition, the only truth is the three colours, — so,, 
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the same rule is applicable to the case of the live-fold 
partition of the elements. Thus then, all things being 
only a modification of Pure Being, the knowledge of 
this makes all things unknown ; hence ibis established 
that Being is 41 one only, without a second v . Hence it 
has been only rightly said that “ by the knowledge of 
one. all things become known”. 

m $ arrg: # 

qr ^rs«r ir«rt %r- 

m II 

It was on knowing this, that the ancient great 
house-holders and, great sacrificers said : 4 If or us, there 
is nothing now that is unheard, unthought or unknown 
uliich people will i .talk of; 1 and they knew it from 
these. (5). 

Com . — Knowing this, the ancient great house-holders* 
and great sacrificers said : what did they say ? “ For 

us,” — for our family — “there is nothing now unheard, 
unthought or unknown, which people will talk of,^ — 
that is to say, all our descendants knowing the Pure 
Being, all things will be known to them. But how 
did these people know It? They knew lb from these 
colours, — having known them as tri-part ite, they knew 
all things else. And because they knew this, tliev 

n 
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knew all, — they were omniscient* Or, it may mean that 
they knew all things from lt these”, Fire, &c., that have 
been cited as examples. i 

q? di'lcimr^fcy % ?r- 

wit% || < || 

q£[%mqqRRcq^Rq ^ri ^ wm ?r% affefa- 

^rai: 9R 

*rafcr sp?t phrICitct II ^ II 

Whatever appeared red, they knew it to be the 
colour of Fire; whatever appeared white, they knew it 
to be the colour of Water ; whatever appeared Black, 
they knew 7 it to be the colour of Earth, (G). 

Whatever appeared to he unknown, they knew it to 
be a combination of these deoatds. Now learn, my dear, 
from me, how, on reaching the man, each of these 
iMoai&ft, becomes tri-partite. (7) 

Com . — How did they know? In such objects as the 
pigeon and the like, which appeal’d to be something 
else — what appeared red to those ancient Brahman- 
hnowevBy they knew it to be the colour of Fire, Simi- r 
larly what appeared as white, they knew it to be the 
colour of Water, and the Black to be the colour of the 
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15a rtli. Ill the same manner, whatever happened to be 
'infinitely subtle and not particularly cognised, — they 
knew this to be a combination — an aggregate — of the 
same three dSvatds, Thus have all the external things, 
Fire, &o,, been known; now, my clear, learn from me, 
how each of these aforesaid tl6vatds f on reaching the 
man — as made up of the head, feet &c., and as being an 
aggregate of means and consequences— i.c, on being 
’Connected with man, becomes tripartite. 

Tlius ends the Fourth Kluuula of Adhydua VI, 
ADHYA'YA VI. 

KHANDA V. 

o 

3TvRI%cT AW *T: P-lfasr q-fcRcTcqtf'T 

wrRr in II 

Food when eaten, becomes three-fold ; its grossest part 
becomes feces, its middle part flesh, and its subtlest 
part mind. (1). 

Com . — Food when eaten, and digested by the Fire in 
the stomach; becomes divided into three parts : of the 
food thus divided, the grossest part is excreted as feces; 
the middle part — gradually changing from the liquid 



J32 THE CHHA'NDOGYA UPANISHAD. 

condition, ends in becoming flesh ; and the subtlest 
part, reaches upward to the Heart, and thence entering 
the arteries called the “ I lit a” and thereby bringing 
into existence the aggregate of the organs of speech 
&c., finally develops into the mind ; being changed 
into the form of the mind, it increases the mind. And 
thus the mind being increased by food, it is material 
(lit . elemental) ; and not impavtite and eternal, ns 
held by the VaUoskikas. Though it will be declared 
later on that mind is his divine eye,* yet that does 
not refer to its eternalittj , but only to the fact of its 
pervading over all the senses and all their objects 
whether subtle, or near, or far. And we shall explain 
how the eternnlity of tne min’d in comparison to the 
objects of other senses, is purely Comparative, (and not 
absolute) ; because, it has been distinctly declared tliafc 
“ Being alone is one, without a second.” 

«rrc: ami «?: egftsr 

qf *T JIT 11 !: || \ || 

Water, wheAdrunk, becomes three-fold : its grossest 
part becomes urine ; its middle part blood and its sub- 
tlest part is Pf&na. (2)^ 

Com . — So also water when drunk becomes three-fold : 
its grossest part being urine, its middle part being blood 
and its subtlest part becoming Franc as will be* 
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declared “ Prana consists of water as of one who is 
drinking water, Prana will pot be separated.” 

rI%J%cT qqf Mq% q; pqftgl qnpcRjk 
^ftT tr H«qq: 3 q^fqrsPTB: ^f\|| \ II 

Fire, when eaten, becomes three-fold : its grossest 
part becomes bone, its middle part marrow and its 
subtlest part Speech. (3). 

Com , — Fire when eaten in the shape of oil, butter 
&c., becomes three-fold; its grossest part becomes bone, 
its middle part becomes the marrow — the fatty sub- 
stance encased in the bone; and its subtlest part 
becomes speech, — it being well known that by eating 
oil, butter &c., Speech becomes clear, and capable of 
speaking. 

3TRWq: 

^ ^ hi ffFqftfrerer || « || 

* Thus, my dear, mind consists of Food, Prana of 
water, and' Speech of fire.’ ‘Teach me, again, Sir.’ 

‘ So be it, my child/ lie said. 

Com.— Such being the case, my child, “ Mind con- 
sists of Food, Prdna of water, and Speech of Fire/ 

4 4 But those that eat only food, such as the rat &c., 
are found to have life and speech ; and so also those 
that live upon water alone, such as the denizens of the 
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Sea, Fish &c., are fonud to have mind and speech ; 
and so too may be inferred the fact that those who 
live upon mere oils, have life and mind, And then, 
how is it that mind is said to consist of food only? 4 * 1 ’ 
This is no discrepancy ; since everything being 
tri-partite, all the three elements exist in everything. 
One never eats any im-tripartite food, or drinks any 
nn-tvipartite water, or eats any un- tripartite 
Hence it is no contradiction of our theory, to find that 
the rats that eat only food, have speech and life. 
Having been thus convinced of the truth of the 
theory, Sv&taletu said : " Teach me again, Sir’’ — 

i.e, t explain to me still further by means of fresh 
examples, the theory that the mind consists of food 
&c; because, even now, I have not been able to definitely 
grasp this theory j for, it is really hard to realise that 
the food, water and oils falling in the body — which 
itself is nob distinct from fire, water and earth — , de- 
velop by means of their subtlest parts, into mind ,2V<W' 
and speech, without relinquishing their own innate 
pi*operties.” When the son had said this, the father 
replied : M So be it — just listen to an example, which 
will show how what you ask is quite possible*’. 

o 

Thus ends the Fifth Khanda of Adhydi/a VI. 
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KHANDA VI. 

^r; *Tf*?r qrsFinr % cr- 

cflfqifofr || \ || 

Of the curd when churned, my dear, that which is 
sutible rises upwards ; it becomes butter. (1). 

Com . — Of the curd, when churned, my clear, that 
which is subtle, gathers up and then rising to the top 
as cream, becomes butter. 

yfm ww *rrsfawr *r ^4: aj- 

sfafct cmr || H II 

In the same manner, my dear, of the food that is 
eaten, that which is the subtle part rises upwards ; 
and it becomes mind. (2). 

Com . — As in the instance cited, so too, my dear, of 
the food, rice &c,, that is eaten, — and which is churned 
by the (ire in the stomach helped by the wind, as if 
it were by means o( a churning rod — that which is 
the subtle part rises upwards, and becomes mind ; i.e 
being joined to the parts of the mind, helps to its 
growth. 



THE CHHA / NI)OliYA UPANISHAIX 


1-36 

3?qr\ *n*q qffomRRf %mr *r are?: s 

srnfo II \ II I 

, . I 

Of the water that is drunk, my dear, that which is 

the subtle part rises upwards, and becomes Prana (3). 

Com. — Similarly, of the water that is drunk, that 

whicli &c., &c. 

cRtf: ^iwn^niHw % & 4 : sRgfaftsr j 

NO r 

qimqfcT ll a II j 

| 

Of the fire that is eaten, my dear, that which is the » 

subtle part rises upwards, and becomes speech. (4) Jj 

Com . — In the same manner, my dear, of the fire that ^ 

is eaten, &c., &c, 

»RR*Kf| w? *rc srrqm: qi%% 

•gq qq m qqr irqpq n <\ u 

Thus, my dear, mind consists of food, Prana of 
water and speech of fire* ‘ Teach me more Sir.’ * So be 
it my dear/ said he, (5) 

Com . — Thus it is only proper as I said, that the 
mind consists of food, Prana of water and speech of 
fire, “All this may he right enough as with regard to [ 

water and fire ; but I have not quite grasped the fact of | 



with sm sankara\s commentary* 


137 


the mind consisting of food ; therefore, sir, explain to 
me this fact of the mind consisting of food, hy further 
illustration.” The father replied : u So be it. v 

Thus ends the Sixth Khanda of Adhydija. VI. 

ADHYA'YA VI. 

KHANDA VII. 

tragic: flpq nistfh flr- 

*• ^issqmq: qiqr ?t ^r% n \ 1 1 

Alan, my dear, is made up of sixteen parts, For fifteen 
£ days do not eat anything; drink as much water as you 
like; since Pram consists of water, it will not be cut 
off, if you drink water. (!)• 

Con . — The subtlest part of the Food eaten, added 
fttrength to the mind ; and this strength of the mind, 
increased by the food, is divided into sixteen parts ; 

1 and it is these that are called the sixteen parts of 
the man. The man, equipped with the sixteen-fold 
strength of the mind increased by food, and en- 
dowed with the Jtva in a body which is an aggregate 
of means and consequences, is called “one of sixteen 
d parts ; 11 and it is only when this strength exists that 
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the man can see or hear, or think or understand, or do- 
or know, being capable of all actions ; while on the 
waning of which, he loses all his capabilities, lb will 
also be explained later on that " It is by the approach 
of Pood, that one sees &c M &c.” The capacity of all 
causes is due to the mind alone, Only auch people* 
as are endowed with the strength of mind, are 
found to be really strong ; as are those people whose 
food is contemplation , — food consisting of everything. 
Hence the strength of mind brought about by food, 
constitutes the sixteen parts of the man* And if you 
want to prove this assertion, do not eat any food for 
fifteen days, but you may drink as much water as you 
like ; because if you drink water, your Prana will not 
be cut off from you, inasmuch as Prana consists of 
water ; and without the impulse of the cause, the effect 
cannot stay in its permanent form* 

h? wsrnrrft ^tssm r% mm nr 

3^: srR srorttfci s trare fr $ m srffar- 

w ^ II X II 

For fifteen days, lie did not eat; and then he ap- 
proached him, and said ‘Sir, what shall J. say ? ' The 
Miks.the Yajus and the Sernas: ‘They do not .occur 
to me, Sir.’ /9 \ 
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Com , — Having heard this, with a view to prove the 
fact of the mind consisting of food, he took no food for 
fifteen days; on the sixteenth day, he approached his 
Father, and said to him : ‘ well what may I say ?* The 
Father, replied : ‘ Eepeab the Iiih\ the y ft jus and the 
Sdni't.* Being thus asked bj 7 the Father, he said ‘these 
Itikf &a, do not occur to my mind, Sir, 5 

m ^rs«rrft?T#&rsffrc: ^ra- 
*ror: qftrtrg: <rateft ?r ^ % 

rsstr'f ^siMsrsr wrofoft 

wsrrcra *r fefiwiftfa || \ \\ 

He said to him: ‘Just as, my dear, of a great 
lighted fire, if a single coal, of the size of the fire-fly, 
be left, it would nob bum more than that ; thus, 
my dear, of thy sixteen parts, only one part is left ; and 
hence by this thou dost not remember the Vedas* 
Now eat, then thou wilt understand me/ (3J 

Com . — When the son had saidithis, the father said to 
him : ‘just listen to whot is the cause of your non-re- 
membrance of the Veda. Just as, in the ordinary world, 
of the fire that has been lighted up by the adding of 
much fuel, a single coal of the size of a fire-fly may be 
left in the end, when the fire has gone out ; and by 
means of this coal, it would not burn any more than 
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its own size; in the same manner, of thy sixteen 
parts, made up by food, only one part has been left; 
and hence. bj r means of this small part, resembling the 
size of the fire-fly, thou dost nob remember the Vedas. 
Now go a) id eat, and then thou wilt rightly under- 
stand what I say/ 

*r $rg<Rrcn?c qfe qw sK ? 

sn%q^ II a II 

Then he ate and approached his father. Whatever 
he asked him he knew it all, (4). 

Cow.— Then, lie went and took his food ; and 
again approached his father, with a desire to listen to 
his teachings, And when he had gone near him, 
whatever of the Uih Ac,, the father asked him, — 
either the repeating of words or the explanation of 
passages — , he knew them all, 

gsrRmra 

ct spro^r crcfrsfq- snr 

11 II 

He said to him : ‘just as, my dear, of a great lighted 
fire, if a single coal, of the size of a fire-fly, is left, if 
people blaze it up by adding grass 1 to it, it would bum 
much more/ ' ' (5). 
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Com . — The father said to him; 1 Just as &c., — as 
before. If people blaze up the single remaining coal, 
of the size of the fire-fly, by adding grasses to it, then 
the blazing coal would burn much more than 
before.’ 

> t7?r^#iKr h 'ii5?THi ^rsr%%grs*rcgf- 

«r tr arrant: qFTR^jmqr qifrfcT cfsrR 
N^irqfcr || $ II 

Thus, my dear, of the sixteen parts, only one part 
was left to thee ; and that being lighted up with food, 
blazed up ; and by that, thou rememberest the Vedas. 
That the mind consists of food, Prana of water, and 
speech of fire, he understood — t/ca lie understood 

. - - (ti>* 

Cow . — In the same manner, my dear, of the sixteen 
parts of thy power, only one was left to thee— when 
thou didst nob eat for fifteen days ; and this part being 
lighted up by the Food that thou hast taken, has blazed 
up. The long vowel being a peculiar veclic form. .Another 
reading is * Prajvalit * ; the meaning being that being 
lighted up, it blazed up of itself ; and it is, by means of 
this blaming part, that thou now rememberesb the Vedas. 
Thus, both by negative and positive illustrations, 
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1ms it been shown that the mind consists of food ; 
hence he sums up : ‘The mind consists of food &c./ — the 
meaning being that all these facts lmvo. been proved. 
Tins fact of the mind &c,, consisting of food &c,, as 
explained by the father, Sceialetu understood. The 
repetition is meant to point out the close of the 
section on tri-partition. 

Q 

Thus ends the Seventh Khanda of Adlu/atfa. VI. 

Q 

ADHYA'YA VI. 

— o — 

KHANDA VIH. 

0 

rr scir ffNr tfq^r 
Rqi% sifWte?r«rafo er ^§r- 

n Ml 

Uddalahty the grandson of Arana, said to his son 
tireialetn ; “learn from me, 1113^ dear, tlie true nature of ! > 
sleep; when a man is said to sleep, then, my dear, is he • > 
united with pure Being and gone to his own. Hence 
people say: *he sleeps (s vapid) since lie is gone to his 
own’ 1 . £ 
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Com . — It lias been understood tlmt the mind consist- 
ing of food, 1ms become joined to Prana and speech, 
consisting of water and lire respectively, — the mind 
being tlmt, wherein the supreme Deity entered by its 
Jiva self, just as the man enters into the mirror by 
bis reflection, and the sun Ac., in the water. And 
that, consisting of which and resting on which, the 
human Self becomes fitted for thinking, seeing, 
hearing Ac., — when that substratum ceases, then alone 
does It reach the positive form of the Deity ; as has 
been explained in another Srtdii u As if thinking and 
sporting, endowed with Intelligence, having become 
sleep, transcend the world, — that verily is the Self, 
Brahman, consisting of knowledge, of mind, Ac.,” and 
also, ‘by sleep the body Ac./ 1 while living, the Prana ’ 
and so forth.” And when the mind lias ceased, it is 
through this cessation that the human Self residing in 
the mind, and having come to be known by the name 
of mind, becomes free from all attachment to the 
object of sense, and then returns to the supreme Deify ; 
and it is this Return that Udddlal'a wishes to explain 
to his son \ and with this view, he said to him : * Snap- 
H&nfa* may lie explained as the middle portion of dream- 
vision, Lo., deep sleep ; or, it may be explained as the 
Irue nature of sleep — tlmt too comes to be deep sleep 
only, because of' the assertion he is gone to his own ; 
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for, apart; from deep sleep nowhere else do the k»ower& *; 
of Bmhtimn declare the Jtva to have gone to his omi ; \ 

just as, on the removal of the mirror, the reflection of 1 
the man in k the miifroi' i reverts to the man himself, — ^ 

in the same vnanuetv >on>the cessation of the mind, 
the supreme Deity that had entered in the shape of the 
reflection of Intelligence^ as the Jtva self, for the pur* 
pose of the differentiation fof names and forms, reverts j 
to Its own’ Selfr having renounced its form of the Jlva t K 
as denoted by the name! mind. Therefore it appears I 
that the word 1 Svapwhiln } means deep sleep ; that 
sleep, during which one dreams, is connected with ' 
pleasure and pain ; as such, it is the effect of virtue and fj 
vice, as it is well-known* that it is virtue and vice alone j 
that bring about pleasure and pain ; and the capability ^ 
of virtue and vice also, to: bring about such effects as ; 
pleasure and pain &o., is due only to the impulse of ! 
ignorance } hence, dreamy sleep is connected withalltlm I 
effects of ignorance, which are the seeds of birth and ! 

rebirth ; and as such, during this, one does not return i 

" to his own,” — u not' followed by virtue, not followed 1 

by vice, passed beyonch all the sorrows of heart, is lie/* 

— "this is his freedom, this his supreme Bliss ” — *say j 

the Srttlis, lb is now explained that I will show to you 
the veal form of the Deity, free. from the taint of human ; 

life, as found during deep sleep : " Learn from me, as ? j 
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I explain, the true nature of sleep,” i.e ,, understand it 
clearly. “But, when is there deep sleep ?” When, at 
which time, the man is said to sleep — i.£., when people 
say f you sleep,’ the meaning being that the name 
** sleeping” is only indirect — , then, at that time, he is 
united — becomes identified with — Pure Being, the Deity 
spnken of here. That is to say, having renounced the 
human form, as brought about by contact with Mind 
&c., through Its entrance thereinto, It reverts to 
Its Own pristine form of True Pure Being and 
it is on account of this, that people say “ he sleeps” 
(Svapiti ) ; since during the time he is " gone to his 
own Self” ; that is to saj% even ordinary talk points to 
Its return to Its own self., u How could the return to 
self he known to ordinary people?” Because, people 
say, that sleep is brought about by hard labour during 
the wa Icing state. During the waking state, one 
becomes tired through an experience of various troubles 
in the shape of pleasures and pains brought about by 
virtue and vice; and then there follows a cessation of 
the over-worked organs from their activities, — as says 
the Sruti “ Speech retires, Vision retires,” and u Speech 
is with-held, Vision is with-held, Condition is with-held 
the Mind is with-held &c.,” — all the senses having 
been drawn in by the P)'dna } which alone lies awake 
in the nest of the Body ; and then it is that for the 

10 
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purpose of shaking oif the fatigue, the human Self 
returns to its own Seif, the Deily, Inasmuch as tlie 
fatigue could not be shaken off by any other means 
than the rest within its own Self, it is only proper 
that people should say “ he is gone to his own. 5 ’ Since 
it is seen in the ordinary world, that when people are 
suffering from diseases, like the fever & c., when they 
are free from the disease, they vest within their own 
houses. So would the’case be in the present instance 
also; as also declared by Hie Sritti “just as the kite, 
or the supar nett having flown along, becomes tired 
&C., &C., &C.” '■ 

a w 5^1%: qq# ftsr qra^rs s *renss*RH- 

qaqqSqiqspm qqVq wz £i*q 
5 i qtas^TSsqqqqs^r worasfowflr shwbr^ 
\\ qpq qq \\ \ \\ ‘ 

Just as a bird tied by a string, having flown in vari- 
ous directions, and finding no resting place elsewhere, 
settles down at the place to which it is fastened; — so 
also the mind, my dear, flying in various directions 
and finding no resting place elsewhere, settles down 
at Prana \ because, my dear, the mind is fastened 
to Prana, (2J, 
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Com . — In support of the above there is this example. 
As a bird, fastened by means of a string, to the hand 
of the bird-catcher, — wishing to be free 1 from the 
bondage, — flies in various directions; but not finding 
any resting place anywhere else, save the hand to 
which it is bound, returns and settles down to the 
hand to which it is fastened ; exactly in the same 
manner, also the “ mind,” — spoken of here as made up 
-of sixteen parts, and increased by means of Pood, — by 
which, here, is indicated the human soul that has ottered 
into ike mind> just like the “creaking of the bedsteads.” 
The meaning of the sentence thus being that the 
human soul as limited by the mind, -flies about in 
various directions, in the 'shape of pleasure and pain, 
actuated by desires and actions based on Ignorance, 
during the waking and dreaming states, — Le ex- 
periences all these joys and sorrows, and not finding 
any other resting place, save the self of Pure Being, 
settles down at “ Prana ” — by “ Prana ” being meant 
the supreme Deity of Being, as being the substratum 
of all causes and effects; as says the Sruii u The Prana 
of jPmna,wifch Prana for his body, of form effulgent &c.” 
The soul settles down in the Supreme Being. Because 
the mind is fastened to Prana— i.e,, the mind being 
the substratum of the Deity pointed to by Prana j— the 
mind indicates the human soul, 
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arercifaqi?!' *r tfN fq^iqiCn% q%q5%si%i%qicr | 
qrarssq qq qtarctswr. ipqqrc- j 

• tf^q str^ssr!*# cflc}^^^qr%ci% f 

i%n?flf| \\\\\ 

<\ i 

Learn from me, m3 7 dear, what Hunger and Thirst 
are. When the man is to be desirous of eating, water is ! 
carrying away whatever has been eaten by him ; hence, \ 
just as they speak of the coiM«mer,tho horse-carrier and [ 
the man-carrier, so they speak of water as food-carrier, : 
Therefore know this offshoot, my sou, to have sprouted | 
out; it could not be without a root ; (3). & 

Com, — -Having shown to the son the fact of the true I 
form of the human soul being the root of the universe, 1 
by means- of the name ‘ Svapiti \ — he now proceeds to f 
show the same by a series of causes and effects, begin- | 
ning with Pood. “Learn from me of Hunger ancl Thirst” | 
— i.e,, learn from me wlmt the true nature of these is. 

At the time that the man is said to be desirous of [: 
eating, why is the man said to be so ? Because, at that ) 
time, whatever solid food had been eaten by the man, * 
and whatever liquid has been drunk by him, all this f 
is liquified by water, and “carried away” — i, e, } all ■* 
the food is digested, Then is the man said to be 
“ hungry f* which applies to the man, only secondarily. V 
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It is a well-known fact that all creatures wish to eat, 
only when what they have eaten has been digested. 
Therefore since water carries away the food, it is known 
as “ asan&ya ” ('food-carrier); just as the cow-herd 
that carries the cow is called the cow-carrier* and the 
groom is called the horse-carrier, and the leader of men 
is called the man-carrier, a king or the general of an 
army, So people call water, the foo'd-carrier (deleting 
the visarya from the end). Such being the case, this 
Body, made up of the food digested into the form of the 
Yarious substances of the body, is like the offshoot of a 
Vata seed ; and as being an “ offshoot,” an effect, 
-called the ff Body,” it must be known to have sprouted 
out, like the offshoot of the Vata* But what is to be 
understood from this? Simply this — that being an off- 
shoot it cannot be without a root. Being thus 
addressed, Svetahetu said what follows. 

tot 

■qr sft sjM Mr Msr M 

q ; JTprrMu *pjjpr: Mw; Mr: qqr: ^r- 
qrfsrr: a?ufagr: iU || 

And where could its root be, except in 'food ? In’ 
the same manner, my dear, from food as ah offshoot, 
infer water as its root'; from water as an offshoot,’ 
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infer fire as its root j and from fire as an offshoot, infer I 
the Being as its root. All these creatures, my dear, 1 

have their root in Being, they reside in Being, and rest 1 

in Being,? (4). 

Com.-If this body is an offshoot, like that of the Vatct, 
and has a root,— what is its root ? Being thus asked i 
by his son, the father replied: ‘Where could its root , , 

be, save in food, i.e., it has its root in food.’ How ? The J 

food that is eaten is liquified by water and digested by | 
the inner lire, changes into the different humours in the j 
body ; from the humour proceeds blood, from blood flesh, | 

from flesh fat, from fat the bones, from the bones marrow, J 

and from marrow the semen. Similarly the food eaten II 

by women gradually develops from the humours to the f 
ovule. And it is by the conjunction of these two, ^ 
ovule and semen, — as daily added to, by means of the | 
food that is eaten — is the offshoot of the. 1 body made up, j 
just like the wall made up of daity accumulations of I 
clay put over it. Now the root, from which the body j 
grows out as an offshoot, having a beginning and being ,| 
perishable, must also have a root j and with a view to 
this, it is added. Just as the body lias its root in food, j; 
so too from the food, as an effect, infer the existence j) 
of its cause in water. Water too having a beginning ' 
and end, is also like an offshoot ; hence, from water as the | 1 
effect infer its cause in fire. Bire too having a beginning 
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and end is an offshoot; and from lire as the effect,, 
infer its cause in Being, the True, the one without a 
second, — wherein are attributed all modifications, which 
are unreal, being mere names based on words ; just as 
as the character of the snake is attributed to the rope. 
Hence, That is the root of the Universe ; and all these 
creatures — moveable and immoveable — have their root 
in Being; and not only have they their root in Being, 
but during their continuance too, they reside in Being, 
— as apart from the clay, the jar lias no existence; there- 
fore like the clay, the Being being the root of the 
creatures, they are said to reside in Being. And in 
the end too, they rest in Being— i.tf., they end or 
become resolved into Being. 

wj sjm opM spret cr- 

wr »Tfafir»RR: #4 rTxR 3TP*rg 

• imi 

When the man is said bo be desirous of drinking, 
then Tire is carrying away what has been drunk by 
him, Hence, just as they speak of the cow-earrier, the 
horse-carrier x the man-carrier > so they speak of Fire as 
the water-carrier. Thus, my dear, know this offshoot 
to have sprouted out ; it cannot be without a root. (5). 
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Com . — It is now explained How the fact of Being f 
being the root is to be followed up from water as an l 
offshoot. When a man is said to be desirous of drink- | 
ing, — this too applying to the Man only secondarily } 
like the name * Hungry/ The water, which carries [ 
away the liquified food, wets t)te offshoot of the body, [ 
and would thereby render it dull through an excess of 
water, if the water were not dried up by fire. And so ' 
when the water has all been dried up by the (ire, and fj 
assimilated in the body, then the man wishes to drink, | 
and is said to be thirsty . Then, fire is carrying away the 
water that has been drunk, — /„<?., modifies it into the 
Blood and Life in the body. And just as they speak of I 
the cow-carrier & c., as before, so is fire called the water- t* 
earner , the form udamja being a Vedio form, Of 1 
water too, this body is the offshoot and none else. | 

The rest as before. 1 f 

$ 

t 

cKq flFT ^jpr q# m- : 

qfa*fc q'^ri #fq ^Tf q ftpqqf; j 

*rqr: mi sqiqqqr. qfqftgr m 5 ? 

sira wtfb ^ q- * 

w #*q q^q*q sqqr q^qqr% qq?jq qq: nm qt- -f 
}mi qqqiqiq: 11 $ 11 x \ 

} f 
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And where could its root be, except in water ? Prom 
water as an offshoot, infer fire as its root ; from fire as 
-an offshoot, infer Being as its root. All these creatures* 
my 1 dear, have their root in Being, they reside in 
Being; they rest in Being. And how each of these 
three deities, on reaching Man, become tri-par bite, has 
been explained before. When, my dear, the man de- 
parts from 'hence, his speech merges in mind, the mind 
in Prihia, the Prana in fire, and the fire in the Highest 
Deity. (6). 

Com . — Prom the force of the meaning it appears 
that of fire »too, this body is an offshoot. Then, from 
the body as an offshoot we infer water as its root, 
Prom water as the offshoot we infer fire as its root. 
Prom fire as the offshoot, we infer Pure Being as its root. 
Thus then, of the offshoot in the shape of the body, 
consisting of fire, water and food — -which is a mere 
name based upon words, — the root is the highest Truth, 
Pure Being, fearless, and free from bothers; and infer 
thjs as the root. Having thus explained this to his 
son, by means of the well-known facts of Hunger and 
Thirst, he points out that whatever else has got to* be 
explained in this section, — \^ibh regard to the fact of 
fire, water and food, as used up by the man, making 
up the offshoot of the body, which is an aggregate of 
causes and effects, without intermixing, — has already 
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been explained above, How each of these three deities, 
fire, water and food, becomes tri-parbite.on reaching man, 
has already been explained — vide “ food when eaten be- 
comes three-fold,” &c . ; where, it has been explained how 
the middle substances of the food &o M that are eaten go j 
to make up the body, which consists of seven subsfcan- | 
ces^the middle substances making up the flesh, blood, j| 
marrow and bone and the subtlest substances making 1 
up the mind, Pr&m, speech, which constitute the inner | 
organ of the body ; as declared above, “It becomes the 1 
mind, it becomes Prana, it becomes speech.” Now when I 
the body is broken up, this aggregate of Prana and the 
organs, controlled by the human soul go over to another \ 
body j' and the method of this transference is this : | 

" when the man departs from hence, speech merges in jj 
the mind" — Le,, is gathered up in the mind ; when the 
relations say M He speaks not” ; because the function 
of speech is preceded by the mind, as declared 
in the Sridi “ Whatever one thinks in the mind, 
that he speaks,” So when speech has become merged in 
mind, the mind continues to exist by the simple func- i 
tionof thinliincf , when mind is also taken up, it merges 
in Prana as during deep sleep, when the relatives „ 
surrounding the man say “He knows not.” When | 
Prana too rises up in the up-breath Log — taking up \ 
within itself all the external organs— throws away the 
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hands and feet &c., (as explained in the section on 
“Samvarr/fi?]), pierces through the vital points of the 
body, and then becomes finally merged in Fire; when 
the relatives say “he -moves not ” ; and then doubting 
as to whether the man is living or dead, they feel the 
body, and finding it warm, they say “he is warm, lie 
is living”. Then atilasb the Fire is also taken up, and* 
this merges into the Highest Deity. In this manner, 
when mind has become merged into its root, the- 
human soul resident therein, becomes withdrawn by the 
withdrawing of the means of his existence ; and if It 
is withdrawn, intent upontheTrue, then It reaches 
Pure Being and does not migrate into another body, 
like one rising from sleep. Just as in the ordinary 
world one who having somehow gone to a place- 
full of dangers, returns to a safe place, so, does 
the Soul return to Being, While if it be ignorant 
of the Self, rising from the same root — like one rising 
from deep sleep — after death, again enters into the* 
meshes of the physical body. The root being that 
vising from which the Soul enters into the body, 

*T ?lc*T?K STfcHf 3^T- 

*fi% ^cf^r ?r% iTf crq- nr *mrf%T<T#ifa #- 
^r% frarer || ^ || 
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‘Now, that which is the subtle essence,- — in That,' f 
has all this its Self; That is the Self ; That is the True; \ 
That thou art, 0 Svetalcetn. 1 ‘Please, Sir, explain to me ^ 
further/ SSo be it, my clear/ said he, (7), 

Oom . — The subtle essence, that has been described 
as “Being,” the root of the Universe, — in That, has all I 
this its Self ; that is, ‘everything has its self in this I 
Self alone ■ ancl not any other, belonging to the world ; I 
as declared in the Sruti : “ apart from this, there is no I 
seer, no hearer &c.” And that in which all this has its l 
Self, is wlmt is called “ Being/ 5 the cause of the 
Universe, the True, the Supreme Being, Hence that 
is the self — of the Universe — in Its counterpart, which J 
is ot Its natime and is real ; the simple word “ A'tma v 
without qualifications being directly denotative of the 5$ 
couuter-Self, like any of dinavy word “ cow.” Therefore f 
“That thou art, Svctal'etu ”, Being thus convinced 
by the father, the son said again : u Explain this to me ! 
further, sir” — i,e ti I am not yet quite sure of what you 
say, seeing that every clay all creatures, during deep 
sleep, reaching Pure Being do not know that they have 
reached the Being ; therefore please explain it to me by 
further illustrations. The father replied * so be it. 5 
- — o 

Thus ends the Eighth Khancla of Adhydya VI. 


■o- 
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KHANDA IX. 

w art m Mcrsftr fiRraqffrf tsamrx. 

in II 

Jusfc as, my dear, the bees make honey, by collect- 
ing the juices of distant trees, and then reducing the 
juice to one form. (1). 

Com . — You ask * how is it that people every day 
reaching Pure Being, do not know that they lmve 
reached the Being ? Well, just listen to the following 
examples : just as, in the ordinary world, the honey- 
bees, ‘ make honey’ — How ? — " by collecting together 
the juices of trees scattered in various directions and 
then reducing them to the single form of honey.” 

3S9ST ^ t™i: Jfsrr: flfcT ?jqsr 

5T for: Slcf \\\ II 

And as those juices have no discrimination as l l 
am ike juice of this tree , I am the juice of that tree ’ ; 
in the same manner, my dear, all these creatures, 
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‘having -reached the Being, do not Know that they have j 
‘.reached, the Being, (2). 

Oom . — Those juices, reduced to the single form of - 
honey, have no discrimination in* the honey, as that 
♦ I am the juice of the jack-tree' or ‘I am the , 
juice of the man go-tree \ — as there is among men, 
when there is vast concourse of people, each of 
them knows himself to be the son or the ,j 
nephew of some other man, and thus recognising | 
'themselves they do not become mixed up; but f 
‘there is no such discrimination among the juices of j 
various trees — even though some of them are | 
-sweet, some sour, some bitter, and so on, — when they f 
have all been reduced to honey; and in that condition, 

r 

they can no longer be distinguished as sweet, sour <&c. | 

Exactly in the same manner, though all these creatures | 
daily reach Pure Being during deep sleep, yet they j; 
are never conscious of having reached the Being. jj 

re 5fF ^ ^ €t3t «rr 3 

j-" 

■q# ^ sxsrr ^r qr qs^Fci \\ \ \\ \ 

And whatever these creatures are here, — a tiger, | 
•or a lion, or a wolf, or a boar, or a worm, or an insect, ( 
-or a gnat, or a mosquito, — that they become again, (3), jj 

Cow,~ T And because they reach Pure Being, withonfr \ 
'being conscious of their own selves being of the nature j 
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of the Being ; therefore whatever they are in this 
world — i,e. t to whatever species they may have been 
delegated in accordance with their own past deeds, — 
they become impressed with the j lotions “ 1 am a 
tiger, 19 41 lam a lion &G i> ; and hence even though they 
enter into Pure Being, yet they again become the same 
animals, on their return from the Being, — becoming 
either a tiger, or a lion, or a wolf, or a boar, or a worm 
or an insect, or a gnat, or a mosquito, becoming exactly 
what they were before. That is bo say, they become 
the same tiling again and again— the impression Jeft 
upon the worldly creature being never effaced there- 
from, as declared in another miUx " Births are in 
accordance with knowledge*** 

*r q h srrmr ct- 

!i?r m wrrfasmfafr mu 

ffWcr || y || 

That which is the subtle essence, — in That, has nil 
this its Self; That is the Self ; That is the True ; That 
tliou art, 0 Suelaket'iL 1 explain to me further, sir’; 
'so be it, my dear/ lie said, (J,) 

Com, — That, entering into which the creatures 
' come again, and that subtle essence of true Self, entering 
^ which those attached to truth, do nob return, — in That 

•i 
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all fcliis has its self &c., as explained before. “ .Tnst as 
in the world, one who is asleep in his house rises and 
goes to another village, knows that he has come away 
from his own home, — why should not the creatures, in 
the same manner, be conscious of the fact of their 
having come from Pure Being?” ‘Explain this to me 
-further, Sir 1 ; the father replied: ‘so be it/ 

Thus ends the Ninth Khanda of Adlujdifa VI, 

ADHYA'YA VI, 

~o — 

KHANDA X. 

, W' swn jisnairo q^iegcfRqtfm 

g rrgsr crq ctt q'<rr era 

|| mi 

These rivers, my dear, run along ; the eastern ones 
to the east, and the western ones to the west ; from 
the sea, they go to the sea, and they become the sea. 
And just as these rivers while there, do not know I am 
this river or that, (i). 

Com , — Listen to an illustration. These rivers — 
run along; the eastern ones, theGanga &c., running to 
the east; and the western ones, the Indus &c, running 
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to the west ; from the sea — 1 . 0 ., wafer is taken up by 
douds from the sea, and then rained down as these 
rivers, and then they go to th§ J, sea and they become 
indeed the tfea itself. And just as these rivers do hot 
know ‘I am Ganga/ f I am Yamuna,’ &a 

^ n*FF: Her stf^ F %: 

|i% s if 591m m fr f r i^r f r 
fFfr fr #sr qr q<Ffr qr w qr ,n^r qr qg^- 

qj% ^rrfxr it \ II 
, m cTc^FT^ F 3TF?rir cFxfTF- 

r% £xF%ar qq rrr WFiFqftqqfafa otf#^- 

^ flfF^ II ^ II 

In the- same manner, mv dear, all these creatures, 
coming from Pure Being, do nob know that they are 
coming from Being. Whatever they are here, whether 
a tiger, or a lion, or a wolf, or a boai , or a worm, or an 
insect, or a gnat, or a mosquito, — that they become 
again. (2). 

‘That which is the subtle essence, — in That, has all 
this its Self. That is the Self ; That is the True ; That 
thou art, 0 SveU&etu* ‘Explain to me further, Sir.’ 
i ‘ Be it so’ said he. (3). 


11 



162 


THE CHHA'NDOGYA UPAN1SHAD. 


Com , — In tlie same manner, my dear, all these 
creatures coming from the Being, reaching which, they 
were not conscious of having reached It — do not know 
that they have come from the Being. “ And whatever 
they are here &c” — as before. ‘‘In the world we have 
seen that in the water, the various modifications, in 
the shape of ripples, waves, foam, bubbles and the like, 
rise up and then disappear in the wafcei becoming 
destroyed, while the human egos are not destroyed 
even though every day during deep sleep, at deatli 
and at the universal dissolution, they are merged m 
their cause, Pure Being.” ‘How is that? Please explain 
this to me, sir, by further illustrations. 1 Thus request- 
ed, the father said, 41 so be it.” 

o 

Thus ends the Tenth Khunda of Adhydya, VI. 
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KHANDA XI. 

9TW SFT JT- 

qq 3fra?rrss- 

*iRrs«ra*?n ql^wRr Hi^Rfasrcf || \ || 

Of this large tree, my child, if some one were to 
strike at the root, it would bleed, hub live ; if one were 
to strike it in the middle, it would bleed, but live; if 
one were to strike it at the top, it would bleed, but live. 
Pervaded by the living Self, it stands firm, drinking in 
nourishment and rejoicing, (]). 

Com . — Well, rny dear, listen to an illustration : of 
this tree, large and full of many branches, standing 
before us, — (pointing to the tree)—, if one were to 
strike at the root with an axe but once, it would not 
dry up but continue to live, though a little of its sap 
will ooze out. Similarly if one were to strike iu the 
middle, or at the top, it would live, though bleed. This 
tree, at present, is pervaded bv the living Self, and 
hence stands firm, drinking in the sap of the earth and 
other nourishment by means of its roots, and rejoicing. 
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sfrai ^tsrq m f|<?rqr 

*n Ijwrfci gsfcrt *n ^q f % g$ ^ ?n % 

SpiSiqqq 35 ^ iq?JI% fiqrq || ^ || 

But if the life leaver one of its branches, the branch 
withers ; if it leaves the Second, the second withers ; if 
it leaves the third, it withers j; and if it leaves the whole 
tree, the whole tree withers. Understand this to be 
similar, my son, (2). 

Com, — If the life takes away its' presence from one 
of its branches, struck by disease or by an axe, then 
that branch withers. The life 1 permeates speech, mind, 
Ft'&na and the organs, and 1 when these are with- 
drawn, life is also withdrawn, It is only when the 
living Self together with Vnhrn , eats' ‘and drinks, that 
what it eats and drinks becomes the sap which goes to 
add to the growth of the living body of the tree ; and 
which thus becomes the mark of the presence of the*' 
living self in the tree. By food and drink alone does 
the living Self stay in the body ; and these foods and 
drinks depend upon the living Self. And when some 
action presents itself which leads to the disjunction 
of a certain Winter of the whole, member of' 
the body, then the living Self withdraws itself from 
its branch ; and then that branch withers. Inas- 
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much as the existence of the sap depended upon 
that of the living Self, it ceased to enliven the 
branch, when the living Self withdrew itself from it; 
and on the cessation of the sap, the branch withers. 
Similarly when the living Self leaves the whole tree, 
then, the whole tree withers. The tree is known to bej 
living, b^i-tha 1 continuation of the processes of the; 
flowing andt sucking of. the sap ; and from the Sruti in 1 
illustration, it follows that trees are also endowed j 
with consciousness; and hence, th6 text distinctly points 
out that the theory of the Bauddhds and Vaisdshikas — i 
that trees are insentient is without any substratum, 
of truth, ' • , 

sffarqcr m feraer ^fcr % *t\- 

qrsfcfercRfaa; ^ mm 

hi W7ff^rq<#n% wr spq'fcr 

: ' || \ It 

j .» ![' 

* Being left by the living Self, this dies; the living 
Self does not die, That which is the subtle essence, — 
in That, has ail thi ( s its Self; That is the Self ; That ie 
the True. That thou art, 0 Svetdkeh ‘Explain this 
to me further, Sir.’ 1 So be it/ Said he. (3). 

Qom , — Just as in the instance cited, the tree, while 
endowed with the living Self, and having the actions 
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of taking in sap &c M is said to be (dice ; and it dies when 
left, by the living Self; understand the same with 
regard to the case of man. Bereft of the living Self, 
this Body dies, while the living Self dies not ; because 
we find that when a man has fallen asleep leaving 
some work unfinished, when he wakes up, he 
remembers that he had left the work unfinished ; and 
also just because creatures are born, they immediately 
evince a desire to suck the breast, and terror &o M there- 
fore it follows that they remember the sucking of the 
breast, and the pains experienced in the previous birth ; 
and thirdly because such vedic actions as the Ayniholra 
&c M have a purpose, the living Self cannot be said to die. 
° That which is the subtle essence &c.,” — as before, 
“ How does this gross universe, consisting of the earth 
&c„ with Names and Forms duly differentiated, proceed 
from the extremely subtle Pure Being, devoid of alL 
Name and Form V, Please explain this to me by means 
of an illustration. Being thus requested, the father 
said — “ So be it.” 


Thus ends the Eleventh Khantla of Adkyaija, Yl. 



ADHYA'YA VI. 


KHANDA XII. 

ww fWrfa m wi 

gfcT faPR q^f^q^q fqrn qRr W7 ^rcTI#fit I%- 
^ri% fw w jtrt r%*ra q^q^Tn% q fqj^q *Fiq f i% 

II * II 

‘Bring a fruit of that Nyatjrodha tree/ ‘Here it is sir.’ 
‘Break it ;* ‘It is broken sir;’ ‘What dost thou see there?’ 
‘These extremely small seeds, sir/ ‘Break one of these, 
my dear/ ‘It is broken, sir/ ‘What dost thou see there ? 9 
‘Nothing, sir 5 (1). 

Com , — If you want to see how this is, bring a fruit 
of this large Nt/agrodha tree. Being told this, he brought 
the fruit, and showed it to his father. ‘Here it is/ The 
father said : ‘Break it open/ The other said, ‘lb is 
broken/ The father said to him : ‘What dost thou see 
there ? ’ He replied : ‘These extremely small seeds 
I see, sir/ ‘Break open one of this, my dear.” He said. 
‘£t is bioken sir/ ‘ If the seed is broken, what dost 
thou see inside the seed?’ He replied, ‘I see nothing sir/ 
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tfF^lsfom q;4 qflRqftl%TE[% SRcR spqfo II ^ II 

Hb said to him : 4 Sly child, the subtle essence which 
thou dost not see, — it is from that subtle essence that 
this large Nyngrodhu tiee grows up. Believe me, my 
son/ ^ , (2), 

Conh— Tlien the father said to the son': 1 * On breaking 
the seed of the Vata, thou dost not see 'the subtle 
essence; but it is there all the same ; and it is from that 
subtle essence that this large tree, supplied with 
all these, large trunk, branches,, twigs, leaves and fruits 
was produced and grows up. The prefix Ut lias to be 
supplied to the verb f< Tishthati /' Believe me, my son, 
that in .the same manner does the gross universe with 
all Names and Forms differentiated, proceeds from the 
subtle essence of Pure Being. Though the subject 
ha3 been established by means of arguments and valid 
authorities, still people’s minds being entirely taken up 
with gross , external object®, any clear conception of 
subtle ultimate truths is almost impossible without 
proper faith ; hence he adds " Believe me/’ When there 
is faith, the mind can be easily concentrated on the sub- 
ject to be . understood ; and then the* understanding 
quickly follows. * I had mind elsewhere 1 as declared 
in other Sruiis, 


with ski Sankara’s commentary. 
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arrcHi ?ra- 

nfr ^Rf *J*T ^ qr WpnfalPRfaft cT^TF fll- 
Tqicr trar=ET 11 \ II 

'That which is the subtle essence, — in That, has all 
this its essence ; That is the True ; That is the Self ; 
That thou art, 0 SveUiketa,* ‘Explain this to me further, 
sir/ ‘ So be it’ said he. (3), 

Com . — -“That which is &c/’— as before, ‘If the 
Pure Being is the root of the universe, wherefore is it 
not perceived. Explain this to me by an illustra- 
tion/ The father said : ‘ so be it/ 

Thus ends the Twelfth Khanda pf Adhydya VI, 

ADHYA'YA VI. 1 

— o — 

KHANDA Xlfl, 

, - — 0 — . ■ 

ffcr 5 m 

jmi 3?t ?r- 

%.mv - t ^ ^ in 11 

* Having put this salt in water, come to me in the 
morning V He did so, The father said to him : ‘Bring 
the salt, my dear, which you put in the water, last 
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night. Having looked for it, he found it not, as it 
V had melted. (1)* 

Com . — Though an object exists* it is not seen, though 
it is perceived by other means — as you will see by the 
following example. If you wish to see it for yourself, 
throw this lump of salt into water, and come to me to- 
morrow morning. With a view to examine what the 
father had said, he did as he was told. The next day, 
the father told him : 4 Bring the salt which you threw 
into the water last night,’ With a view to bring that 
salt, he looked for it in the water, did not find it, 
because it was melted and was hidden in the water, 
though existing there all the time. 

x w sRqfafcr n- 

33; a*n ci^c^r 

%rf rf qrq sfsrwr h i%- 

^ 1 % 11 ^ ll 

* My child, taste it from the surface ; how is it ?' 
4 It is salt/ 1 Taste it from the middle ; how is it ?* It 
is salt/ 4 Taste it from the bottom ; how is it V 4 It is 
* salt/ 4 Throw this awa}', and come to me/ He did 

( so ; 4 ,ib exists for ever/ Then the father said to him , 
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f Here also, forsooth, thou dost not perceive the Pure 
Being ; but there It is indeed. 5 (2). 

Com.— Though you do not see the melted salt and 
though you do not feel the lump by your hand, yet it 
exists in the water all the same, and is perceived by 
other means. And in order to convince the son of the 
truth of this, he said to him : * Taste this water from 
the surface 5 and when the son had done this, he asked: 
‘How do you find it? 5 The other replied. ‘ It 
tastes like salt. 5 * Take the water from the middle and 
taste it ; how do you find it ?' ‘ lb is salt/ So too ‘ take 
the water from the bottom, and taste it ; how do you 
find it V ‘It is salt. 5 Leave off that water, wash your 
mouth, and come to me. The son threw away the 
^ salt and came to his father, saying * the salt is ever 
there 5 — i.c., ‘it exists there ever and always. 5 When 
he had said this, the father said to him : ‘Just as this 
salt was perceived at first by sight as well as by 
touch, but when melted in the water it ceased to be 
perceived by these two, though it existed there all the- 
same, as perceived by the sense of taste; in the 
same manner, in this offshoot of the Body, as made up 
of fire, water and food, thou dost not perceive the Pure 
Being, which is the cause of the offshoot of the body, 
l just like the seed of the vata tree — •“ Vdua kilo, 51 being 
L indeclinables are meant to show that the sentence 
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forms part of the instruction imparted by the Teacher 
to his disciple. Just as in this water, though the salt 
was nob perceived by sight and touch, and yet thou 
didst perceive it by taste, so too, in the Body, thou 
wilt perceive the Pure Being by other means, just like 
the subtle essence of the salt, 

S *T WSTST^JT STRUT fiVW- 

i% w *rr *m*nfafro*Tifciftr trar m- 

Sure II \ II 

‘That which is this Bnbtle essence, — in That, has 
all this its self ; That is the True ; That is the Self ; 
That thou art, 0 Svebalcetu 1 4 Please explain this to me 
further, sir ‘ So be it/ he said. (3). 

Gom . — “ That which is &c/’ — as before. * If like the 
subtle essence of salt/ Pure Being as the cause of the 
Universe, is capable of being perceived by other means, 
though It is not perceived by the senses, by the 
perception of which I would have my ends fulfilled, 
and without the perception whereof, I would have them 
ever unfulfilled ; — what is the means of perceiving 
This ? Explain that to me please, still further, by 
means of an illustration.* Thus requested, the father 
said : < So be itP 


Thus ends the Thirteenth Khanda of Adhydya VI. 


I, 
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■ — o — 

KHANDA XIV 


k 



i 


I 




m ip^R^qT5Rff^qi?fiq cf crmsr%- 

srt wr cmmfieCffs^T sr^Rffaifa 
to: || \ ii 

Just as, my dear, some one, having brought away 
a person, from the Gandharas , with his eyes covered, 
might 'then leave him in a place where there are no 
human beings; and as that person would shout towards 
the east or the north, or the south or the west, I have 
been hroufjld here with my eyes covered and left with my 
eyes covered. ■ r s (1;, 

Com. — Just as in the world,' my clear, some thief 
might lead a person, with his eyes covered, from a 
village, and might leave him, with eyes covered and 
hands bound, in a forest or in a place where there are 
no human,, beings ; and this person, not being able to 
distinguish the quarters, might turn to the east or to 
the west or to the north or to the south, and shout out : 
“ With my eves covered have I been brought away 
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from the Gandharas, by thieves, and have been left here 
with iny eyes still covered.” 

cm qqiftRfJT mm tort ft- 

sr jRfa 5Rig:w fNtsft ipsiraj^gq'- 

im^STSsRifopqw M cij#f fM qwr t%- 

^i^ssd mm #r || \ || 

And as thereupon some one might loosen his 
bandage and tell hinv — ike Qandhfira is in this direction 
ijnthis way , — whereupon asking his way from village to 
village, and becoming informed and capable of judging 
for himself, lie would arrive at Qandhdra. In the 
same manner does one, who has a Teacher, know ; ami 
for him the delay is only so long as he is not liberated ; 
and then he will reach perfection, (2)* 

Com . — And just as some sympathetic person may hear 
his cry and loosening his bandage, nmy tell him 
4 ‘ Gavdhdm is to the north from here, go in this 
direction” ; and lie, having his bandage removed 
by the sympathetic persou, goes along asking his wny 
from village to village, being duly informed — i.e*, 
having been rightly advised — and capable of judging 
for himself, — i t $,> capable of understanding the road 
pointed out by the people for reaching his own vil- 
lage— readies GiifUlhdra, and no other place, like some 
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foolish person, anxious to see other places; just as in 
the example cited, the person is carried away by thieves 
from his own country, Gandhvda t with his eyes covered 
and hence unable to discriminate the direction of his 
place, being .troubled by hunger and thirst, — and is 
carried away into a forest, full of all sorts of dangers 
hi the shape of tigers, robbers and the like, crying in 
his sore trouble, waits for the loosening of his bandage; 
and being found in this position by some sympathetic 
person, who removes his bandage and points out the 
way to his country, whereby he readies his place and 
is happy; — exactly in the same manner, the ego is 
carried away by thieves in the shape of virtue, vice, 
Ac,, from Pure Being, the Self of the Universe, into the 
forest of tlie Body, — consisting of fire, water and food, 
idled with winch bile, phlegm, blood, fat, flesh, bona 
marrow, semen, worms, urine and feces, and full of all 
sorts of pairs of opposites, like beat and cold, — having 
his eyes baudaged by delusion,-: — fastened by the noose 
of a longing for wife, son, friend, cattle relatives and 
other visible and invisible objects of sense, — shouting 
out in thousand such exclamations, as that, M This 
cm I, this is my son, these my relations, I am suffering 
pain, and feeling pleasure, I am in delusion, I am 
’learned, I am ignorant, 1 am righteous, T have many 
relations, I am born, I am born, I am dead, I am old, 
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my son is born, my riches have been destroyed, 1 Ah ! I 
am clone for ! How ‘ shall I live! wlmt shall be my 
fate! what my protection!”; — and then by some 
stroke of good fortune due to some’ of his* past good 
deeds, he finds a sympathetic person, knowing the true 
Self Brahman , and having his own bandage removed, 
and as such resting in Brahman ; and this kindly person 
shows him the way of recognising the discrepancies in 
this world, when the ego loses ail affection for worldly 
objects, having the bandage Of illusion removed by 
means of such exhortations as— “ you are not of the** 
world, the son &c., do not belong to you, you; 
are Pure Being, * that Thou art &c M &c.,” finally f 
reaches the True Self of Being, like the inhabitant 
of Gandhdra, and becomes happy and. peaceful. This 
is the meaning sought to be conveyed by the declara- 
tion “one who has a Teacher knows and for this 
person, with a Teacher, the delay in reaching the True 
Self is only so long as he is not liberated, il Vimok$hiie 99 
in the first person, is to be taken as third person; 
because such is the force of the meaning. That is 
to say, until the body, reared up by his past deeds, 
falls of, on the exhaustion of the impressions of these 
deeds by experience, “Then he will reach perfection. 9 ’ 
“ Samjxttsjid v , as before, being taken as " Sampalsyut4** 
In fact there is no difference of time between the 
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ljefl^lupg of Type.Self and tl)p reaching pf perfection t ; 
ai^cl ja^jsacii th^pvorcl “ aW/^ i ” ; ( r t)iqp) J ctoe J 8 [ nojb , signify 

J c »fI i , r 0 1 i 1 f 1/ irfl', > ) 4V , v :v 

“ Just as r$/iejhing (/f fl’flis Sjejlf apd tljp.fijdlipg o,ff 
of the body do nob follow immediately after the.fciiow- 
ledge of Pur$ J^n g\— bepapse u pfdh e ypipflppt of .the' 
tendencies of,, paiJir'deecUjjrjji fc\ve same mpj>n0p jthere ( 
may yet be certain deeds pf the life prior to - the 
accomplish meat ofj knowledge, ,}eft unfraiftyd ; for the 
fruition of which, there, jpfltfjliUs yet' another body to 
con)0; iu to existence, even after the present body falls 
off. And further, even after knowledge has been 
attained, the person will be performing actions that 
are enjoined, as well as those that are prohibited; and 
for the experiencing of the effects of these actions too, 
anotbpr body will have to be brought about ; then 
too will follow further actions, and so on ; knowledge 
<it last coming to be of no use, since the fruition 
of actions is irresistible. If it be uygpd that 
for one who has ( obtained knowledge, alj actions 
fall off, and simultaneously with the appearance 
of knowledge it leads to the attainment of tlje /True, 
when Liberation directly follows, and the body falls 
off, then, in that case, there is no place for.- the 
Teacher ; and then, fcheie can be, no meaning to the 
sentence ‘one having a Teacher knows’, and also the 

12 
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possibility of an absence of Liberation, even after 
knowledge has been obtained; or it may come to this, 
that, like the advice with regard to the way lending 
to a certain place, knowledge too may not be absolute 
as to its result. 

This cannot be; because with regard to actions, there 
is a difference as to their being already turned towards 
fruition or otherwise. It has been said that certain 
actions that have not begun fruition being yet left un- 
fruified, another body will have to come about, for the 
experiencing of the results of the actions, Bub Hi is 
is not correct; because for the knowing one, ‘the delay 
is only so long &c' as declared by the authority of the 
Veda itself. “But even such Srulis as that ‘one becomes 
good by good deeds and bad by bad deeds’ are also 
authoritative declarations of the Veda, True, it is so; 
but still there is a drfference between actions that have 
begun fruition, and those that have not. How ? Those 
actions that have begun fruition, and which have been 
instrumental in bringing about the present body of the 
knowing person, can fall off only by fruition ; just 
as the arrow that has been shot off at the target can 
come to a stop only when the momentum imparted bo 
it has passed off'; nor is there any absence of its final 
result simultaneously with the hitting of the target. 
The other set of actions that have not beguti fruition, — * 
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those performed before and after the obtaining of 
knowledge during other lives — are burnt off by the 
knowledge, just as they are by expiatory rites, a« 
declared in the Sruti : ‘The lire of knowledge burns ofi‘ 
all actions, 1 and also in the Atharvana, * His actions 
fall off, on the sight of the Highest oftheHigh. 1 There-; 
fore though for the person who knows Brahman^ there 
is no further use of life, vet, inasmuch as it is abso- 
lutely necessary for the experiencing of the results of 
such actions as have begun fruition, the body conti- 
nues — like the passing of the arrow even after the 
striking of the target, — and the * delay fur him is only 
so long.’ Hence the above explanation is quite right, 
there being no room for the objections urged above. 
Afrer the appearance of knowledge, there is m 
absolute cessation of all actions, for the knower of 
Brahman, as we have already explained, in connection 
with the passage ‘ one resting in Brahman readies 
Immortal ^ ; ‘and you can certainly recall what I said 
there. 

at ?K sr strut sr*- 
|TcT T7*T HI TPpfinfafiqqftafa flT- 

tl^TR II ^ || ’ 

‘That which is this subtle, essence, — in That lias all 
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this itfc Self ; TJtyt is the Self ; .That' is tfe^True ; Tha,t> 
tliQn a‘rfci,,Q (l Svetafota' , f Si it, , ;U/eao)> t * still more/ 
4 So be-ik, my- dear,’ he said) , , r || ui m. v/ ^); 

Cow; — “ Thfit which is &c,” — as ^xpjaiutfd ab,0ve* 
“Please explain to me, by /futffheiffjiljl^mtions^’th^ 
method by whjph one wjth .ft; Tpqflh&r y^Jw'IVh* 
Heing.” He ^id ifrsp, my.fjpar;” , 

j n rhu.mniii /p?** ’ h> •fodlri ' on ^ 

Thus eudfiit% A'Acm&^pf 4<%4.W JfA 

/hod • ’ iiui ,m TH s ■ uni m *noiWii 
*uif 'foi’b? ipiVi >/.> ADHYA'YA VI, ri'( *d) v 1 

‘ • \ mill iol n\\'}U ' o > ml ml i '\ 

, i uoihnKH^NDAXV. > '.II 

{nil . 1 > : 1 * o-r- 

^q^qmi'q'cnf^ ?iqq: qqqrcre strict hi 5fRr- 

1% HlftfcT CTW *TR5f qr^iTR[% tfqger JR: q[R q!R- 

q^qi ^qctrqf ai^R# n \ \\ 

The relatives of a sick man assemble round hinv, 
and ask — ‘Do you know me? Do y0U‘ know me* He 
knows them as long as Speech is not merged into 
Mind,, Mind into Fr&iifo, Pvipuft into Fire, and Fire into 
the Highest Deity, . (1). 

Com.— The relatives of a man laid up with fever &c., 
assemble round him and ask : “ Do you know me, your 
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fathers pinuDo you know one* , your 'soli? or your 
brothef ?”miAnd as .longjalsndf the dying maiv, Speech 
Is notfmettgdd into IJLiiid, th© iTSfind into Vratia, the 
Vrdnd jnfto Finland Fire into the Highest Deity, he 
knows them. * * a * 

- m ®T^fs^r snwfo An straws# 

, j * i. y ; ^ 

1| ,\,ll 

And when Rpeeph merged into Mind, the Mind into 
Prthia> Pr&na into Fire, and Five into the Highest 
Deity, then he knows them nob, (2), 

Com , — The .method of dying wovlfjljj ipp is 

the same as the method of getting at Pure Being, of 
the knowing person ; with a view fcb^iitmV this, it is 
added;— when Fire is merged into, the ^Highest Being', 
then he knows them not. The igjiqrant person on 
coming back from Pure Being, again 'enters into the 
form of the tiger &o., or to that of Man or God &c. 
While the knowing person enters into the True Self 
of Brahman, as manifested by the light of knowledge, 
brought about by the instructions of proper Teachers, 
,and never returns from there; such is the method* of 
reaching Pure Being, Some people assert that the 
knowing persons pass through the cranial artery, and 
then pass on, by the way of the Sun, to Pure Being, 
But this is not true; because the passage is found to 
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be regulated by a full cognition of the final result, 
with due regard to time and place. For one who cog- 
nises the unity of the True Self and as such is attached 
to Truth, there is not possible any false attachment 
to results as pertaining to time and place; for such * 
falsity would be seff-contradictory. Such means of 
“ going v — as Ignorance, Desires and Actions — being 
burnt off by the fire of True knowledge, no “ passing’* 
is possible in this case. For one whose desires are all 
fulfilled, one wild lias realised the Self, “ all desires 
disappear here v as declared in the Atharvana, and as 
is shown by the instance of the rivers and the sea. 

sr v ^ srrmi cmn- 

% *rq ^ nr ciqr #r- 

irere || \ || 

'That which is the subtle essence, — in That, has all 1 
this its Self. That is the Self. That is the True, That 
thou art, 0 SvciaVcln? ‘Explain this to me further, 
sir,’ * So be it ’ said he. , (3), 

Com . — " That which is &c., &c ,” — as before. ‘ When 
the method of reaching Pure Being is the same, for one 
wlio is dying and for one who is going to be liberated, 
— «then how is it that the knowing person, reaching 
Pure Being, does not return, while the ignorant person 
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returns again ?’ ‘Explain to me the reason of this, Sir- 
Being thus requested, the father said * So be it.’ 

■ ■ o : . - < 

Thus ends the Fifteenth Khrnda of Adhyaya VL 

~o . 

ADHYA'YA VL 

KHANDA XVI 
— 0 — 

m cTT^tfr! qfs; efTclT ^fcT ^cTHTcHR 
TO ^rs^rrwqrs^issmRR^qrq q^ m qi%- 
Wft s 11 \ || 

My child, they bring a Man, holding him by 
the hand, saying 4 Ife Juts taken somethiat/, he has 
committed a theft ; heat the axe for him. 9 If he has 
committed the theft, then he makes himself a liar; and 
being addicted to untruth, and covering himself by a 
lie, he grasps the heated axe, — he is burnt, and he is 
killed. ’ (1), 

Com . — Just listen, my son, how this is : The police 
bring some one svho is suspected of having committed 
theft for testing his guilt with his hands bound up. 
And being asked — * what has this man done ? * they 
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say, ‘He has taken the wealth of thifc man’' 1 Well* 
is he to he punished for only taking it ?’ Then 1 a riian 
who has received a gift is also liable to punishment. 
Hence, they add ‘ lie has committed ' d, theft * i.e., * he 
has stolen the wealth.’ Being accused thus, the thief 
hides his guilt, saying * I did not do it.’ They retort : 
4 you did steal the property of this man’ and if he conti- 
nues to deny it, they say * Heat the axe for him, let 
him prove himself to he free from guilt.’ How if he 
has really committed the theft, though -he hides his 
guilt, he makes himself appear what he is not— Le., a 
liar; and thus ‘being addicted to untruth, and cover- 
ing himself by a lie, 5 if by sheer foolishness, he grasps 
the heated axe, he is burnt and is then killed by the 
police, by means of his own untruthful character. 

m cwr^ci! mfo m ^ sreraiwR f ^ *r 
?ra^rssfHFi*F5rai*f Tqj m ar%^n% sr 
? zmw II X II 

If, however, he has not committed it, then he 
makes himself true ; and being attached to truth, and 
covering himself by truth, be grasps the heated ase, 
he is not burnt ; be is let off and delivered. (2). 

Com. — If however has not committed the tl lefty 

then he makes himself true, then, covering himself by 
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truth — i,e, t by the non -committing of the theft — he 
grasps the heated axe, and being 'attached tb truth, 1 
he is not burnt, being protected by truth ;■ and their 
h&'is let off and delivered from hisufalse. accusers* 
Thbiigh the contact of the hand with’ the heated axe* 
is exactly the s&iiie in both cases, yet out of the real* 
thief and the itinobent person, the one who is- a liar 
is burnt, and not the other 1 uvho is truthful* r * 

*r w cT^f 

* i 1 j % i 

cit^hi% \\\\\ 

'And as he is not burnt, — in That, lias all this its Self; 
That is the True ; That is* the Self; That' thou art, 0 
Svetal'etu.’ Then lie understood it of him, — ijca ha 
understood it * r *■ ' (3). 

Com . — 'And ns the truthful person is f hotu burnt by 
the heated 11 Axe', because lie is protected* truth ; in 
the same Vnanner, out of the two persons — one who is 
attuched to the truth of Pure Being, and one who is* 
not so attached,— though the reaching of Being on* 
the falling off of the body, is similar in both cases, yet it t 
is the knowing person alone who, having reached Pure' 
Being, does not return to the body of the tiger &c ; while 
thfe' ignorant person, attached to the unrealities of 
modifications, returns to the condition of the tiger, or 
to that of the gods, in accordance with, his actions and 
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studies. Now That Self, Attachment or non-attachment 
to which brings about Liberation or Bondage respec- 
tively, — and which is the root of the universe, — in 
which all creatures reside and rest, — -which is the Self 
of everything, — and which is unborn, immortal, fearless; 
auspicious, one without a second, — That is, the True, 
That is thy Self, and That thou art, 0 SvdaMtt This 
latter part of the sentence, which 1ms been often 
repeated, has already been explained. 

Now who is this Sveialcetu, the denotation of the 
word ‘Thou? 1 It is I, Svetakcf, it, the son of XJddalaht, 
who knows the Self, on having heard, thought over and 
understood that Instruction, whereby the unheard 
becomes heard, the unthought becomes thought,, 
and the unknown becomes known, — the Instruction 
whereof he had questioned his father: “ Sir, how 
is that Instruction ? ” Such is the person who is 
entitled to receive the Instruction, — he too being- 
identical with the Supreme Deity that entered into the 
body which is an aggregate of causes and effects ; just 
as the human body enters into the mirror, or the Sun 
in the reflecting water, all this entrance being in t lie- 
form of reflection. He, Svetakeiu, prior to his receiv- 
ing the Instructions from his father, did nob know Hie 
Self, in the form of Pure Being, the Self of all, apart 
from all causes and effects. Now, having been taught 
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iUid awakened to the reality of the Self, by his father, 
by m6&ns of arguments and illustrations, he under-' 
stood himself to be Pure Being, as explained by his 
father. The repetition is meant to point out the end 
of the Adlujatja. 

“ Whnt is the result accruing to the Self, from the- 
declarations made in this sixth Adlujdj/a ?” We have 
already explained this result to be the cessation of the 
notion of Self being entitled to action, and also of the 
notion of the cognition of the Self being the enjoyer. 
The capability of hearing and knowing the denotation 
of the word 41 Thou” has its result in the knowing of 
the unknown. Prior to the Instruction, one has such 
notions with regard to himself — (< I shall perform these 
actioha, the Agnihotra &c v j “ I am entitled to these”; <{ I 
shall experience the results of these actions in this and 
the next World ; ‘and having performed these actions,’ 
I will have all my duties accomplished”; — thus there 
being with regard to the Self, the notions of its being 
entitled to actions, and being the enjoyer of their con- 
sequences ; and all these notions cease for one who is 
awakened, by means of the sentence “ That thou art/" 
to the reality of Pure Being, the root of the universe, 
the one without a second. Because all notions of the 
doer* are contrary to the reality of Pure Being ; and 
when one Self without a second, is recognised as one’s- 
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own Self, then there is no possibility of any such 
notions, as “I am this, that is, something- i-else, to ; 
be done by me ; having done this, I will- 'enjoy its 
results”, ancT other such notions of diversity. There-! 
fore it is only proper that all notions of the human \ 
soul being'a : modification? should cense on the appear-i j 
ance of the true cognition of the True Being, the f5eH t : 
without a second; - - nil Up [ 

* “In the' sentence ‘That thou art’ one^ is Instructed 
to have the idea of Being with regard to the object . 
denoted by the word ‘Thou 1 ; just as one is instructed 
to have the notion of Brahman, with regard to- the Sun, 
the Mind &o; and just as one is tailghtto have the 5 
notion of Vishnu with regard to the idol. And it canuot t 
be taken to Vnean that ,r L'hou art - really ithe Being • 
itself*; for, if Svdnketa were the Being itself, then 
how could he not 4 Uuo\v himself, and need 1 the instruc- 1 
tion ‘That thou art* ?” This is not the case ; because 
the present sentence differs from the sentence speaking 
of the Sun &c. In the case of the sentence “the Sun 
is JBrahmm* there is the intervention of. the word b7£* . 
(the Sun as Brahman) % whioh implies that the Sun is not 
-exactly the same az Brahman* The Sun is not Brahman > 
because of its having a form; and A f kasa and Mind are 
not Brahman , because of the intervention of the 1 
word ‘ Hi * j whereas in the case of the present sentence, [ 
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the text ha$ shown . the entering of Pure Being itself, 
q |icl then, dec} fti’jqs That. thou an,” directly, and with- 
out a hi^pl), po^jug to the identity' of the “Thou” 
with thqjfcl^pfhtfprp Being. “The sentence ‘That, thou 
art*. majf /hfwfy q^ly secondary signification, like the 
qputence ‘ thou art) a lion/ which indicates only the 
presence in, the person of courage <W’, That cannot’ 
be ; because it is distinctly taught that' Being is one 
without f a .second , just like clay* If the declaration of 
ide?\tjty were meant to be taken only secondarily, then 
the reaching of Pure Being could nob be declared ^s 
following upon p\ich cognition, as it is declared in the 
sentence ‘for him the delay is only so long &c/; 
because all secondary cognition is false; e,<j^ * you 
are Indr^ i Xama 1 and the like. Nor can the sentence 
b t e as mere praise ; because Svetaketu is not an 

Object Of worship (to his father) ; nor can Being be 
saicPto be praised by being spoken of, as Svotakehi ; 
for, the king cannot be said to be praised by being 
spoken of as the servant. Nor is it proper to restrict 
the universal Self to any single place — as the en- 
quirer takes the sentence “ That thou art ” to 
inean ; as that would be like telling the Emperor 
of a country that he is the lord of a, .village. 
Nor is it possible to interpret the sentence in 
any : other way, save as declaring, the identity of 
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“Thou” with the Self of Pare Being, If it be urged 
that * what is enjoined here is only that one should 
meditate upon himself as Pure Being, and not that 
one is the Pure Being which is hitherto unknown *; 
then, some might urge in reply that *in that view too, 
>it is not possible for the unheard to be heard 7 ; and 
this, the former questioner denies, saying that * the 
•enjoining of the notion of one’s Self being the Pure 
Being is meant as praise, 7 But this cannot be ; 
because of the direct assertions — ‘one with a Teacher 
knows’ and ‘the delay for him is only so long &c.* 
If the notion of one’s Self being the Pure Being were 
•only enjoined to he meditated upon, — and the 
sentence were not meant to convey the notion of the 
denotation of the word * Thou 7 being indent ical with 
Pure Being, — then, there could be no such declaration 
■of the means, as that 4 one with a Teacher knows.’ 
For, in that case the presence of the Teacher would be 
foregone fact, as in the case of the injunction — 4 one 
should perform the Arprihotm sacrifice’; nor, in that 
case, would it be proper to declare the 4 delay ’ to be 
* only so long because in that case, even when the 
real nature c* the Pure Being of Seif is not known, 
Liberation would follow by meditating only once upon 
one’s Self as Pure Being. As soon as the sentence ‘That 
thou art’ 1ms been uttered, it cannot be said that th£re 
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appears any sacli strong idea as ‘ I am nob Pure Being/ 
which would set aside tlie notion "I am Pure Being, — 
which latter is brought about by the authoritative asser- 
tion ‘That t.3iou art 1 ; because, all passages of the 
Upani shads have their end in pointing to the same 
truth— 4 1 am Pure Being.’ Just as in the case of the 
sentences laying down the Affiiihotra, it cannot he said 
that there appears any notion of the nou-per for inability 
of such actions, which would set aside the notion of the 
advisability of performing the Agmhotra. If it has been 
questioned — ‘ being identical with the Self of Pure 
Being, how is it that one does not know himself?’ Well, 
that does nob affect our position ; when we find that 
living beings do not even recognise themselves to he the 
doer and the enjoy er, the soul, apart from the body 
which is an aggregate of causes and effects, — then it is 
no wonder that one does not realise the fact of his being 
identical with Pure Being. 4 But how is tins cognition 
of identity with Pure Being possible? 1 Well, how, — 
J ask — is it that, even when there is a cognition of 
one’s Self being apart from the body, notions of the 
doer and the etijof/er are possible, and are actually 
met with? In the same manner; inasmuch as one 
thinks the body &c,, to be his Self, he cannot have 
any knowledge of the Self of Pure Being, Thus, it is 
established that the sentence ‘That thou art 5 serves 
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to set aside r,f\VI „ ao fcions ,of Seif, with T^g^rcl fo the 
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ADHVA'YA VII. 

KHANDA I. 

wq tpKrcn* flSRfwrc m^x. 
trcre qgqq h* wqtfrs; cra^r ^ *r 

II \ t) 

Aamfo approached iSanatktmvh'n , saying — f Teach 
me. Sir/ He said : * What, thou already knowest, tell 
me that t Mien beyond that I will teach tliee.* He 
replied, (]), 

Com — The Sixth A.dhy&ya, given chiefly to instruc- 
tion with regard to the Supreme Truth, is useful, only so 
far as the ascertainment of the unit}?' of the True Self; 
and in it have not been explained the modifications 
following after the Real, Hence, with a view to point 
out in due order, the Name &c. f and then by means of 
these to show the highest truth, called the ‘Great/ — 
just as, to show the Moon, one points out the branch 
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of a tree behind which the Moon is shown, — the 
Seventh Adhyaya is begun. Or, in case the Heal 
only were explained, and the subsequent modifications 
were left unexplained, then some people might think 
that there may be something yet unknown; and in 
order to remove this doubt, the modifications ave 
explained. Or, Name, &c., may be explained, with a 
view that, like the mounting of a stair-case, beginning 
with gross matters, the explanation would proceed 
gradually to subtler and subtler truths, find thence 
would follow the installation in the kingdom of Heaven, 
Or, Name, &c., may have been introduced simply 
with a view to eulogise t.lie excellent ‘ Great * Tin tVb 
by pointing out all those gradually better x-ealities and 
then showing the Great Reality to exceed all these in 
excellence. The story is introduced simply with a 
view to eulogise the Supreme Philosophy. How ? 
Jtfarruhi, the Supreme Divine sage, having ful- 
filled all his duties, and being endowed with nil 
knowledge, was still in painful reflection, through his 
ignorance of Self; and then wlmt can be said of those 
little creatures who have little knowledge, and who 
have not accumulated any largo amount of virtuous 
deeds! Or, with a view to show that apart from the 
knowledge of Self, there is no tiling else that can accom- 
plish supi*eme and absolute good, the story of Sanat- 
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Jmmara and Ndrada has been introduced. The fact, — - 
that supreme good was not attained by Ndrada, even 
though lie was endowed with the faculties and capa- 
bilities of all knowledge, and that for this reason, 
having renounced all his pride of excellent lineage, 
knowledge, conduct and capabilities, like auy ordinary 
person, he approached Sanaikamdra, for the purpose 
of attaining supreme good, — shows that the knowledge 
of Self is the only means of attaining absolute and 
supreme good. Saying * Teach me, Sir,' he approached 
him. 4 Adhihi Blutgava 5 is a mantra, Narnia 
approached Sanalkitmdra, the Master of Yogis and know- 
ing Brahman. And being thus duly approached, he 
said to him : ‘ Whatever thou knowesb with regard to 
the Self, tell me that; then beyond your knowledge 
I will teach thee/ Being told thus, Ndrada said . 

‘Sir, I know the Rig-veda, the Yctjitr-veda } the S dim- 
vMa, Alkarvana the fourth Veda, as the fifth the 
liihdsa-Ptirdna , the Veda of the Vedas, the rites of the 
fathers, mathematics, the science o f portents, the 
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science of Time, Logic, Ethics and Politics, Etymology, 
the science of the Veda, the science of the elemental 
the science of war, Astronomy, the science of snake- 
charming and the fine arts. All this, I know, Sir. (2). 

Com. — 4 Sir, 1 know the pupveda ' — 4 adluj&mi ’ — i 
know; because the question was with regard to what 
lie knew, The Yajnr-veda, the S&nia-veda, and the 
Alharoana as the fourth Veda ; the liih&sa-Par&na is 
the fifth Veda , — because the mention of 4 fifth ’ is with 
regard to Veda; Veda of the Vedas with ilm Mnh&bh&mta 
for their fifth — i.e,, grammar, as it is only by means of 
grammar that the Vedas are known as such, through a 
proper knowledge of words and their meanings &c. ; 

4 .Rites of the Fathers 5 — i,e>, the chapters on Staddha ; 
* Past Ms tiie science of numbers, mathematics ; ‘science 
of portents*, of evil; 4 science of time* — such as 
that of mahnhala &c ; 4 Logic \ the science of reason- 
ing ; ‘Ethics and politics } ; 4 Etymology \ — Nirukta ; 

4 science of the Veda \ Kilt, Yajus and Sama — i,e,, the 
Sihshdlcalpc ceremonials apd Prosody ; 4 science of 
elementals ’ — i.a., the secrets of the elemental king- 
dom ; 4 science of war ’ — i,e, f of archery ; 4 Astronomy * — • 
science of the stars, including Astrology ; the * science 
of serpents the G&ruda science ; and the fine arts — 
i,e., the arts of dancing, music, vocal and instrumental, 
and other technical arts ; all these, Sir, I know*’ 
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dsi frfssmf^gcTxifa ^ WI3^ 

#st w. sfarfo cf m *r- 
*TCI®#fo*q qrt srcqfaft q$ f%^cl3r«fjflgr 

li ^ || 

srw qr ^Risrerj- 
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But, sir, I am only like one knowing the words, 
and not a knower of Self. It has been heard by me 
from people like you that one who knows the Self pass- 
es beyond sorrow. So I am in grief ; Sir, please carry 
me beyond the grief. He replied : * Whatever thou hast 
•studied is only a name,’ (3). 

Rt<j-vetln is a Name ; and so is Yajur-veda % Sdma-veda 
■and Athnrvana as the fourth, and as the fifth Ilihasa- 
Parana , the Veda of the Vedas ; the rites of the fathers. 
Mathematics, the science of portents, the science of 
Time, Logic, ''Ethics and Politics, the science of Ety- 
mology, the science of the Vedas, the science of Lie- 
mentals, the science of war, Astronomy, the science of 
snake-charming, and the fine arts; all this is mere 
Name. Meditate upon the Name. (i) # 
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Com. — Though I know all this, I am like one know- 
ing only the word, i.e., one who knows the mere outer 
meanings of words ; all words are mere denotation ; and 
all denotation is included in the mantras, ‘ Knower of 
words (manira$y means one who knows mere sacrifices, 
since it will be declared further on that * sacrifices are 
in the mantras and I am ‘ not a knower of Self — i.*\, 
I do not know the Self, ‘Since the Self is also explained 
in the mantras , how is it that knowing the mantras 
one knows not the Self? 1 Not so ; because the processes 
of denotation and the objects of denotation are modifi- 
cations ; while the Self is not held to be a modification. 
‘ But the Self too is denoted by the word Self? No ; 
since 1 Speech desists from It/ as says ' the Sruti 
‘ where one sees nought else &c/ ‘Then how is it 
that the Self is signified by the word Self as used in 
such sentences as f the Self below &c M — that is the Self 
&c. ? ’ That does not touch the position ; the word 
* Self 5 is used with regard to the embodied counter- 
self, the object of differentiations ; and then the fact 
of the bod}* &c., being the Self being denied cate- 
gorically, it follows that what is to be understood by 
the word ‘ Self' is that, which is apart from these 
body and the rest, and which is a Reality, in Itself, 
beyond the reach of words. Just as when an army 
with the king is seen, though a sight of the umbrellas* 
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flags and other emblems of royalty points to the 
presence of the King, yet, the king himself is 
not seen ; even then people assert that ‘ the king 
is there*; then follows a particular search for the 
king-r— f where is the king?’ — and then gradually 
setting aside all the other objects and persons seen 
in the procession, people would have an idea of the 
presence of the king, even though he may not be seen. 
Exactly the same is the case with the point at issue 
Thus then, ‘X am like one knowing the mantra, i.e, t 
sacrifices alone * ; and all modifications being effects 
of sacrifices, * I know the modifications ; and I do not 
know the real nature of the Self.’ It is with this view 
that it lias been said * One having a Teacher knows* ; 
and also such 8rut> as 1 wherefrom Speech desists 
&c., &c.* It has been heard by me — I have a tradition- 
al knowledge based upon scriptures — from people 
like yourself that one who knows the Self passes beyond 
the sorrow of the heart, based upon Unfulfilled ends ; 
hence not knowing the Self, I am in sorrow, pained 
by a cognition of unfulfilled ends; therefore please carry 
me beyond the ocean of sorrow by means of the boat 
of Self-knowledge — i.e., create in me a feeling of con- 
tentment, cany me to fearlessness. When Narada 
had said this, Sanatkamara said to him : * all this that 
thou hast studied is merely a Name * — i e., all that 


